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Orn. Obeisance to the Great Munindra (Lord of Sages) — the Perfected One, Lord of the perfected,

the venerable master of yoga, adorned with every excellence, who dwells in the caves of Kailas: Sri
Haidakhan-vale Baba (the Baba of Haidakhan).

(a meditation for repetition)

Or. Obeisance to the Sadguru (the true guru — throughout this book, Haidakhandi Babaji him-

self).

na guror adhikam na guror adhikam,
na guror adhikam na guror adhikam.
Siva sasanatah Siva sasanatah,

Siva §asanatah Siva sasanatah. || 1 ||

There is nothing higher than the guru, nothing higher than the guru,
nothing higher than the guru, nothing higher than the guru.

So Siva ordains, so Siva ordains,

so Siva ordains, so Siva ordains. || 1 ||

idam eva sivam idam eva Sivam,
idam eva sivam idam eva Sivam.
mama sasanato mama sasanato,

mama sasanato mama sasanatah. || 2 ||

This alone is auspicious, this alone is auspicious,
this alone is auspicious, this alone is auspicious.
So I ordain, so I ordain,

so I ordain, so I ordain. || 2 ||

stabakaih asta sanikkhyakair nand krti gunanvitaih,
divyah sumanair nirmito afijalih stvam prasadayet.

Made of eight bouquets, each woven of many workings and virtues —
may this divine handful of blossoms find favour with You.
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To the lotus feet of the Perfected One, Lord of the perfected, the venerable master of yoga, adorned

with every excellence, the great Munindra who dwells on Kaila§ — offered in all humility.



The Dedication

(1)

siddha siddhesvaradhisa! siddha siddhendra vandita!

bhrigayatam stavam divyam srimatam pada-padmayoh.

Perfected One, sovereign of the lords of perfection! You whom the chief of the perfected
adore! Let this divine hymn become a bee at the lotus of Your blessed feet.

(1) O Lord of the perfected! SriSiddha Siddhesévar! The lords of perfection bow to you. May this
hymn of verses become a honey-bee, and find its place upon the Lord’s lotus feet.

(2)

Sriman munindra! amita-prabha! yogi-rajan!

jianabja-bhaskara mahan-mahaniya-kirte!

tvat-prerand-sphurita-hiraka-ratna-bhasvaram

tvat-kirti-hara-latikam tubhyam arpayami.

Blessed Munindra! Boundless in radiance! King among yogis!

Sun to the lotus of wisdom, whose glory is great among the great!

This slender garland of Your fame — bright with diamonds and gems that Your own inspira-
tion

has kindled — I offer back to You.

(2) O lord of sages! King among yogis! Boundless is your splendour. You are the sun to the lotus
of wisdom, shining forever in the one heart. Strung with diamond, jewel and pearl obtained by your
grace, this slender garland of your virtues is laid at your feet.
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Preface

by Sri Guru-charandsrit [Mahendra Maharaj — “one who has taken refuge at the Lord’s feet”]

sadguruh sad-gunadharo dhyana-gamyah sadasrayabh,
satyam param chidanandam samsmarami hi sarvada.

The Sadguru, ground of every good quality, reached by meditation, refuge without end —
the supreme Truth, Consciousness and Bliss: on Him I meditate always.

Every person of discernment knows this truth: no unreal, visible thing has ever satisfied a human
being. The soul’s search for truth, its honest striving after wholeness, its many disciplines and obser-
vances — none of these could bring it face to face with an undivided peace. The one great cause of

realising truth is the grace of the great souls, and that alone.
“By the grace of the great, and by that alone.”

That power of grace is present everywhere, always, and equally; and yet we go on being denied
the winning of it. The chief obstacle in us is aversion. Put away this aversion born of turning the
face aside, and stand before the supremely compassionate one — the sole refuge, the first home of
all happiness and all beauty, the very form of the power beyond the beyond, the friend of all, the
venerable great one.

There are many roads into that happy refuge. The best of them is stuti (a hymn of praise) — that
which makes known the Name, the virtues, the /il (divine play — the Lord’s acts in the world), and
the very form of the Lord. This practice of reciting a stotra is very ancient. However excellent the
service, worship and adoration a sadhaka (spiritual aspirant) may offer, until some praise has been
sung at the end of it, a sense of incompleteness lingers in the heart.

Moved by this feeling, the Sri Sadguru Stuti Kusumanjali is now published for the good of those
who love the spiritual life. Full of both wisdom and devotion, this sweet book — itself of the nature
of supreme bliss — will prove of the highest use to all who long for the good.

Its author is the Sahitydchdrya Pandit Sri Visnudatt Sastri: a man who goes to the heart of things,
deeply feeling, and learned in literature, Purana and philosophy. He is the eldest son of Pandit Sri
Chiranjivlalji Misra of Alwar. Descended from the Misra line of the royal house, he is keeper of the
temple of Sri Laksmanaji granted by the crown. By the Lord’s grace this family is rich in learning,
devotion, wealth, kinsfolk and standing. He is a full vessel of Sr1 Sadgurudev’s grace. That unearned
grace of Sri Sadgurudev upon him, and his own steadfast devotion, are the real cause of this holy book
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coming into being. That a work so sound in doctrine, so strengthening to the wise, and so praised
by the learned, should have been composed within the short span of a single fortnight is proof of the
extraordinary gift the Sadguru has bestowed.

Atthe close of this short statement, wishing well to author, publisher and readers alike, I lay down
my pen with a heart full of this hope: that through the hearing and pondering of these grace-filled
verses, the whole company of mankind may find happiness and peace. Praise of the Sadguru does
not merely set earnest seekers on the road to the good — the very hearing and pondering of it makes
them, at once, the good itself.

Ah, brothers! How far can one tell the greatness of this jewel of a book, filled with the worth and
glory of the Sadgurudev — that descent of Siva, the Supreme Brahman in form, adorned with every
excellence? Come! O man scorched by the three afflictions, come! Do not squander the priceless
treasure of your life, which is speech. Its whole meaning lies in this: that without hesitation, in faith
and trust, you recite this life and this hymn daily. Let the seekers gather and sing it together. Hear it
from the lotus mouth of Sr1 Siita himself: “That utterance by which the Lord’s most holy glory is sung
is the most delightful and the most pleasing, and seems new again at every moment. From it the taste
of supreme bliss goes on being known for endless time. The ocean of a man’s grief'is dried up forever by

the singing of the glory of the Lord of noble renown.”

tad eva ramyam ruchiram navar navam,

tad eva sasvan manaso mahotsavam.

tad eva sokarnava-Sosanam nrnam,

yad uttama-sloka-yaso ‘nugiyate.

That alone is lovely, that alone is radiant, that alone is new and new again;
that alone is the mind’s unceasing festival;

that alone dries up the ocean of men’s sorrow —

wherein the glory of the Lord of noble renown is sung.

|| Orh Santih ||

“Sri Guru-charandasrit”



A Humble Submission

by the author

In this boundless and unavailing ocean of becoming, the Sadguru alone is the one incomparable
helmsman. Without the compassion of Sri Sadgurudev, not even those endowed with divine and
more-than-earthly power — the avataras themselves — are able to make the crossing of this sea of
worldly existence entire and complete. It was to make this subtlest of first principles plain that Sri
Ram, the perfect man of righteousness, and Sri Krsnachandra, the perfect man of divine play, root of
joy and full descent of the Lord’s every art, took refuge with the great sages Vasistha and Sandipani.

It was to unlock this same piercing secret that Sri Gosvami Tulsidasji Maharaj set it down in letters
of gold in the Ramcharitmanas:

guru binu bhava nidhi tarai na koi,
jaum biramchi samkara sama hoi.

Without the guru none crosses the ocean of becoming,
though he be the equal of Brahma or of Sankar.

That is: a man may possess the majesty of Brahma and of Sankar, and even so, without the grace
of Sri Sadgurudev he cannot cross this unfathomable and hard-passaged sea of becoming.

When we take the word guru and explain it by the rules of grammar, the analysis runs grnati —
upadisati, iti guruh: “he speaks forth, he instructs; therefore, guru.” By this, the guru is the one who
instructs in first principles.

Whether the instruction is spoken, or given by a sign, or given as a silent exposition, in all three
of these forms it carries — each more than the last — the power to destroy ignorance and worldly
affliction root and branch.

That is to say: instruction by a sign is more powerful than spoken instruction, and destroys the
darkness of ignorance faster and more completely; and beyond both of these, the instruction given by
the Sadguru through silent exposition possesses the more-than-earthly capacity to make the tablet
of the heart blaze, in a single instant, with the divine light of a thousand suns.

Just as in this world the Supreme Brahman is one only — as the words of scripture record, “ekam
evadvitiyam brahma neha nanasti kinchana” (“Brahman is one alone, without a second; there is no
manifoldness here at all”) — so too the supreme guru is one only. But just as that Brahman, joined
with divine and more-than-earthly power, though one, is soaked through the whole moving and un-

moving universe with its divine power of consciousness, and no element whatever is empty of its be-
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ing, so too the supreme guru is soaked through the hearts of all the universes with his divine power,
whose nature is Truth, Consciousness and Bliss.

The meaning of this is that whoever a particular person’s guru may be — whether he is endowed
with the greatest of all power and strength of soul, or is the least of the least (in the eyes of others)
— for that particular person he alone is Brahman made visible, the giver of the fruits of the four aims
of life. For consider: in some great city, in a hundred thousand places, in ten million houses, small
bulbs and large are fitted, and all of them shine by the electric power produced from a single power
station. Let a hand come into direct contact with the wire of even the smallest of those bulbs, and that
great electric power will, by its own attraction, strike the man senseless in an instant — exactly as
it strikes down one who touches the wire of some great bulb. The reason appears to be simply this:
that the electric power present equally in both the small and the great centres of light is one and
the same principle, arriving equally from that one great power station. In the same way, whomever
we hold to be our guru, though he be the least — the very principle that shines out in the greatest
of teachers is the one root principle by which the heart of every guru is lit. Therefore, since all are
connected to one and the same centre, all are quickened by one and the same power; for the word
guru, being without beginning, finds its full meaning by many roads in that one supreme Sadgurudeyv,
Siva-Brahman. And so, just as “sarva-deva-namaskarah kesavam prati gachchhati” — the salutation
made to the whole company of the gods goes to Kesava, since he is the root of all the gods, and is
offered to the vast supreme Being — in the same way the faith, devotion and love shown towards
every guru in the world, however many they be, is likewise laid at the feet of that same supreme Sri
Sadguru, Siva-Brahman.

To nourish this very truth, the sages who made the scriptures bowed to the guru as being the form
of Brahma, Visnu and Mahes$vara (the Great Lord), and of the Supreme Brahman made visible, in such

sayings as:

gurur brahma gurur visnuh gurur devo mahesvarah,
guruh saksat para-brahma tasmai sri gurave namah.

The guru is Brahma3, the guru is Visnu, the guru is the god Mahesvara;
the guru is the Supreme Brahman made visible — to that blessed guru, obeisance.

For just as all rivers, small and great, come together and find their end in the sea from which they
first rose, so in the same way the worship of all gurus whatsoever is worship of that supreme guru;
and worship of Sri Sadgurudev, who is Simba Sadasiva (Siva together with Amba, his Sakti) in image,
is worship of one’s own guru.

To quicken this same principle, by his own divine and more-than-earthly power of consciousness
he took pity on this worm of worldly things —

jehim para krpa karahim jana jant,
kavi ura ajira nachavahim vani.

On whom he shows grace, knowing him for his own,
in that poet’s courtyard heart he sets speech dancing.

8
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— and according to such words as these, raining down the nectar of grace and entering the heart
in person, he showed the supreme kindness of having this “divine hymn” set down in writing: a hymn
in whose every line there lives an undiminished power to melt the heart and to water the lotus feet
of the blessed Lord, whose nature is Truth, Consciousness and Bliss, with an unbroken flow of the
tears of joy — and, with it, the supreme capacity for self-surrender.

Therefore: by this effort, obtained by the direct grace of Sri Sadgurudev, set down in writing by
that grace, made for the sake of that grace, and free of all sectarian partisanship — do you also show
the kindness of worshipping your own gurus and so becoming vessels of grace. For this is the worship
of the wholly pure principle of guru-hood, and there is in it no distinction of sect whatever.

By reciting it without ceasing, worship your own chosen deities; fill the purified inner being with
the flowing nectar of joy; obtain, according to your desire, the fruits of the four aims of life — dharma
(righteousness), artha (means), kdma (desire) and moksa (liberation); and, becoming vessels of joy

in this world and beyond it, attain the sense of a work well done.
Wishing you well,

the servant of the learned, Visnudatt
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Sri Munindra Sukta

kailasa girivare ramye nivasantah susantibhih,
tam munim satatam vande sada karunya-riupinam. || 1 ||

Dwelling in deep peace on the lovely great mountain Kailas —
that sage, whose form is compassion always, I ceaselessly adore. || 1 ||

yasya smarana-matrena siddho bhavati sadhakabh,
sadgurum tam aham vande haidakhanam vasinam. || 2 ||

By the mere remembrance of whom the seeker becomes perfected —
that Sadguru, dweller in Haidakhan, I adore. || 2 ||

yasya krpa-kataksena dhanyo bhavati manavah,
tasya padayor ekam pranamdmi nirantaram. || 3 ||

By one sidelong glance of whose grace a man becomes blessed —
at his feet, unceasingly, [ bow. || 3 ||

komalam hrdayam yasya komalam yasya bhasanam,
dando ‘pi komalo yasya komalangam namamy aham. || 4 ||

Whose heart is tender, whose speech is tender,
whose very chastisement is tender — to that tender form I bow. || 4 ||

drstim dayamayim krtva yah pasyati chardcharam,
lokopakadra-nirato raga-dvesadi-varjitah. || 5 ||

Who, making his gaze all mercy, looks upon the moving and the unmoving;
given over to the good of the world, free of liking and loathing alike. || 5 ||

sadguruh sad-gunadharo dhyana-gamyah sadasayah,
satyam param chidanandam samsmarami hi sarvada. || 6 ||

The Sadguru, ground of every good quality, reached by meditation, ever-gracious in intent —
the supreme Truth, Consciousness and Bliss: on Him [ meditate always. || 6 ||

11
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harir eva harer bhakto harer dhyana-parayanah,
harer namamyrtam pitva harer dhama param vrajet. || 7 ||

Hari’s devotee is Hari himself, wholly given to meditation on Hari;
having drunk the nectar of Hari’s name, he goes to Hari’s supreme abode. || 7 ||

yo dadati cha balanam sad-jiidnam tu sudurlabham,
sarva-sadhana-hino ‘pi tvam ekam avalambanam. || 8 ||

You who give even to children that true knowledge which is so hard to win —
though I am destitute of every means, You alone are my support. || 8 ||

mahad-mdrtanda-ripena moha-dhvanta-vinasakah,
sarva-bhiitatma-ripo ‘si mahendrasya cha jivanam. || 9 ||

In the form of the great sun, destroyer of the darkness of delusion;
You are the Self of all beings, and the very life of Mahendra. || 9 ||

12



The Arti Song

|| arti gitika ||

Perfected One, whom the whole world adores, ornament of the heart —
ender of the three cities, lord of the three cities!
Hail Siva! Orh Hare!

Brow beautiful with the three lines of ash, head crested with the Ganga’'s waves —
Sankar, the supremely fair!
Hail Siva! Orh Hare!

Eyes reddened as with wine, releaser from the fear of becoming —
red-lipped, Lord of all!
Hail Siva! Orh Hare!

Crown of matted locks ringed with serpents, Siva who wears the moon —
brow adorned with the hoods of snakes!
Hail Siva! Orh Hare!

Throat turned blue by the drinking of poison, nectar to the eyes —
in beauty surpassing the god of love!
Hail Siva! Orh Hare!

Adorned with white ash, splendid with ash, breaker of the fear of becoming —
whose banner is the bull, Lord of the universe!
Hail Siva! Orh Hare!

In tiger-skin, of peaceful aspect, destroyer of Siva’s foes —
endowed with the power of Siva!
Hail Siva! Orh Hare!

Bearing the Pinaka bow, splendid with noose and goad, releaser from the noose of Yama —
Pasupati, of purifying aspect!
Hail Siva! Orh Hare!

13
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Serpent at the throat, garland of skulls, Sambhu who wears the moon —
lovely as the autumn moon!
Hail Siva! Orh Hare!

Asutosa, Lord of all, the wild one, giver beyond measure —
the supremely merciful giver!
Hail Siva! Orh Hare!

Visvanath, upholder of the world, Lord of the universe, borne on the bull —
eye of the world, stealer of hearts!
Hail Siva! Orh Hare!

Dweller in Haidakhan, dweller in every heart —
the yoga-lord of Siddhasram!
Hail Siva! Orh Hare!
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The Life

(Jagdis Prasad, M.A.)
(1) His Nature

Obeisance to the venerable teachers of every land and every religious tradition. In all these teachers
Sri Sri Sadgurudev has been present in the form of grace. Giving instruction and initiation in right
conduct, and giving the power to carry religious traditions forward, Sri Sri Sadgurudev has himself
remained without name and without form. Age after age — from the making of the world to its
dissolution — this alone has been Sadgurudev’s work. To those who wanted liberation he has given
liberation. To those who asked for dharma he has given dharma.

In this way Sri Sri Sadgurudev is the wish-fulfilling tree, and has been the giver of all four aims of
life: dharma, artha, kama and moksa.

So far as our searching has gone, this much can be said: that upon the famous founders of religions
and the venerable heads of the traditions, openly or in secret, the grace of this same Sadgurudev has
rested; and upon whatever founders or teachers are yet to come, this same grace will rest. And even
so, his name and form will never be exactly known. The reason is that Sri Sri Sadgurudev is the one
centre of the supreme Mother, the great Wisdom — the sovereign emperor, that is — and is Sadasiva
in his very nature. This is why, wherever he has openly played out his human /ild, no one has been
able to grasp his form rightly. The photographs taken of him at Prayag bear this same truth out.

The difference between the two pictures is so plain that Major Basu — who took them — ex-
claimed on seeing them that either both pictures were of Sadgurudeyv, or they were of two different
men. Adam the photographer too was left astonished by them. And the famous Lama-yogi of Tibet,
on seeing this picture of the form of Sankar, sank into deep thought; after some time he said that
it was altogether impossible to tell in which of the highest states of yoga Sri Sri Sadgurudev abides
perpetually.

His state — his own natural being — cannot easily be grasped by speech or by the mind; to paint
it in words is like a sandpiper trying to drink the sea dry. Looking at his state, this is how it seems:
as though the tide were rising all around him in an ocean of grace; or as though countless bhava-
samdadhis (trances of devotional feeling) were dancing about him, drunk with joy. It was by knowing
this truth that Sahajobai (the woman saint of the Dadi tradition, famed for setting the guru above

God himself) settled upon the Sadguru as her supreme object of worship, and held him higher even
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than Ram. The proofs she offers out of her own most subtle experience run like this:

However pleased the Lord Ram is made by devotion to God, he is made ten million times more
pleased when his devotee leaves him and gives himself to the service and worship of Sadgurudev.

The Lord Ram, according to the soul’s ripened past acts, gives it birth in the world and turns it
round the wheel of coming and going; and Sadgurudev sets it free from that coming and going.

The Lord Ram has arranged for five thieves to live with every soul, who torment it helplessly as
though it were an orphan; and Sadgurudev frees the soul from those thieves’ grip.

The Lord Ram drops the soul into the sweet snare of family and binds it fast with the fetters of
possessive love; and Sadgurudev cuts those fetters through.

The Lord Ram has so entangled the soul’s intellect and mind in sickness and enjoyment that even
the greatest of the wise cannot get free of them — [text lost: the page is torn] gives the soul the power
of yoga [text lost] and carries it clean out of them.

[text lost] in the soul’s ego-grasping such a vast body of works and duties [text lost] has grown,
that deliverance from it is altogether impossible; [text lost] Sadgurudev, by granting the vision of the
Self, quiets the soul’s ego-grasping [text lost]. [text lost] the Lord has given the soul the power to see
everything, but [text lost] has not given it the power to see himself — Ram; and [text lost] Sadgurudev,
giving it a lamp, shows him to it.

Again, the Lord Ram keeps the soul terrified by setting before it the two conditions of bondage and
liberation; and Sadgurudev, by his own sweet speech, lifts the soul clear above that bewilderment.

Sahajobai says: on Sadgurudev I have laid down body and mind alike. [ will let Ram go, but Sadgu-
rudev I will not leave!!!

[the first half of each couplet is lost — the page is torn]

...l will not forget the guru; I do not look on Hari as the guru’s equal.
...gave me birth in the world; the guru freed me from coming and going.
...set thieves upon me; the guru snatched me away, orphaned as I was.
...cast me in; the guru cut the fetter of possessive love.

...made; the guru made me a yogi and freed me from it all.

...made; the guru showed me the form of my own Self.

..hid it from all; the guru gave a lamp and showed it to me.

...brought the two conditions upon me; the guru wiped away every delusion.
...l offer up body and mind; I will not leave the guru — I will let Hari go.

[text lost] Sadgurudev, whose form is the immortal Perfected One, Lord of the perfected, Sadasiva,
Daksinamirti [text lost] is her chosen Lord. His blessed body is made of divine elements, and [text
lost] at one and the same time ten million [text lost]. His body is of pure Being, Consciousness and
Bliss alone. [text lost] the supremely generous blessed body of Sadgurudev — what deeds, what
deeds [text lost] a matter beyond telling!!!

By the mass of light at his brow, the emperor of spiritual practice [text lost] abides. His repetition
of the Name flows on like the stream of the Bhagirathi, [text lost] ceaselessly.

To taste the [ilds of Saketa-loka, of Siva-loka and of Goloka, he takes body after body, again and
again, and wandering in delight [text lost] remains absorbed in the trances of devotional feeling; and

16



THE LIFE

all [text lost] the transports show themselves in his blessed form.

His love for Sri Ramakrsna and the rest — who put ten million gods of love to shame — [text lost]
is beyond describing, and out of a natural unappeasable longing he stays sunk in the ocean of that
sweetness.

He is a supreme lover of the holy abodes, and his darsan is to be had especially [text lost] at the

places of pilgrimage.
(2) The Land of His Play

It is supposed that from Manasarovar [text lost] to Chitrasila (Ranibag-Kathgodam) [text lost] the
mountains are, eight or ten thousand years ago, snow [text lost]. In the formulas of the rites of pu-
rification, “Kirmafichal” [text lost] — himavat parvataika-dese, that is, in one region of the mountain
named Himavan [text lost]. From that formula it is plain that all the mountains of Kiirmafichal were
once [text lost]; and wherever the snow grew less, there settlement [text lost]; and in that age the
many caves of the sages and the perfected great souls [text lost]. In the district [text lost], in the east-
ern part of the Sastikhata pargana — “Chhakhatad” — Kailas is renowned. Upon it Banasura set up a
linga at the close of the Dvapara age, and performed fierce austerity and the worship of Siva. To the
east of Mount Kailas, in the Chaughar tract, stands the mountain called “Devguru” — on it was the
asram of Devguru Brhaspati (Brhaspati, preceptor of the gods).

This Mount Kailas is wholly deserted. On the day of Sivaratri a fair is held here. Its glory is equal
to that of “Jaganath” and “Mrtyuifijaya”. To devotees of faith these grant the fruit their hearts desire;
and by worshipping Siva here to ward off untimely death, even incurable sicknesses are taken away.
For the getting of a son, many women keep vigil all night on Mahasivaratri with an unbroken lamp
in their hands, and their heart’s wish is fulfilled. In early winter the beauty of Kaila$ becomes utterly
ravishing. In a year when the rains have been good, the mountain stays covered with snow through
the cold season; and then its beauty is beyond describing and altogether lovely. At the foot of Kailas
is a small village whose name is “Haidakhan”. Here Sri Sri Siddha Siddhe$évar Sadgurudev Munindra
Maharaj had a rest-house and a Siva temple built. This happened in about the year 1863. When it
happened in the village of Haidakhan, Sri Maharaj’s name among the common people became sim-
ply “Haidakhan-vale Baba” — the Baba of Haidakhan — and the people of Kiirmafichal still know
Munindra Maharaj by no other name than “Haidakhan-vale Baba”.

Facing the temple, across the Gautami Ganga, is a cave made by the gods, which from within seems
exactly like a temple. Going two or three yards inside and looking upward, one sees a vast dome like
a temple’s. The mere sight of the cave brings the mind to deep peace. This holy place is described in
the Punya-smrti in these words:

haidakhan vichitra hai dhama, pavan amita sukhad visrama,
gotamganga garjati nisadin, siddha surasur archata anudin.

Haidakhan is a wondrous abode, holy beyond measure, a resting place of joy;
the Gautami Ganga thunders night and day; perfected ones, gods and demons worship there
without pause.
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The beauty of Sri Kaila§’s peak — at the very sight of it longing is born in the mind.

At the mountain’s foot is a lovely cave; the cave the scriptures speak of is greatest of all.
Bright with all manner of blossom and fresh leaf — he knows it who has seen it with his own
eyes.

The wild deer roam within the woodland, and all forget their enmity with one another,
holding the highest vow of harmlessness; by the sage’s grace they have forgotten their own
natures.

Since the Lord took up his dwelling here, even the garden of Indra seems a desolate place.
All happiness is easily had by those who serve this ground, giving body, speech and mind to
the Lord’s feet.

With his own mouth Sri Muni praised it — the glory that was hidden he made known.
Munindra looked, and it pleased his heart greatly; rejoicing, he made his dwelling there and
clasped it to his breast.

Supremely pure and still is this mountain woodland; let the hearts of seekers be drawn to it.
Blessed, blessed is this our place of pilgrimage, where the moving Siva takes his play.

Besides Haidakhan, Sri Sri Sadgurudev has many asrams in this region of Kiarmafichal — for ex-
ample: (1) Katgharia Asram (Haldvani); (2) Khurpatal Aéram (Nainital); (3) Siddhasram (Sitalakhet,
Almora); (4) Chhedi Asram (Almora). In the same way, in several hidden caves of the Kirmafichal
region, Sri Sri Sadgurudev has performed fierce austerity, seated in one posture for three and four
hundred years at a stretch. Up to now the following caves have been found: (1) the cave of Barhsull
(beyond Ranibag); (2) the cave of Saljagram (Sitalakhet); (3) the cave of Ridani-Dvarson; (4) the cave
of Haidakhan.

(3) His Person

In the Sri Sivapurdna, Brahmaji has recorded many descents of Siva, who came down in the form of
yogis, great souls and saints for the sake of making the Vedas and the scriptures known.

In the first age there were among the sages such perfected yogis as Sanatkumara, Narada,
Yajfiavalkya, Vasistha, Paradara, Dattatreya and Sukadeva.

In the middle age there appeared such great men, perfected masters of the science of yoga, as
Govindacharya, Jagadguru Sankaracharya, Matsyendranath, Gorakhnath, Bhartrhari and Samarth
Ramdas; and Haridas, Tulsidas, Siirdas, Bamakhepa...

In the present age too there have arisen such great souls as Ramakrsna Paramaharhsa, Svami
Ramatirtha and Ramana Maharsi.

In the holy land of Uttarakhand, from the caves of Sankaracharya and Totakacharya at Jyotir-
math onward, many caves of yogis are to be found here and there. Several caves in Uttarakhand
are known by the name “the cave of the Perfected One”. At the beginning of the twentieth century of
the Vikram era [the mid-1800s CE] two great souls were very famous in Kiirmafichal — Aughar Baba
and Paramharhs Baba — and their asrams were at Bhuvali and Nainital. Somvari Baba of Padampuri
(Paramanandji Maharaj) was likewise a supreme yogi of the perfected order; his going to Siva-loka
took place in about the year 1930.
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The manifesting of Siddha Siddhesvar Sri Sri Munindra Maharaj has been most remarkable and
without parallel, and his wealth of yoga beyond compare and beyond description. Besides the land
of India, accounts of his supremely gracious deeds continue to be heard in Europe and other foreign
parts as well. Pandit SrT Ramdattji, the astrologer, says: “The Maharaj of Haidakhan is a perfected
yogi. Because he remains absorbed in the bliss of Brahman, established in undifferentiated samadhi,
he stays wholly untouched by the outer world, and speaks very little.”

How remarkable the person of such an immortal, perfected great soul, merged in Brahman, must
be to remember — that only he can know who has had darsan of him even once, even in a dream.

Sri Sri Munindra Maharaj’s whole body stays lit with a mass of divine radiance. His body is very
tall. The hair of his head is short, and always stays exactly that length — it neither grows nor lessens.
His age has never seemed more than fifty years. His bodily strength too is beyond compare: he lifts
great mountain boulders without effort. Climbing the mountain slopes his breath does not fail him,
and no one has ever seen him breathing hard at such a time. His body is so soft that when one presses
it, it seems as though there were no bones in it at all. To look at him, his age seems ordinarily about
fifty years; and for the twenty-five or thirty years that his /ild went on openly in Kiirmafichal, everyone
saw him at just that age. He was never seen either weak or ill. His arms are very long, hanging down
to the knees.

His dress accords with the ancient culture of India. He wears the tuft and the sacred thread. No
one has ever seen him wearing ochre cloth. He wears a white loincloth, a dhoti, a long kurta, and
a four-cornered coat of the mirjai kind. On his head he wears a cap coming down to the ears, or
sometimes winds a yard or a yard and a half of cloth about it like a turban. Most of the people of
Karmafichal have seen Sri SrT Munindra Maharaj in just this dress. The dress in which the learned
men of Europe have seen Sri Mahar3j is very remarkable indeed. When Nils Olof Kriksander first saw
him in a hotel in France, he was in European dress, and was using a European language with complete
ease. But when he gave darsan to this man and his wife in Moscow, he was adorned in a Russian shirt
and cap. Sri Sadgurudev’s use of language is likewise most remarkable. He talks very slowly. The
language Sri Maharaj uses is some divine speech, whose meaning everyone comes to understand.

His manner of writing too is most remarkable, and from this as well it is known that he is a man of
the Puranic ages. It appears that he uses an ancient script resembling Brahmi. From the script of the
letters found written on the front page of the Gumani-niti Ramayan, this becomes entirely clear. Re-
search in this direction is as yet unfinished, and it is to be hoped that when this research is complete,
new things will come to light which will prove a particular gladness in the life of the people.

In the period when his life was going on openly among the people of Kiirmafichal, SrT Maharaj’s
daily observance was of the most ancient, sage-like kind. Besides bathing and the twilight devotions,
a particular relish was seen in him for yajfia, sacrifice, havan and the austerity of the five fires. At
Hedakhan, at Panyali-Katgharia and at Sitalakhet he had Siva temples built. In many places he had
platforms raised beneath bilva trees and Siva lirigas established. The fire-offering of sesame and
ghee was of course performed; but the offering of sesame and barley mixed with water was the more

famous with him. The oblation given was of water alone, in the place of ghee. In the final oblation
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too a stream of water did the work of ghee. And it was not a matter of two or four sers of water:
sometimes several maunds of water were offered into the sacrificial fire. When a sacrifice of this
kind of his was going on, people miles away could see the rising flame of the fire, seven or eight yards
high. In the hot season he would kindle fire on all four sides and perform the austerity of the five
fires. Setting down a pot of water and wearing only a loincloth, Sri Sri Sadasiva Sadgurudev would
seat himself on his mat. The fire would blaze up from all four sides and meet in the middle. His figure
would be hidden in the midst of that raging fire. Several hours afterwards, when the fire had quieted
somewhat and Sri Maharaj became visible, his blessed body would be seen shining like the young
sun. The pot of water would grow so hot that if anyone put a hand to it, the hand was badly burned.

Sri Maharaj performed many other sacrifices with great ceremony here and there. Recitations
and discourses on the sacred stories, week-long readings, the Gita, the Ramayan and the rest took
place many times over. Great feasts were held. Hundreds of sadhus, brahmanas and guests were
fed daily on the occasions of these festivals. Several ascetic Lamas — that is, yoga-practitioners of
Tibet — were seen with him in Kiirmafichal. At Panyali-Katgharia two Tantric Lamas were seen per-
forming their rites in a tent beside him for a whole month. Wherever he went, crowds of onlookers
gathered everywhere. Heaps of dried fruit and sweets would pile up. Who brought them, who had
them distributed, who ate them — with all this Sr1 Maharaj had no concern whatever. Costly clothes
were among the offerings too. If good managers turned up at such a time, then proper arrangements
were made: guests were fed, worthy men received prasad, and the money offered went to the use of
sacrifice, oblation, sacred recitation, Purana readings and feasts. But if self-interested devotees came
as managers, they tied up bundles of fruit, sweets and dried fruit and carried them off to their own
houses, distributing only a very little as prasad. Sri Sadgurudev’s attention never went that way at

all. In the language of the Ramayan, his condition was that of one unshakably merged in Brahman:

uma je rama charana rata vigata kama mada krodha,
nija prabhumaya dekhahim jagata kehisana karahim virodha.

Uma, those who are devoted to Rama'’s feet, free of desire, pride and anger,
see the world as filled with their own Lord — with whom, then, should they quarrel?

How ancient Sri Sri Munindra Maharaj’s blessed body is, and how purified by austerity, is proved
by a great many accounts. Once a devotee asked Sri Maharaj what was the cause of the scars of
wounds on his back. Sri Maharaj said that these wounds had been received in the war of the Mahab-
harata. From this saying it is proved that his body belongs to the Dvapara age, of which about five
thousand years have now passed. The era which Dharmaraj Yudhisthira set going from the time of
his Rajasiiya sacrifice — that Yudhisthira era now stands at about 5000. From this it is inferred that
Sri Maharaj’s age is upwards of five thousand years. By bearing so ancient a body, Sr1 Maharaj proves
this saying of the Srimad Bhagavad Gita — that saints merged in Brahman obtain release even from
the faults of old age and death:
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jara-marana-moksaya mam asritya yatanti ye,
te brahma tad viduh krtsnam adhyatmam karma chakhilam. || 7.29 ||

They who, taking refuge in Me, strive for release from old age and death —
they know that Brahman entire, the Self, and action in its wholeness. || Bhagavad Gita 7.29 ||

The person of Sri Munindra Maharjj is self-luminous, Sadasiva in its very nature. From the ac-
count in the Punya-smrti it is plain that Sri Maharaj’s person is the whole wealth of yoga gathered
into one: “Sri Mahar3j is a god so full of mercy that on taking refuge at his feet the entire journey of
one’s life is carried through to success in happiness. Of all the devotees of faith who have so far been
found to have taken refuge with Sri Mahar3j, every one has been seen happy and at peace. The sage
renowned in the world as a dweller in solitude; the ascetic who takes the mountain caves that nature
made for his only lodging; the man of great vital fire who lives on the unasked roots and tubers that
Mother Earth gives; the perfected celibate, by the mere taking of whose foot-dust the three kinds of
craving and every appetite of this world and the next are destroyed; such a purifier of the fallen, high
of mind and keen of intellect, wholly beyond place and time, by whose grace the science of the five
sheaths and the seven wheels, and their raising, comes about without effort — of the whole rosary

of such Sadgurus, ‘Sri Haidakhan-vale Baba' is one of the most brilliant beads.”
(4) His Life

He who in his very nature is endless and beyond measure — his life too is by nature endless and
beyond measuring.

The human senses have only so much power: they can take in the deeds done at one place alone.
And of one whose lild goes on happening in place after place, only this can be said — that our eyes see
little, but our mind is certainly left astonished by that immeasurable play, and the exact recounting
of any sequence of events proves altogether difficult.

Whenever we hear the experiences of men who have lived beyond a hundred and fifty years, we
do believe how many changes and turns of event such a long-lived man has watched in his lifetime
— how many kingdoms overthrown, how many new nations risen, how many wars have passed like
a moving picture before his eyes! Long-familiar friends and kinsmen have gone from sight!! New
acquaintances keep being made, and their various drama too goes on according to destiny, and will
go on!!! In truth, a long life is a great spring of experience, which we short-lived men are wholly
unable to take in.

For this reason, when we meditate on the seven immortal, ever-living sages, how can their history
come all at once into our minds? When some loving devotee has darsan of the immortal perfected
Lomasa Rsi at Naimisaranya, we hesitate even to believe his eyes. At such a moment we come to
believe in our own incapacity — how paltry a kind of capacity ours is. This paltry capacity of ours is
truly a thing to laugh at.

Sant Jiiane$varji writes in his Jiidnesvari, his commentary on the Gita, that “being born” is a most
dishonourable business for a man of any dignity; for to stay nine or ten months in the womb, hemmed
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about with flesh and blood and fat; then to come out by the passage of urine; then to suck at breasts
wet with sweat — any man of dignity counts this a gross indignity. That is why men of shame, once
born, remain in constant effort towards this one end: that they may not have to be born again.

Sant Jiianadevji writes further that to obtain this priceless human body and then be defeated by
death is a very great and dishonourable loss. For just as it is said of the lesser animals that such-
and-such a dog has died, or such-and-such a cat has died, so if it were said of a man of dignity that
such-and-such a person has died, it would be a heavy blow to his honoured life. Therefore those who
perceive in the human body a priceless treasury of jewels, or an unbounded hoard of Kubera, do not
accept defeat at the hands of death, but keep up a constant effort in the direction of immortality. It
was for this reason that when the Lord Sankar, swift to be pleased, appeared and stood ready to grant
Lomasa Rsi a boon, the shrewd Lomasa asked for the boon of not dying.

Those souls whose only experience is of the taste of sense-objects are unable to understand the
taste of the bliss of Brahman known by the great souls; for this bliss is beyond the senses. It has no
connection whatever with the touch of objects. To make it plain in an ordinary way, the great souls
explain it thus: after drinking a sherbet mixed with much sugar, a sherbet mixed with less sugar tastes
flat, although the sweetness of sugar is certainly in this one too. In the same way, once the bliss of
Brahman has been tasted, those souls who then taste the flavour of sense-objects find that flavour flat,
and quite naturally give up savouring it. Then, as the turning away from the taste of objects becomes
natural, and the experience of the bliss of Brahman becomes naturally firm, so the soul arrives at the
order of the siddha, the perfected. Vasisthaji too, in the Ramcharitmanas, has described the grades of

souls in just this way:

visayi sadhaka siddha sayane, trividha jiva jaga veda bakhane.

The sensual, the seeker, and the wise perfected one:
the Veda declares three kinds of soul in this world.

Those who hold the taste of sense-objects to be the only taste there is, and who take up works
and rites out of the desire to obtain the highest of such tastes — the enjoyments of heaven and so on
— are the sensual souls. Those who turn away from the taste of objects, who stay in constant effort
to savour the taste of the bliss of Brahman, and who bear the obstacles of this road with courage,
are the seeker souls. And those who obtain the bliss of Brahman, who remain absorbed in that bliss,
and who have no longing left for anything besides it, are the perfected souls. Perfected souls of this
kind have existed from the beginning of creation, and will go on existing. And yet, just as it is plain
that manusyanam sahasresu kaschid yatati siddhaye — “among thousands of men, only some rare
one strives for perfection” [Bhagavad Gita 7.3] — in the same way it is only some rare one among
thousands of the perfected who attains the station of Siddhe$var, Lord of the perfected. The perfected
soul, absorbed in natural bliss, goes on savouring that ever-new bliss in himself and in every atom
of nature. The Lord Sri Krsna has spoken of just such a perfected soul in the Harigita [the Bhagavad
Gita). To describe the ground of bliss belonging to the station of “Siddhes$var” is altogether beyond
accomplishing. Only this much can be said: that the Lord Sadasiva Sankar alone is seated forever
upon the ground of bliss that is the station of Siddhes$var, and that ten million streams of grace surge

22



THE LIFE

out of him and run in every direction — streams that go on granting perfection to souls established in
action, in worship and in knowledge, and go on giving the fruits of artha, dharma, kama and moksa.
Describing the daily life of such perfected great souls in the Harigitd, the Lord Sri Krsna says that
they roam in the world of the wind, the world of the moon, and the rest. Sometimes, when the wind
runs off in delight carrying fragrance and pollen out of beautiful flowers, they travel along with that
fragrance. In the hot season, when a thousand drops come down from the banked clouds onto ground
scorched with heat and wet the parted, longing sand with a touch of love, they travel in those drops.
In this way their daily life is spent in endless roaming through the boundless universe in divine joy —
as though, for them, all inertness in the whole universe had utterly vanished, and the eternal dance of
pure consciousness were going on in every atom. In such unequalled, unexampled bliss of Brahman
they remain absorbed. There is no old age there, and no death. Sometimes, seated in the sweet
throats of birds, they take up the repeating of the Lord’s holy name. Sometimes, seated in the speech
of a venerable teacher, they cut away a disciple’s doubts at the root and build up his practice. To
describe the life-history of such perfected saints may well be within the power of the endless Lord;
but how can helpless men like ourselves do it?
the lords of perfection, in connection with Sanaka and the other sages, on the occasion of Sri
Raghavendra’s pleasure in the garden. Sri Sanaka and his brothers are perfected great souls, and
they are immortal. Their blessed form is always like a child’s, and remaining ever absorbed in the

says:

jani samaya sanakadika aye, tejapufija gunasila suhaye,

brahmananda sada laya lina, dekhata bahu kaling,

rupa dharem janu chariu vedd, samadarasi suni vigata vibheda,

dsa vasana vyasana yaha tinhahim, raghupati charita hoi taham sunahim,
tahd rahe sanakdadi bhavani, jahd ghata sambhava munivara gyani,
rama-kathd munivara bahu barani, gyana joni pavaka jimi arani.

Knowing the hour, Sanaka and his brothers came, masses of light, lovely in virtue and
character;

ever absorbed and merged in the bliss of Brahman, yet seeming of many ages;

as though the four Vedas had taken form; even-eyed, and — hear it — beyond all division;

the sky their only garment, and this their one addiction: wherever the deeds of Raghupati are
told, there they go to hear.

There, Bhavani, stayed Sanaka and his brothers, where the wise sage born of the pitcher was;
the great sage told much of Rama’s story — the womb of knowledge, as the fire-stick is of
fire.

[Ramcharitmanas, Uttarakand]

Hearing the story of the blessed Lord from the mouths of the supreme devotees, the perfected
great souls are never satisfied. The Lord Sankar, swift to be pleased, takes the form of a swan and
goes again and again to the a$ram of Kakabhusundiji to hear the story of SrT Ram. And Sri Marutiji
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[Hanuman)] takes ten million bodies and arrives to hear wherever the story of Sri Ram is being told.
In truth the perfected great souls are the keenest of relishers of the sacred story, and the savour they
draw from hearing it is beyond telling.

Where, then, is one to begin the life of Sri Sri Munindra Maharaj, whose life is without beginning
and without end? In Kiarmafnchal alone his life was, for about thirty years, most divine and full of
wonders. Where he first appeared cannot be said. It was, by estimate, in the span from the year 1890
CE to 1920 that his life became directly available to the people of Kirmanchal. Of this span no ordered
record of his movements could be gathered. Some say his first appearance was on the occasion of the
dam at Bhimtal. Others say that the first sight of him was had in the cave at Haidakhan. Then again
some hold the belief that Sri Sri Munindra Mahar3j first appeared in the village of Dhaula, on account
of the devotee Gumani. And certain worthy persons hold the belief that Sr1 Maharaj came from the
direction of Nepal, where his natural dwelling is in the vast caverns of the mountains.

The inward and the outward lilds of Sr1 Sri Munindra Maharaj are so woven into one another
that to describe them separately is altogether difficult. The lilds of the perfected saints — or of Sri
Samba Sadasiva, the perfected descent himself — are naturally more than earthly, even when he
moves about behaving exactly like an ordinary man. Though one confine the water of the Ganga in
some particular vessel, its purity and divinity remain undiminished. In passing, and with the aim of
taking in his divine lilas rightly, let us cast an eye over the life of one perfected saint of the age of the
Mahabharata, whom the Lord Krsna described with his own blessed mouth to Arjuna in the Harigita.
Who knows but that this very saint may be none other than Siddha Siddheévar Sri Munindra Maharaj
— appearing age after age for the sole purpose of showing favour, wandering through mountain and

forest to gather the world in, or making the spiritual road easier and easier!!!

eka anugraha kari — jaga pragate, dayadhina hai giribana bhatake.

To show one favour he appeared in the world;
bound by his own mercy he wandered through mountain and wood.

The passage in the Harigita about the perfected saint, given in the Punya-smrti, runs in brief as
follows: “In ancient times a righteous ascetic brahmana named Kasyapa went to a certain perfected
brahmarsi. That brahmarsi knew all the secrets of scripture in the matter of dharma; he was skilled in
the knowledge and science of past and future, expert in the knowledge of the principles of the world,
one who understood the secret of pleasure and pain, a knower of the truth of birth and death, versed
in merit and demerit, and one who saw with his own eyes the high and low states that beings obtain
according to their acts. He moved about like one already liberated: perfected, still of mind, master of
his senses, blazing with the splendour of Brahman, able to go everywhere, and knowing the science
of vanishing from sight. He wandered with the unseen perfected ones who bear the discus, conversed
with them, and sat with them in solitude. As the wind flows everywhere without clinging anywhere,
so he moved freely everywhere in a spirit of non-attachment. It was on hearing of this greatness of
his that the great sage Kasyapa went to him. Drawing near, that keen-minded, ascetic, dharma-loving
and single-minded sage bowed, as is proper, at the feet of the perfected great soul. He was the best of
brahmanas and a most wonderful saint; every kind of worthiness was in him; he knew the scriptures
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and his conduct was true. Kasyapa, on seeing him, was filled with astonishment. He took him for his
guru and gave himself to serving him; and by his particular attendance, his devotion to the guru and
his spirit of faith, he brought that great soul to be pleased with him. Then, being pleased with his
disciple Kasyapa, that perfected sage considered the matter of the highest perfection and gave the
teaching which I shall now relate. Listen.”

“The perfected one said: My child, Kasyapa! By performing many kinds of good works, men obtain
by merit alone a good fruit in this world and a place in the world of the gods. Nowhere does the soul
find utter happiness. In no world is it allowed to remain forever. However great the place it may
win by bearing hardship in austerity and the rest, from there too it must come down again and again.
Deluded by craving, joined to desire and anger, [ have sinned many times, and as the fruit of it [ have
undergone evil states that gave me grievous pain. I have suffered the misery of birth after birth and
of death after death. I have eaten food of every kind, and drunk the milk of many breasts. | have seen
many fathers and mothers of every sort. I have known happinesses and sorrows of every strange
kind. Many times [ have been parted from those I loved and joined to people I did not like. The
wealth [ had earned by hardship was destroyed before my eyes. From kings and from my own people
[ have had to bear great hardships and humiliations more than once. I have had to endure bodily
and mental pains altogether past bearing. Many times [ have suffered gross dishonour, sentence of
death, and long terms of imprisonment. Falling into hell, [ have borne the torments of Yama’s realm.
Taking birth in this world, I have known again and again the sorrows of old age, of sickness, and
of the pairs of opposites — liking and loathing and the rest. From bearing such affliction over and
over, great anguish arose in my mind one day; and, in terror of these sorrows, I took refuge with the
Supreme Self and gave up all worldly dealings altogether. After such experience I took to this road,
and by the grace of the Supreme Self this excellent perfection has been granted me. Now I shall not
come again into this world. As long as this creation stands, and until my liberation comes, I shall
watch over the good passage of myself and of other beings. Best of the twice-born! In this way this
excellent perfection has been given to me. After this I shall go to the highest world of truth, and in
due course attain the unmanifest station of Brahman. Of this you should not have the smallest doubt.
[ shall not have to come again to the world of mortals. Great-minded one! I am much pleased with
you. Speak — what dear thing shall I do for you? The time has come for the fulfilling of the wish that
brought you to me. [ know what the purpose of your coming is. I am soon to depart from here, and
so I am myself prompting you to ask. Learned one, your excellent conduct gives me great satisfaction.
Ask what makes for your good, and I shall answer the question you desire. Kasyapa, I praise your
understanding and hold it in high regard. You have recognised me — that alone is why I say you are
very wise.”

“Kasyapa asked: Great soul, how does this body fall away? How is another body then obtained?
How is the worldly soul freed from this world of sorrow? How does it give up the root ignorance, and
the body born of it? And how does it enter from one body into another? How does a man undergo
the fruit of the good and evil works he has done? And when the body is no more, where do his works

remain? On Kasyapa’s asking in this way, the perfected great soul began to answer his questions one
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by one...” and so on.

Even after much searching, no regular account of Sri Sri Munindra Maharaj’s twenty-five or thirty
years of ordered wandering through the region of Kirmafichal could be obtained (nor does it appear
to be possible); and so, in the matter of his life, one must be content with the setting forth of a certain

number of episodes.

(5) Some More-Than-Earthly Events

#### (1) Bhavar Chhakhata

Across the Gola river, about two and a half miles east of Haldvani (district Nainital), is a village
named Daraula. There lived a devotee of tender feeling named Thakur Guman Simh Naula — “the
devotee Guman1”. After he had come into his young manhood, when a son was born to him, a fierce
dispassion towards the world came over him. Once he went to Haridvar with some hill pilgrims of
that place, and, parting from all his companions, threw himself with a will into the work of service
and attendance at the asram of a certain great soul. So keen was his spirit of labour and of devoted
service that he slept very little, and his days and nights passed in attending on that great soul.

Some time afterwards, more pilgrims from Haldvani went to Haridvar to bathe in the Ganga. They
recognised the devotee Gumani at the great soul’s asram, and pressed him not to keep Gumani at the
asram but to give him leave to return home. They explained that Gumani’s wife and son were waiting
anxiously for his return and lamenting greatly for him. The great soul was so moved by Gumant’s
habit of service and by his boundless spirit of faith that he shrank from parting with him. But he
judged it right that Gumani should be sent home, and gave the order. Gumani wept much, and begged
the great soul to give him a place at his feet and nowhere else. The great soul consoled him and
assured him: “Go on with your worship and practice at home. There, at home, a perfected great soul
will give you darsan and fulfil you.”

Gumani came home and set his mind on his fields and farming. One evening, under a tree near
the house, he had darsan of Sri Sri Munindra Maharaj. Sri Maharaj was standing there quite naturally,
looking towards Gumani. There was a kind of sweetness shining in his face. His body was soft and
radiant as a fresh hibiscus flower. His countenance was utterly gentle and more than earthly. So tall
a body Gumani had never yet seen with his own eyes. Catching sight of him all at once, Gumani was
greatly alarmed, and began to ask him: “Who are you, and why are you standing here?” Seeing him
alarmed, Sri Maharaj went away and sat down on a slab of rock under a tree some distance off. A
little while later, when Gumant’s wits had settled, he recognised Maharaj, and the words of the great
soul at Haridvar came back to him. With deep feeling he came to Srl Maharaj’s feet, and took refuge
there for good.

The devotee Gumani served Sri Maharaj with such single-mindedness — as a devotee performs
the worship of his chosen image through all eight watches of the day; or as a gopi sunk in devotional
trance goes about in a rapture selling curds with the pot on her head, calling out the name of Giradhar.
Sri Maharaj would sit like a newborn infant, and the devotee Gumani stayed unbrokenly at his eight-
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watch service. For food Sri Sri Munindra Maharaj would accept nothing but matha (buttermilk); and
so the devotee Gumanti too lived on buttermilk alone. In a short while the word spread on every side
that Gumani was serving a madman with great devotion, and was a very great fool.

Some time later Gumani pressed Sri Maharaj to come and stay at his house and so show him favour.
He built Maharaj a hut of thatch, standing right against his own house, and Sri Maharaj came to live in
it. Gumani always kept the door of that hut shut, so that no needless disturbance should fall upon Sri
Maharaj’s meditation and the rest. Only at the appointed hour, when it was time for food and prasad,
would he open the door with his own hand and plunge into Sri Mahar3j’s service.

When Sri Maharaj had shown so much grace as to live in the hut Gumani had made, Gumani
thought to himself that buttermilk could hardly be filling Sri Maharaj’s stomach. If a saint comes
to one’s house and goes hungry, how bad a thing is that? Thinking so, he begged Mahar3aj to begin
eating bread, saying it would be a great kindness — for just as our own stomachs are not filled with-
out bread, so his too must surely be left unsatisfied by buttermilk! And the supremely gracious Sri
Sri Munindra Maharaj, to please his devotee, began to eat bread.

Seeing a great soul lodged at Guman1’s house, some people mocked him, saying that Gumani was
a simpleton and had put up a madman at his house for nothing — one who could speak neither the
hill tongue nor Hindi clearly. But those who knew even a little of Sri Maharaj’s boundless wealth of
yoga stayed for the most part at Guman’s hut. From the time Sri Maharaj came to live there, people
were coming and going at Gumani’s house every day. Gumani welcomed these guests from his heart
and counted himself blessed. Being a man of middling means, the grain and money he had put by
were used up in good measure. His wife had more foresight. She wanted to set some limit to this
hospitality, but no impression could be made on Gumani. In anger she went away to her father’s
house. She took her child with her too, and left saying that at this rate the whole household would be
destroyed, and that she could not bear to watch it all happen before her eyes. The devotee Gumani
was left alone. But not for that did any fault come into his vow of service, or into the honour and
welcome he gave his guests.

It was in these very days — while Sri Maharaj was living in Gumant’s hut, and Gumani always kept
its door shut from outside — that a strange thing began happening daily at the temple of Chitresvar
Mahadev at Chitrasila, in Ranibag. At five in the morning, when the priest unlocked the temple and
went in for the worship, it would seem to him that the air of the temple was sweet with a ravishing
fragrance, and that the adorning of Chitresvar Siva with sandal paste and garlands had been done
in a most unearthly manner. From all this he supposed that some devotee came here before him,
performed the worship of Siva, and went away. For many days the priest paid no particular attention;
but when day after day he found fresh adornment and a divine fragrance in the temple, he began
to think that gods or gandharvas must be coming into the temple before him and performing the
worship — for a lock cannot hinder the entry of gods and such beings. This belief of his was growing
firm when one day the thought came to him all at once that he ought to hide and get sight of this
devotee of Siva who worshipped with such deep feeling exactly at the hour before dawn.

Keeping watch all night like a thief, the priest waited. At about three o’clock he caught the sound
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of someone bathing in the Gautami Ganga, which flows close by. Alert now, the priest watched on. In
alittle while he saw a man of very tall stature coming along with the materials of worship in his hands.
His eyes were fixed on the newcomer with the keenest curiosity. Shortly the newcomer reached the
temple door, on which a large lock was hanging. The moment he came there, the lock opened of'itself;
the chain too came undone of itself; and the doors, with some sound, opened of themselves. The
visitor entered the temple. With great love he performed the worship of the Lord. All this work was
finished in about an hour. Then he came out of the temple. The doors closed of themselves. The chain
and the lock fastened themselves as well. And now the priest suddenly recognised that the visitor
was none other than Sri Sri Munindra Mahar3aj. With a heart overcome he made full prostration at
the blessed feet, and counted himself blessed. He had heard a good deal before about Sri Maharaj’s
attainments in yoga; but seeing with his own eyes such unshakable love towards the Lord Siva, he
was left dumbfounded.

Meanwhile, some time later, all Gumani’s property and grain came to an end. He had been left
quite alone as it was. One day he was walking in his field when, all at once, he saw a man coming to-
wards him with a plough on his shoulder. Gumani stayed so deeply steeped in his own colouring that
he took it that Baladai ji himself — Sri Krsna’s elder brother — was coming along with his weapon,
the plough, upon his shoulder. Gumani prostrated himself before him with great love; and even when
the ploughman explained to him, “Brother, [ am only an ordinary farmer, and I am wandering about
looking for work,” Gumani still would not believe what he said. Gumani asked: “Where is your home?”
The farmer answered: “Brother, my home is nowhere; I am a very poor man.” At this answer Gumani
was quite overcome with love, and began to say: “Lord, do not put me off with pretences. You are
Baladai j1 himself — for your home is everywhere!!”

With much entreaty Gumani took this farmer home with him, and went on receiving him with
every honour and attention.

The rains were about to begin. One day the farmer said to Gumani: “Bhagatjj, if you will permit
me, let me plough your land — for sitting idle does not suit me.” Gumani said: “Lord, your lild is a
strange one, and who has the power to put an obstacle in your Ilila?“

That farmer ploughed the land with great love, and when the season came he sowed rice in it.
When in due time the crop was cut, Gumani was astonished to see that, though rice had been sown
there before as well, this time the yield was fifty times what it had been. The threshing floors where
the grain was stored were filled to the roof, and even then heap upon heap of rice lay outside.

Now the guests were welcomed with greater enthusiasm still. Someone carried the news to
Gumant’s wife as well: that so much rice had come from their field this time that they could not
finish it in a whole lifetime. Hearing this wonderful and joyful news, she was greatly astonished —
how had her idle husband managed so much labour!! Be that as it may: she came home, bringing her
child with her, and never went back to her father’s house again.

That a saint devoted to austerity, who lives only in mountain caves, should stay a whole year at
Gumant’s house; that a celibate great soul who lives only on roots, tubers and fruit should come to

eating bread and grain — all these things prove Gumani’s boundless love, his eagerness, his generos-
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ity and his vow of service. In truth Gumani’s devotion to SrT Maharaj was a devotion without any
second object.

There was not the least trace of fear in the devotee Gumani. Before setting out for Badrikasram,
Sri Munindra Maharaj put the pilgrims who were to travel with him to a terrifying test — and Gumani
alone was able to pass it.

Having stayed a full year in Guman’s hut, Sriman Munindra Maharaj departed from there for the
good of other devotees.

From the time Sri Maharaj went off towards Almor3, the devotee Gumani could get no sight of
him. He was forever waiting for him. Seeing this fierce waiting of his, one remembers the verse of
the Punya-smrti:

nita uthi dekhaum raha, kaba avaim sri munindra ji,
satya-dharma-acharya, brahmachari haidakhana ke.

Rising each day I watch the road — when will Sri Munindra ji come,
the teacher of the true dharma, the celibate of Haidakhan?

When four or five years had gone by, Gumani began to reflect that his remaining years now seemed
few, and that it would be fitting to spend what was left of his life in Sri Maharaj’s service. Thinking
so, he set out for Almora.

On reaching Sri Maharaj, Gumani was overtaken by the purest of feelings. There was a stream of
water in his eyes, and every limb of him thrilled. SrT Maharaj had known beforehand that to have a
devotee like Gumanli is the fruit of very great austerity; and perhaps it was for this reason that, by
his own perfected and silent prompting, he had called Gumani to him — so that he might give him
the sight of Badridham. He said to Gumani: “Gumani, we are going to Badrinath. If you wish to come,
come.” Hearing Sri Maharaj’s words, Gumani rolled overcome at his blessed feet, as though Badriviéal
himself were setting before him the proposal to go to Badridham, and urging him to it!!

Two other devotees also begged earnestly to go on the journey to Badrinath. Sri Maharaj said
nothing — which is to say that on the appointed day Sri Maharaj, Gumani and those two devotees set
out for Sri Badrinath.

Some miles on, a great dense forest lay across the way. Sri Maharaj had gone on somewhat ahead.
Gumani and the two devotees were walking along behind. All at once they saw a lion standing in the
middle of the path before them, its tail raised and its bearing full of anger. On one side of the path was
a towering mountain, on the other the terrible depth of the valley. The two devotees said to Gumani:
“Brother, if you want to save your life, run back.” Saying this, the two of them turned and fled at great
speed. But Gumani went forward. The lion went on standing there. Passing by its flank, he reached
Sri Maharaj. The lion’s bearing had changed altogether as he came near it: it stood in the road quietly,
like a clay toy, and did not even look particularly his way.

Sri Maharaj reached Sri Badrinath with Gumani in due course. With great love they had darsan
of Laksmi-Narayana himself. By the grace of Sri Munindra Maharaj, Gumani obtained that sight of
the Lord which Manu and Satariipa obtained as the fruit of twenty-three thousand years of fierce
austerity.
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After this Gumani returned with Sri Maharaj to Almora. Then, obeying Sri Maharaj’s command,
Gumani came home to the village of Daraula.

About a year or so later he brought his earthly play to a close.

The devotee Gumaniwas so close a devotee of SrT Maharaj that even today the cave of Sri Munindra
Mahar3aj stands in his house. Where Sr1 Maharaj used to sit, a large pair of copper tongs is fixed
in the ground — presented to Sr1 Maharaj out of love by some aged ascetic. These tongs are most
remarkable. There is a particular brightness in their metal, and it seems as though, from the touch of
Sri Maharaj’s body, his own matchless radiance has entered into them too. Besides this, other objects
kept in memory of Sri Maharaj are in that same cave, which have not yet been properly identified.
On the front page of the devotee Gumani’s Ramdyan, some clusters of words written in SrT Munindra
Maharaj’s own blessed hand have also been found, whose meaning has not yet been made out. The
letters of this cluster of words appear to belong to some ancient script resembling Brahmi. It may be
that some scholar of antiquities will be able to make out the exact sense of these words!!! — and, by
searching into that script, bring to light the tender feelings of Sri Maharaj’s mercy-softened heart!!!

#H##H# (2)

When devotees began coming in greater and greater numbers to Gumani’s house for darsan of the
supremely radiant Sri Sri Munindra Maharaj, Sri Maharaj no longer thought it fitting to stay there. He
began to live sometimes at Kali Chaur, sometimes on the bank of the Gola, sometimes at Katgharia.
From time to time he would go away into the cave at Haidakhan. Wherever Sri Maharaj went and sat,
his splendour was a supreme thing to behold, and the eyes could by no means be satisfied with it.
Such a radiance was to be seen in his whole body, as though the lustre of all the diamonds and gems
there are were glittering in every limb.

Such a strange freshness could be seen in his blessed limbs, as though the twelve-year-old Sukade-
vjl were coming forth this very moment from his mother’s womb. The light at his brow seemed to
tremble again and again, from which it was plainly to be known that his pure conscious mind was un-
ceasingly at the repetition of the Name. So more-than-earthly was the power of his supreme perfec-
tion that all around him, inert and conscious nature alike, seemed lit and quickened by his radiance.

The Punya-smrti has said it truly:

mahima tahd ki kahai kaun kahai, pratisvasa vilaksana bhava lahai.

Who shall tell the glory of that place, who tell it?
At every breath a wonder of feeling is received there.

For this reason, wherever Sri Maharaj went, sacrificial rites and festivals would begin of them-
selves. The number of men and women gathered for satsang was so great that sometimes it went
beyond twenty-five thousand. This is estimated from the fact that when Sri Maharaj was at Katgharia,
eighty rupees’ worth of candles burned in a single night — and this was talked of at a time when four
candles cost one paisa. Sri Maharaj would sit absorbed in meditation beneath a dense kadamba tree.
His whole body glowed with the brilliance of light, and it seemed as though the body were made of
white gems. Men and women from villages very far off would bear every hardship to present them-
selves in service at Sri Maharaj’s feet for the fulfilment of their heart’s desires, and all returned with
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glad minds.

Once, the English Commissioner of that region, Ramsay, while making a tour of inspection, came
across to the far side of the canal and saw an immense crowd in the Katgharia tract, sitting on every
side; and in the middle of it, beneath the kadamba tree, seated in the posture of the perfected, Siddha
Siddhes$var Munindra Maharaj was lighting up all the quarters, as it were, with his own brightness. He
was so struck by that sight that he got down from his horse, stood in an attitude of prayer, and went
on gazing at Sri Maharaj without blinking. Afterwards he called some of the people to him and asked
who this great man of boundless radiance might be. The people told him that this was a perfected one,
lord of the perfected, a celibate of very simple nature. Hearing the other things told of him, Ramsay
was greatly moved, and of his own accord made over twenty-five bighds of land — around the place
where Maharaj was sitting — in Maharaj’s name, free of revenue. This is the land known today as the
Katgharia ASram.

Only a few years after this event, a strange thing happened. Out of the trunk of the very kadamba
tree beneath which Sri Maharaj used to sit, thick branches of pipal came out on one side and of banyan
on the other. To see it today is a great wonder: out of the trunk of a single kadamba tree, pipal flour-
ishes on one side, banyan on another, and kadamba on a third.

This kadamba tree spreads over a good stretch of ground, and the sight of it is a generous one. But
when one looks at the trunk, the wonder is greater still. On one side there is so large a hollow in that
trunk that it fills one with astonishment to consider how so great a tree can stand upon a severed
trunk at all, and how it is being nourished!!!

The history of this tree’s burning is also most remarkable. There is no knowing how the fire caught
in it. Right beside the trunk stood two huts of thatch. In one of them lived the priest; and in the other,
the smaller hut, a poor woman ascetic who had taken refuge with Sri Munindra Maharaj kept up
her worship and practice with a single mind. As a result of the fire the priest’s hut burned down to
ashes altogether; and the small hut, in which that poor woman ascetic was absorbed in worship and
practice, remained exactly as it had been, and was left entirely untouched by the power of the fire.
When, having finished her worship and practice, the woman came out of the hut on some errand,
she then became aware of that raging fire. The whole place around was covered with great glowing
embers — but on her hut of thatch the burning power of the fire had had, as it were, no effect at all.

H#### (3)

Once, in the days of summer, Sriman Munindra Maharaj was staying at the Khurpatal Asram. A
newly educated young man had also come to hear certain particular things about Sri Maharaj. This
news too had reached him: that Maharaj wore an ear-covering cap. From this the young man began
to suppose that Maharaj might be none other than Asvatthama, the famous immortal warrior of the
Mahabharata, and that perhaps he covered his head entirely with the cap in order to hide the head-
wound he received in the Mahabharata war. With the aim of testing this, the young man came to
Khurpatal (district Nainital). No sooner had he arrived, in the early morning hour, than Sri Maharaj
began to say that on account of the heat he had a wish to bathe. Hearing only this much, the young
man said that he would fill a pot from the lake, and Maharaj could then bathe. The man had calculated
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that when Maharaj took off his cap and his other clothes for the bath, he would certainly be able to
see his bare head. Sri Maharaj said: “Take my loincloth, my water-pot and my towel, and I will come
along with you and bathe at the lake itself.” At this an even better opportunity for the test presented
itself. When the two of them reached the lake, Maharaj said, “Take off my clothes and bathe me.”

The young man took off Sri Maharaj’s cap, his mirjai and all his clothes, and bathing him with great
love, wiped his divine body with the towel. All this while his mind was filled brimful with the purest
of feelings. In bathing this body made of divine elements he felt the highest delight. The chaupai of
the Punya-smrti is clear in its description of this more-than-earthly body:

divya-tattva-nirmita tava deha, avikari para hrdaya saneha.

Your body is fashioned of divine elements,
untouched by change — and yet the heart within is love.

At that moment the young man had no awareness even of himself. He had forgotten altogether
the matter he had come to test — whether or not there was a wound on Sri Maharaj’s head. It was
only after he had wiped his body, dressed him in washed clothes, and washed and dried the wet ones,
that he remembered. Having forgotten his purpose, he fell into deep regret. Then Sri Mahar3j said to
him with great love: “One should go to sadhus and great souls carrying faith and love. If some doubt
arises, one should pray to the blessed Lord for its removal. Then, by his grace, whether such-and-
such a man is a great soul or not comes to be known of itself. Only great souls can recognise great
souls — or those upon whom the great souls’ grace rests. And the grace of the great souls rests upon
those whose hearts are simple, and who are without pride.”

H### (4)

Once, when SrT Munindra Maharaj was staying at the Khairna Asram (district Nainital), the Ranger
Sahib of Kosi — who was at that time at his ranger’s quarters at Vinayak — sent a dandi with four
men to invite Sr1 Munindra Mahar3j. The men had orders to seat SrT Maharaj respectfully in the dandi
and bring him to Vinayak in it and no other way. Seeing the Ranger Sahib’s spirit of faith, Sri Maharaj
made ready to go to Vinayak. It is eight or ten miles from Khairna to Vinayak, and the road is all uphill.
For one mile Sri Maharaj travelled seated in the dandi. After that he said to the dandi-men that the
climb would now tire them, and that he himself had a wish to walk, and so they should let him get
down and go on foot. The men were certainly tired, but they shrank from setting Sri Maharaj down.
After five or ten paces a very strange thing happened: Sri Maharaj began to feel so heavy to the men
that they set the dandi on the ground. Then Sri Mahar3j said to the dandi-men: “Rest a while and
come on after. I will walk in the meantime.”

Sri Maharaj can have gone about a furlong when the men, having rested, set out again. They quick-
ened their pace considerably, so as to catch up with Maharaj as fast as they could and seat him in the
dandi. But the astonishing thing was that they did not meet Sr1 Maharaj anywhere on the road. Nor
could they get any word of him from the people coming and going along the way. About three hours
later, when these men reached Vinayak, they were given the news that Sri Maharaj had already been
there for three hours.

H### (5)
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Once, Sriman Munindra Maharaj was staying at the Ranibag Asram (Kathgodam). Many devotees
were going to Kuruksetra to bathe at a solar eclipse, and many others had halted at Ranibag with the
purpose of bathing in the Gautami Ganga.

The eclipse bathing was duly completed, after which the pilgrims returned from Kuruksetra to
their homes. When those pilgrims who had bathed at Kuruksetra came to Ranibag for darsan of
Sri Mahar3j, they expressed great astonishment before him: that he had got back from Kuruksetra
before they had! Sri Mahar3j kept silent; but the other devotees who were present contradicted them,
saying that SrT Maharaj had been with them continuously, and that on the occasion of the eclipse he
had bathed in the Gautami Ganga here at Ranibag along with them.

But the devotees coming from Kuruksetra said: how can that be? Sri Maharaj bathed at the eclipse
with us at Kuruksetra. How are we to believe that Sr1 Maharaj never went to Kuruksetra at all?

When the argument began to rise between the two parties, Sri Maharaj quieted them, saying that
on the occasion of the eclipse he had been present, and had bathed, at both places — at Ranibag and
at Kuruksetra alike.

HH### (6)

To fulfil Sr1 Jvaladatt Josi, the well-known advocate of Almora, Sr1 Sr Munindra Maharaj once came
to Gwalior. At that time Jvaladattji held high office under the administration of the state.

Learning that the perfected one, lord of the perfected, the brahmarsi, had come to his house, Jvala-
dattji was quite overcome with joy and wonder. He worshipped Sri Maharaj with the offering of water
for the hands and for the feet, with arti, and the rest; and afterwards he sent word to the Darbar that
the perfected one, lord of the perfected, Sadasiva Munindra Maharaj — whose deeds are filled with
a wonderful and more-than-earthly quality — had come to his house.

The Darbar came with great eagerness for darsan, and made his birth fruitful.

The Darbar prayed most humbly that Sri Maharaj would fulfil the Queen also by giving her darsan
in the palace.

Yielding to his feeling, SrT Maharaj gave his consent. Accordingly, that evening, the Darbar took
him to the palace by motor-car with the highest honour. There he remained about two hours. The
Queen and all the women’s apartments had darsan of Sri Maharaj and so made their lives fulfilled.

After his departure from Gwalior, the Darbar asked the Queen how old she supposed Srl Maharaj
to be. The Queen answered that by her estimate Sri Maharaj was an old man of eighty years.

The king was greatly astonished to hear it — for to him Sri Maharaj had appeared a boy of eleven.

HH### (7)

Once Sri Bholadatt Pande, the advocate, was riding his costly horse towards Kathgodam. The
quality of passion was very strong in him. Near Ranibag he saw Sri Sri Munindra Maharaj seated on a
small hill-rock at the roadside. Sri Maharaj’s mood at that moment seemed most charming: a gentle
laughter graced the moon of his face. Seeing him laughing, Bholadattji supposed, in his error, that this
madman-like fellow was looking at him and laughing in mockery, and deserved punishment. At that
time he was not acquainted with Sri Maharaj. His riding-whip was already in his hand. In great anger
he asked Maharaj why he was looking at him and laughing. With great calm Sri Maharaj answered:
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“No, Baba, I am not laughing at you. The great bell of Sri Badrinath’s temple has fallen down. A great
many men are putting their strength to it together to lift it — but it is so heavy that it will not rise by
any means. It is at seeing this that | am amused!”

Bholadattji thought that to escape a beating this man had made up a wholly new story. Sri
Badrinath’s temple is about three hundred miles from there. So he said that this sort of deception
would not answer: “I shall find out the truth of it at once. If your statement proves false, I shall punish
you severely.” Saying this he went off in an attitude of great fury. Reaching Kathgodam, he found out
by telephone whether the bell of the Badrinath temple had fallen or not. In due course the answer
came back to him: that at the very time he had named, the bell was being lifted with great effort, and
that even now it had not been got up. On receiving this news, Bholadattji's pride sustained a very
heavy blow. He was also filled with astonishment at the report. Now he became desperate to ask Sri
Maharaj’s pardon. After much effort, some days later, he received word that Sri Maharaj was near the
cave of Barhsuli. Going there, in the humblest of spirits, he begged Sri Maharaj’s forgiveness again
and again, and took refuge with him for good.

Sri Bholadattji performed the service and worship of Sri Maharaj with the most single-minded de-
votion. After obtaining release from his livelihood, he practised severe sadhana for twenty-two years
at Siddhasram (Sitalakhet). From these twenty-two years of his diaries something of Sri Maharaj’s
majesty and of the sweetness of his deeds can be learned.

HH### (8)

At the humble urging of Mangala Simh the forest patrolman, Sri Maharaj came to the village of
Chorgalya; and these were the cold days of the month of Magh. Sri Maharaj did not agree to stay
inside a house there, and his dhiini was arranged for outside the settlement.

The cold was falling very hard. From time to time there were spells of snow as well. But Sri
Maharaj’s dhiini went on blazing exactly as it was. It seemed as though the rain-water did not so
much as touch the fire of the dhiini.

#### (9)

Once, when Sri Sri Munindra Maharaj had taken his seat in the cave at Haidakhan, some sadhus
and great souls, hearing of his fame, came for darsan of him. Those days were in the month of Magh,
and the cold was falling hard. In the course of the satsang, talk turned upon the kdphal [the hill box-
myrtle]. The people of the place explained that in the mountains kaphal can only be had in the month
of Jyestha, and that in the cold days this fruit sets nowhere at all. Out of curiosity the thought arose in
the great souls’ minds that they ought to ask the perfected one, the lord of the perfected, the celibate
Baba, for kaphal and nothing else as prasad.

When this notion of theirs became known, Sri Maharaj went off some distance and brought back
ripe kaphal — branch and all — plucked from no one knows where. This he distributed to the great
souls as prasad.

#### (10)

In the hot season Sri Maharaj moved out of the Haidakhan cave and took his seat in a leaf-hut. This
hut had been built right on the bank of the Gautami Ganga. There Sr Maharaj performed the austerity
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of the five fires. Afterwards it was observed that every morning a lion of vast size would come to Sri
Maharaj to make its obeisance. Once, when some great souls were staying with SrT Mahar3j as guests,
they saw the lion coming towards them in the morning and began to feel a dreadful fear. Sri Mahar3j
reassured them: “Do not be afraid; the lion will make its obeisance and go.”

When the lion had come quite near, the great souls in their fear shut their eyes tight. A little later,
when they opened them, they saw the lion slowly turning and going back.

H#H### (11)

When Sri Maharaj was at the “Vrndavan garden” (Almora), he called Diila Bhagat and said: “If
there is a holy stream of sweet water anywhere here, take me to it” Diila considered — where is
there a stream of sweet water here, and to what place am I to take him? But he could not settle it. He
judged it right to consult Siromaniji Pathak (of Sitalakhet) first. Accordingly he took Sri Sri Munindra
Maharaj with him and went to Siromanijl.

With a most extraordinary spirit of faith Siromaniji seated Sri Mahar3j at his house; and taking a
water-pot, he set out with Diila and Gauridatt Pant to fetch holy sweet water.

Siromaniji remembered that once, when he had gone into the forest to gather kaphal, he had drunk
sweet holy water from a slender spring. It was his purpose to bring the holy water from that same
spring.

Evening had come on, and it had grown dark. But there was an extraordinary gladness in Siro-
manijT’s heart; joy made every hair of him stand up. To find the stream in the dark was very hard
going. With full eagerness he went on searching here and there by guesswork. After long delay he
reached that slender stream. He set about filling the pot. In about half an hour the pot had come to
be somewhat filled. After that, earth began to come with the water. So he returned with the pot only
that much filled, and presented the water in service to Sri Maharaj. Smelling that water, Maharaj said
that it was most excellent and holy. He drank all of it. Then he said that in the morning they would
certainly go to this stream.

In the morning itself, Sri Maharaj came with the three devotees to the stream, and went on scrap-
ing with his finger at the place from which the slender thread of water issued. All the devotees
watched this /ild of Sri Maharaj’s with astonished eyes. After some while a thick stream of water
began to come from that spring. A length of bamboo pipe was fitted beneath it.

To this day that stream runs day and night, and its water is very holy, sweet and cold. Knowing
Sri Maharaj’s wish, his leaf-hut was built close beside it.

The air of this place is so delightful and so charming, and it so pleased Sri Maharaj, that he began
to say thatit would be very good if an asram were built here. This is a most holy spot. Facing it, among
the snow-crowned ranges, one has sight of Badrinath, Nandakot and other holy places of pilgrimage.

The resolves of the perfected one, the lord of the perfected, are themselves the resolves of Siva.

All those who owned land there gave that land in gift for the asram. Bholadattji the advocate, the
devotee from Nainital, was entrusted with the management and the legal proceedings. The whole
business was carried through smoothly. Sri Maharaj named the aéram himself, and gave it the name
“Siddhasram”.
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Siddhasram was very dear to Sri Maharaj, and he stayed here about six months. Those devotees
who obtained Sri Maharaj’s satsang here have very great merit indeed; they received a joy greater
even than the highest bliss. The beauty of Kailas itself had come down upon Siddhasram, and a rain
of the nectar of supreme bliss kept Siddhasram unceasingly wet. Sadasiva himself, Sriman Munindra
Maharaj, lay spread over Siddhasram in those days like a covering cloud. There his more-than-earthly
lilas went on happening daily.

In those days, whoever went there for darsan of Sri Maharaj came back fulfilled. Sri Maharaj’s
body too was filled with wonderful attainments in yoga. Whatever marks of the perfected yogi are
given in the Svetasvatara Upanisad, all those marks went on showing themselves of their own accord
in Sri Mahar3j’s body. Sleep did not come to him. Whenever the fist of his hand opened, a bewitching
scent like musk came out of it. The sound of his breathing in and out was never heard by anyone.
Whether he walked fast or slowly, no one ever saw him out of breath. From the shining movement of
his chin it was plainly to be known that the ajapa-japa — the unrepeated repetition — of his chosen
Name was going on. His attainments of Annapirna and of the sandals are exceedingly well known
in the world. His stool had no bad smell at all: it was exactly like earth, and within five minutes it
mingled with the earth in such a way that it seemed there had never been any there. Every limb
of his was exceedingly soft, and the devotee who pressed Munindra Maharaj’s blessed limbs felt as
though bones had no existence in his body at all. Hunger and thirst never touched him. The devotion
of his devotees was his food. It was seen more than once that whenever Sri Maharaj was fed without
that devotion behind it, he would vomit the food up.

One night, when Siromaniji had fallen asleep in Maharaj’s leaf-hut itself, Sri Maharaj woke him
and said: “Look — what is that beside the water-stream?” Siromaniji got up and saw four masses of
light close by the stream. By their power there was a light there like the light of day.

He was left speechless, and gazed at them without blinking for fifteen minutes. Afterwards, when
those masses of light had vanished, Siromaniji collected himself and asked Sri Maharaj: “Lord! Who
were those masses of light?” With great love Sri Maharaj told him that Sri Badrinath had come to this
most holy ground: those masses of light were Laksmi-Narayana himself and his inseparable atten-
dants.

H### (12)

In the city of Mithila (Janakpur) there lived a Vaisnava sadhu. On his pilgrimage to the Himalaya
he had brought water from Gangotri, and was waiting to go to Sri Rame$varam on the auspicious
occasion of Sivaratri. On the very day he decided that he would set out next morning for darsan of
the Lord swift-to-be-pleased, Sri Ramesvar, on that same night the Lord Sri Ramachandra — who was
his chosen deity — gave him this command in a dream: “Go to Almor3, and there take darsan of Sri
Haidakhan-vale Baba and worship him. He is an incarnation of Sri Siva himself.“

Taking his chosen deity’s command upon his head, the worthy saint came to Almora. SrT Mahar3j
had come there to the house of Pandit Visnudattj1 Josi.

Asking his way as he went, the sadhu came to the house of that fortunate and worthy householder.
At the sight of that hidden Lord Siva whom Sri Ram had pointed him to, he was filled with the highest
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delight. Body, breath, mind and intellect all began to bathe in a threefold confluence of indescribable
peace, beauty and joy. Seeing this state of his, marked by the eight signs of devotional feeling, the
company of devotees present there watched this unheard-of sight with astonished eyes.

After some while he came back to himself. Then he went to the bazaar and had a dhoti and a mirjai
made for Sri Mahar3j, and cooked food with his own hands to offer him.

Again he bathed, performed his evening devotions, and did service to his chosen deity, the Lord Sr
Raghavendra, the perfect man of righteousness. Then, having obtained leave from his supreme object
of worship, the divine pair Sr1 Sitaramii, he plunged into the worship of Bhole Baba, Sri Sadasiva, who
is not other than they. With great exactness of rite the worthy saint performed the worship in both
the Vedic and the Tantric manners. After the offering of water for the hands and for the feet, he
bathed Sri Maharaj with water mixed with the five nectars. Having bathed him then in pure water, he
poured upon Sri Maharaj’s head the water of holy Gangotri — most sacred, purifier of all the worlds.
At the touch of Ganga water offered in unmixed devotion, Sri Gangadhar, the bearer of the Ganga,
was supremely pleased. Devotee and Lord — the sadhu and Sri Maharaj — both arrived together in
the divine abode of Kailas. For as long as the bathing lasted, and the arti was performed, and the
food-offering laid, that house went on appearing to the worthy sadhu as the very Kailas the Puranas
describe. Others could not grasp this mystery; but before that sadhu, Sri Maharaj was giving darsan
in exactly that form in which the Vedas, the Puranas and the Tantras describe the forms of Mahe$vara.

And this was no new thing. 0 Aéutosa, giver beyond all measure! This tenderness of yours to-
wards your devotees is known to all. God or demon, whoever he may be — let him but once, however
strayed and wandering, come into your refuge, and then what? Lord, bound by your own compas-
sionate nature, you rescue him without fail. O tender-hearted beloved of Siva, Lord of the universe!
A devotee’s sorrow so grieves you that you make an end of that sorrow with all speed and make
him one whom the three worlds revere. O three-eyed one! Such is that mercy-softened eye of yours:
“sakata na dekhi dina kara jore” — he cannot bear to see the humble stand with folded hands.

Be that as it may. After a long while this act of worship came to its end. Readers may judge for
themselves out of their own feeling: how should this dull pen express that great meeting, that inward
state of devotee and Lord?

Having taken prasad, the sadhu sat some time before Sri Maharaj. After a while the command
came: “Baba, now go.” Hearing this command the sadhu was thrown into distress. He had no sooner
folded his hands and bowed his head to make some prayer than that venerable blessed form vanished
on the instant. At this he felt no particular astonishment, for he had understood that this is the natural
lila of Siva in the form of a man.

He spent some moments there; his heart, already aching with separation, now came into a state
stranger still. Seeing this unheard-of condition of the sadhu’s, the company of devotees there re-
quested him respectfully: “Great soul! Be so kind as to give us a full account of yourself, and take the
trouble to tell us the cause of this more-than-earthly steadfastness of yours towards Sri Sadgurudev.”
The sadhu related his whole story before them all. At this unveiling of a hidden mystery — an un-
veiling made by Sri Ram himself, the lord of all the universes, the full Brahman — every one of the
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devotees began to count themselves blessed indeed.

H#### (13)

A scholar of great learning put this question to Sr1 Sadgurudev Mahar3j: “In the scriptures there
is a description of the universal form. We too have reasoned it out on the authority of scripture, but
no wholly satisfying answer has been obtained. Be so kind as to say something on this subject from
your own blessed mouth.”

Sri Mahar3j sat silent. It was his rule that even the most hidden of matters touching the spirit
he would cause a man to realise directly. He used speech very sparingly. By speech no fitting and
undoubtable resolution is reached:

nayam atma tarkena matir dpaneya
This Self is not to be reached by argument; this understanding is not to be got by reasoning.

[after Katha Upanisad 1.2.9 and 1.2.23, as the book quotes them together]

Following this very principle, Sr Maharaj said: “Shut your eyes, do your worship a little while,
and then open them.”

After opening his eyes, as far as that scholar’s sight could reach, in every place and in every visible
thing he had darsan of Sri Maharaj alone. In every atom he saw at that moment the same Sri Gurudev,
wearing his kurta and his cap.

After this true realising of the universal form, the first utterance to break from the pandit’s mouth
was this: that in truth the nature of God cannot be settled by scripture; scripture is only a pointing,
on the maxim of “the moon and the branch” — the finger that points through the branches is not the

moon.
sira bhujanga bhisita nita he Siva satya lalama,
karundmaya samaratha $ri sadguru barambara pranama. || 1 ||

Your head for ever adorned with serpents — O Siva, true and beautiful one:
compassionate and all-able Sri Sadguru, obeisance to you again and again. || 1 ||

jata ganga sira sarpa sasi vilasata bhavya mahan,
nilakantha nikhilesa siva mohana teja nidhana. || 2 ||

Ganga in the matted hair, serpent and moon shining upon the head, splendid and great:
blue-throated, Lord of all, Siva, enchanting treasure-house of light. || 2 ||

parasakti parartipa tuma parama paratpara natha,
parananda paradhdma he parama purusa vikhyata. || 3 ||

You are the supreme Power, the supreme Form, Lord beyond the beyond:
supreme bliss, supreme abode — O renowned supreme Person. || 3 ||

harihara sama jana jiya basata sarasa charita jagajana,
karana krpa pragate jagata sadhaka janake prana. || 4 ||

As Hari and as Hara alike you dwell in the hearts of your people; the world knows your
sweet deeds:
to show grace you appeared in the world, you who are the breath of the seekers. || 4 ||
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kisa vidha pragati amita guna hi matimanda apara,
ksama karo jana jani nija sri brahmachari karundgara. || 5 ||

By what means shall I set forth your measureless virtues? I am dull of wit beyond all mea-
sure:
forgive me, knowing me for your own — Sri Brahmachari, house of compassion. || 5 ||

Om

|| Obeisance to SriSadguru ||
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The Bouquet of the Examination of Essence

The first stabaka

(1)
parama brahma samsuddham sachchidananda vigraham,
manasam tamasam divyat kurta topi dharam mahah.

The supreme Brahman, wholly pure, whose body is Being, Consciousness and Bliss —
may that Light, wearing kurta and cap, shine upon my mind, which darkness holds.

|| The Urmila Commentary ||

sri laksmana krtanam hi padyanam bhava-darsane,

samartha urmila tika priyasyengita-kovida.

To reveal the inner sense of the verses made by Sri Laksmana,

the Urmila commentary is competent — she being skilled in her beloved’s every hint.

To reveal the inner sense of the verses composed by Sri Laksmanaji — my own supreme cho-
sen deity, and the supreme devotee of the Lord Sankar, the chakor bird gazing at the moon of Sri
Ramachandra’s face — the Sri Urmila commentary alone is fully competent. For it is the wholly de-
voted wife who is competent to analyse and to understand her beloved’s every gesture and every
hint. Sr1 Urmilaji alone can properly bring out what is in her dearest one’s heart — what her beloved
is aiming at in a given utterance. For this reason it seemed fitting to give this most beautiful commen-
tary the name Sri Urmila-bhasya; because she alone, of her kindness, is competent to make plain the
deep hints of Sri Lakhanlal.

The auspicious name of this first stabaka is “The Bouquet of the Examination of Essence.” In it
the philosophical investigation of the principle of Brahman is carried out. The eleven verses of this
stabaka, standing as eleven aphorisms, take on the character of root-aphorisms and are the founda-
tion stone of the whole book. In the stabakas that follow, it is these same root principles that are
expanded.

Sri Siddha Siddheévar Sadgurudev is the pure nature of the Supreme Brahman, and his blessed
body is of the nature of Being, Consciousness and Bliss. May he — the doer, wearing the ear-covering
cap, Mahes$vara whose very form is divine — make the temple of my mind, which the quality of dark-

ness pervades, shine with his own divine radiance.
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In the Vedas and the Vedantas the nature of Brahman has been set forth in full. Great and vener-
able sages have made every effort, out of their divine knowledge, to establish that Light beyond the
beyond in words; but a principle which is beyond the reach of speech and of all the senses — how
is it to be fully established in words? And so, where the scriptures have laid down “athato brahma-
jijiiasa” — “now, therefore, the desire to know Brahman is declared” [Brahma Siitra 1.1.1] — beyond
that point they have each taken flight according to their own understanding, and have at the last come
to rest by saying only this: “neti neti nita nigama kahai” — “not this, not this,” the scriptures say for
ever.

Here Sri Siddha Siddhesvar, that ocean of compassion, has been pointed to as the pure form of
the supreme Brahman. The purport of the word samsuddha, “wholly pure,” is therefore this: that
Brahman variegated by mdya cannot be Brahman’s wholly pure form. Beyond maya, beyond ego-
sense, beyond the senses, beyond form, taste, smell, touch and sound, beyond the five great elements
— that is, the pure nature of the Brahman beyond the beyond — is Sri Sambhu alone; who, being
beyond maya, pervades the moving and unmoving world and every last atom of it as a wholly free
and luminous form. And although he is beyond the three gunas, yet by his own freedom he takes
on a blessed body of Being, Consciousness and Bliss, and descends into this field of action — to give
consolation to the hearts of his devotees, to fulfil the eyes of flesh, and to behold for himself his own
nature come down upon the stage of the world; and so he makes the mind-temple of his devotees,
pervaded though it is by the quality of darkness, wholly luminous with his own beauty, which en-
chants the three worlds. For very few can be capable of worshipping the Brahman without qualities.
The ordinary run of people, badly entangled as they are in the wheel of the world, can be delivered
only by the worship of God with qualities. And so, taking on a form, and moving about in a particular
dress that steals the mind, he fulfils every living creature out of his own bliss — some by his sight,
some by his touch, and some by the singing of his praises.

Of just this kind was the dress of Sr1 Guru Mahar3j, by the mere meditating on which a man’s heart,
scorched by the three afflictions, comes to know a boundless peace. When so beautiful a form has
settled into a man’s heart, then all the forms of the world begin to seem flat to him; for Rahim has
said it plainly:

priyatama chhavi nayanana basau para chhavi kaha samaya?
bhari saraya rahima lakhi pathika apu phiri jaya.

When the beloved’s image dwells in the eyes, where shall another image find room?
Seeing the inn already full, says Rahim, the traveller turns away of himself.

That is to say: if an ant finds a grain of sugar-candy or a heap of sugar-drops somewhere, it takes
it in its mouth and runs for its hole; but if that same ant were set down inside a jar of sugar-candy,
it would wander about in every direction, drowned in delight, tasting the sweetness and content. At
that moment it could make no effort to fill its mouth and run for the hole.

The reason is plain. If we become absorbed in material form, taste, smell and touch, then, because
of their pettiness, no full satisfaction can be had. And so long as the individual soul does not obtain

an all-surpassing satisfaction, it stays restless and wanders after satisfaction from one sense-object
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to another.

In such a case, if the mind begins to take its pleasure in Brahman — the utmost limit of form and
taste and smell and every other object — then the petty worldly pleasures of the senses will begin to
seem trifling to it beside that endless treasury of supreme bliss; and, once drowned in that supreme
bliss, it will become able to let go of its own accord the crocodiles of desire, anger, liking, loathing
and greed. Therefore, when the form of the whole Siva-Brahman, wearing kurta and ear-cloth, has
settled into these eyes, then these eyes, being satisfied with the supremely sweet beauty of the Guru-
Brahman, will not fall prey to the petty enticements outside, and the mind will obtain an endless
peace. It is for this reason that devotees seat that world-enchanting beauty of their Lord Sr1 Gurudev
in the temple of their minds, and pray for the lighting up of the truth of the Self.

These opening eleven verses of the “Bouquet of the Examination of Essence” expound, in the form
of aphorisms, the hidden and essential nature of the Siva-principle. After this, in the other stabakas,
light has been thrown on each principle separately. That which is self-luminous needs no other light
to make it shine.

And so, to the very end, the establishing of what is to be proved is carried through by means of this
same root principle. The chief purpose of holding the form of the supreme Brahman to be a blessed
body of Being, Consciousness and Bliss appears to be this: that being a wholly pure blessed body;, it
is the one and only ground of all three — being, consciousness and bliss; and that is why there exists
in it the matchless power to make the mind, wrapped in the quality of darkness, blaze with its own
divine power of consciousness.

Loving readers: this is that very first verse, in the form of a great mantra, which broke of a sudden
from the mouth of this worthless one as the very incarnation of Sri Sarasvati, at ten minutes past
eight in the morning on the eighth day of the bright fortnight of Magh, Sarhvat 2013 [January 1957];
and by whose coming forth this life of mine, having gained refuge with Sri Mahendra Svamiji Maharaj,
was made fulfilled — and, obtaining the knowledge of his true nature, received divine knowledge and
the divine eye.

(2)
moha-dhvanta samdchchhanna ragadi graha dustare,
samsararnava magnasya ekam evavalambanam.

For one sunk in the ocean of the world — covered over by the darkness of delusion,
hard to cross for the crocodiles of passion and the rest —
You alone are the support.

For a soul drowned in this ocean of a world — covered on every side by the darkness that is
delusion, and pervaded by the crocodiles of desire, anger, passion, envy and the rest, so that a man
cannot swim across it and come out by his own strength — the blessed feet of Sr1 Gurudev are the
one and only refuge.

This world is of itself hard to cross, like a great ocean; and then the tendencies of delusion, greed,
envy and the rest, taking on the form of darkness, are making this ocean of the world harder to pass
still. Beyond even that, the crocodiles that are desire, anger, greed, delusion, pride and jealousy —
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dwelling in the human body itself, man’s greatest enemies, which do not leave off pursuing this soul
for even a moment — make this ocean of the world altogether impassable. For the individual soul
drowning in this fearsome ocean of a world, the all-powerful blessed feet of Sri Gurudev are the one
and only support.

Just as, though the ocean and its darkness and its crocodiles and all the rest are the very tokens of
impassability, yet if a sound boat is to be had a man can mount it and travel with ease — even so, this
too is needful: that the boatman whose hand is on the rudder be very skilful, capable and worthy of
trust; only then can the voyage be carried through entire. Otherwise, however strong the boat may
be, there remains the fear of its being turned back by the boatman’s carelessness. If the boat is fair
and sound, and the boatman is a master of his craft, then make the voyage of life without misgiving:
there is no need of any doubt whatever.

Therefore, O Lord — although in this fathomless ocean of the world an empire of fathomless dark-
ness lies on every side, and although it is hard to cross for the crocodiles of appetite — we have firm
faith in your powerful arms. And so, by your grace, the little boat of our life will certainly come easily
to the shore of the ocean of becoming; of this there is not the least doubt.

0 God of gods! You are wholly able, and you are our one refuge; show us grace and carry us over

this ocean of becoming:

jau kaha taji charana tihdre, kehi ko nama patita pavana jaga, kehi ati dina piyare.

Where shall I go, leaving your feet? Whose name in this world is “purifier of the fallen”?
To whom else is the utterly wretched man dear?

0 Lord! Leaving your supremely divine form, where am I now to wander? I look in all four di-
rections with hopeful eyes, but wherever my gaze goes, there an empire of hopelessness meets it.
Therefore, of your kindness, grant to this trifling creature also the refuge of your own blessed feet,

and so make good your names — “purifier of the fallen” and “lifter-up of the lowest.”

(3)
satyodbhavam satyaratam satye linam sadasrayam,
satya-marga pranetaram dhruva-satyam nato ‘smy aham.

Born of truth, delighting in truth, merged in truth, the everlasting refuge;
the founder of the road of truth, the fixed and changeless Truth — to Him [ bow.

0 yoga and lord of yoga! You are born of truth and are unceasingly engaged in truth; you are
merged in truth itself, and you are the giver of refuge to the true. You lay out the road of truth. To
that fixed truth which is your nature — you who are truth in all three times — I bow again and again.

The whole created world is made of the three gunas: in one thing there is a greater measure of
sattva, in another a greater measure of tamas with sattva and rajas in lesser measure. But the nature
of Sri Guru-Brahman, adorned with every glory, has arisen out of pure sattva and is sattva made
visible — and therefore his nature is truth itself.

He is unceasingly engaged in that truth which rajas and tamas cannot cloud. He is merged in
Brahman, which is truth; for since no admixture of any other quality enters into it, it happens at once
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— as milk is merged in milk, and milk merged in milk can by no means be shown separate again; so,
when the supremely pure Brahman is merged in the supremely pure Brahman, its nature is past all
telling. It is for this very reason that you are the one refuge of those in whom sattva predominates;
and the road which is fixed truth — the eternal Vedic road — you bring forth from your own breath
in the form of Hayagriva. To that nature of fixed truth [ bow, that truth may come forth in my own
soul.

(4)

nanda mata samudbhranta jiva jyoti pradayakam,

martanda mandalakaram bhasvaram santi dayakam.

Giver of the light to souls bewildered among many doctrines;
shaped like the orb of the sun, radiant, the giver of peace.

O merciful one! Your nature is that which grants the light of knowledge to souls that have gone
astray among many doctrines and schools. Like the disc of the sun, your nature is radiant and blazing,
and it is the giver of an unfailing peace.

In this world many doctrines are current. The travellers of each doctrine call their own full of
substance and declare the other worthless, and so sow the seed of mutual envy and hatred. By this,
no doubt, their own standing is momentarily raised and a momentary satisfaction is produced in
their minds; but because the mutual difference of opinion goes on growing, the followers of those
doctrines are caught in a knowledge founded on error and lose their own road.

When such travellers — souls fallen from the road — go astray in the darkness of maya, then the
divine nature of Sri Gurudev shows them the way with its matchless light of knowledge.

Just as the orb of the sun, shining by its own light, lights up the whole world, so too the supremely
radiant nature of Sr1 Sadgurudev, shining by its own light, not merely gives light to all the creatures
of the whole world, but gives them spiritual peace as well.

The light of the sun is able to drive away only the darkness that is outside; and if a thousand suns
were to rise at once, they still could not drive away the darkness within. But this is the more-than-
earthly divine light of the Supreme Brahman, which gives the heart a quiet light and so grants peace,
and which, by the refuge of its own blessed feet, fills a man to overflowing with joy.

(5)

Siva riupam sivaratam siva sankalpa sadhakam,

siva sakti susandiptam Sasi-mandala manditam.

Whose form is Siva, who delights in Siva, who brings the auspicious resolve to its fulfilment;
beautifully ablaze with the power of Siva, adorned with the disc of the moon.

0 Lord! Your nature is the very form of the Lord Sankar, and you are unceasingly merged in the
form of Sri Sankar. You grant the fulfilment of those resolves which are auspicious and work the good
of the world; and you are ablaze with the power of Siva — that is, of Parvatiji.

Your nature is adorned with the blessed disc of the moon. O Lord! You yourself are the form

of the auspicious Sri Siva; or rather, being a descent of Siva, you are Sri Sankar made visible. On
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the authority of what the scriptures declare — “Sivo bhiitva Sivam yajet”, “having become Siva, let a
man worship Siva” — you take on the form of Sri Siva and remain absorbed in meditation upon Sri
Sadasiva; and by granting success to the wish for the world’s good that any creature whatever may
form, you give encouragement to the works of the world’s welfare. That is to say, the fulfilment of
noble resolves can be obtained by no one without worshipping you:

ichchhita phala binu Siva avaradhe,

lahahim na koti yoga japa sadhe.

Without worshipping Siva the fruit one wishes for is not gained,
though one practise ten million yogas and repetitions.

From such sayings it is proved that to this day no one has obtained the fulfilment of an auspicious
resolve of the mind without the grace of Samba Sadasiva, Sri Bhole Baba.
Siva-Sakti — that is, the image joined with the nourishing and sustaining power of Sri Matesvari
Sri Ambika, worker of the world’s good — abides for ever on the left side of Sri Sadasiva. The divine
brow stays adorned with the disc of the moon; and because of this, at the mere sight of him the soul
scorched by the three afflictions must of itself come to taste an easy peace. And in the hearts of those
who meditate, the moment they meditate on that blessed ocean of supreme beauty adorned with the
moon’s disc, the tasting of the bliss of Brahman is the natural consequence. May that very essence of
beauty, the Siva-Brahman, be gracious to fill my heart with joy by his light.
(6)
anandabdhi samudbhtitam chiddnandaika riipinam,
ananda samplave magnam anandendum nato ‘smy aham.

Risen out of the ocean of bliss, whose one form is Consciousness and Bliss,
sunk in the flood of bliss — to that Moon of bliss I bow.

O Chandrasekhar, you who wear the moon! Your nature has arisen from the ocean that is bliss,
and is Consciousness and Bliss made visible, and it stays for ever sunk in the sea of supreme bliss. O
Moon-god whose very nature is bliss — I bow again and again at your blessed feet.

The sense is this: O Moon of bliss, Sri Siddha Siddheévar! Your most beautiful and auspicious
nature is born of the great ocean of bliss. For in the arising of a blessed body whose nature is supreme
bliss, a body made of worldly materials could not bring forth the light of bliss in its fullness; and so
this divine nature is born of the great sea of bliss, and is Consciousness and Bliss made visible in a
blessed image. And just as the Moon-god, risen out of the ocean of milk, sinks again into that ocean,
so too the Moon of bliss, risen out of the ocean of bliss, sinks again into the ocean of supreme bliss,
which is the nature of the Supreme Brahman beyond the beyond. To such a Moon of bliss — born
of bliss, himself the very image of bliss, and merged in bliss — to the blessed feet of Sri Sankar, the
devotees bow, that they may obtain bliss.

(7)
maya javanikachchhanna bhakta netreksanafnjanam,

garjanam bhava bijanam mahendra mana rafijanam.

The eye-salve that gives sight to the eyes of devotees curtained over by maya;
the crusher of the seeds of becoming; the delight of Mahendra’s mind.
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O Lord of yoga! For giving the divine light to the eyes of devotees veiled by the covering that is
maya, your nature is like the nectar-salve for the eyes.

It destroys worldly actions; and it gladdens the mind of Sri Mahendra Svami, that jewel of a disci-
ple who is your own dearest one, sheltered at your blessed feet.

0 Yogiraj Sadasiva! Worldly maya is a very sorrowful thing, for this maya draws even the minds of
the wise to itself by force; and so the condition of ordinary souls, caught in the net of mdya, becomes
wholly pitiable. But before your nature that maya dances like a dancing girl, and does not let any kind
of calamity arise for your devotee at all.

Therefore your divine beauty gives light like a beautiful divine collyrium, to give sight to the eyes
of devotees curtained over by mayad. Just as an eye-salve prepared from divine herbs cuts away the
film of the eye and sets light moving in a blind man’s eyes, so the mere sight of your beautiful form
lifts the curtain of ignorance from before the devotees’ eyes and produces a light full of knowledge.
By this the evil deeds gathered in former births are destroyed.

The worldly actions a man has done in a former birth and in this one are of the nature of seed;
and just as the sower of a seed receives its fruit, so the good and evil actions done by a soul give their
fruit without fail in birth after birth. But just as the sprouting power of roasted seeds is destroyed
by fire, so that when they are sown no tree grows at all — and fruit is altogether out of the question
— in the same way, by the mere sight of you the fruit-giving power in worldly actions, good and evil
alike, is destroyed.

Thatis: a man has to take birth in order to undergo the fruit even of good actions, and to undergo
the fruit of evil actions birth is of course necessary. But when the seeds of both kinds of action, good
and evil, are stripped of their sprouting power by the mere sight of you, then this soul becomes fit
for liberation. So the power to undo the seeds of action in this way is fully present in the sight of
your form. And your dearest devotee and disciple, Sri Mahendra Svami, beholding your divine form
with his own eyes, stays night and day sunk in an ocean of bliss within his own mind. May that divine
nature of yours give light in our hearts, and grant the soul a bliss that is full.

(8)
tattva-jiiana-ratam tattvam tattva brahma svarupinam,
tattva jiiana pradataram tattvatmaka kalevaram.

Delighting in the knowledge of the truth; the Truth itself; whose nature is the Brahman that
is Truth;
the giver of the knowledge of the truth, whose very body is made of truth.

O great sage! Your divine nature is for ever engaged in the knowledge of the Brahman that is
Truth. It is itself Truth made visible. It is the divine form of the Supreme Brahman, void of every
limiting condition; and, showing grace to other devotees, it is the giver to them of the real knowledge
of Brahman, true in all three times. Every limb of your blessed body is the very substance of that
Supreme Brahman.

0 best of sages! Although you are yourself the Brahman that is Truth, still, by your divine knowl-
edge, you remain engaged in meditation upon the Brahman beyond the beyond, whose nature is the
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Self.

This is the supreme truth of Vedanta: that Brahman itself contemplates none but itself, and that
you are yourself the very form of Truth. Just as the Lord Sri Krsnachandra, in the Srimad Bhagavad
Gita, gave peace to his dear devotee Arjuna by showing him the divine form and declaring the highest
reality among all glories to be his own very self — so all the powerful and great glories that exist in
the world display only a partial excellence of that Brahman. Therefore it is proved beyond dispute
that you alone are the form of Truth, and that every substance besides you which exists in the world
is void of substance. As the truth in the human body is the soul: once it has gone out, the body, though
furnished with all its senses, is of no use at all, and serves only for burning or for burying.

So the brightness lasts in all glories only so long as the light of that Truth remains in them, and
when the Truth departs all things become void of substance. Therefore you are the Brahman that
is Truth made visible; and being engaged in the knowledge of Truth and being yourself the form of
Truth, you are also the giver of the knowledge of Truth. Only a man who has a full treasury of some
thing can be able to give that thing to others; but one who does not himself possess that thing — how
can he be able to give it to others? So you are the giver of the knowledge of Truth as well, and every
limb of your blessed body is Truth in form. Being of an indescribable divine radiance, you are the

centre of all real being and its true nature.

(9)
tattva kalpalata puspam mahendra bhrnga-sevitam,
manase ramata nityam samsaramaya bhesajam.

Flower of the wish-fulfilling creeper of Truth, waited upon by the bee that is Mahendra;
for ever taking its pleasure in the mind; the medicine for the sickness that is the world.

O Lord! You are the beautiful flower of the wish-granting tree that is the knowledge of Truth — a
flower which, by its matchless splendour, is waited upon by the bee that is Sri Mahendra. May that
divine form of yours, the flower of the beautiful creeper of Truth, take its pleasure in my mind for
ever.

In the verse written above, the devotee prays humbly to his Lord: O Lord, the knowledge of the
Brahman that is Truth is as it were a wish-fulfilling tree. Just as, going into the happy shade of the
wish-fulfilling tree, whatever a man imagines in his heart comes and stands at once before him — so
too your more-than-earthly divine form is, as it were, the beautiful flower of the wish-fulfilling tree
that is knowledge of the Self. For of all the parts of a tree the flower is held the most important: above
bark, leaf, branch and fruit, the flower is counted the chief part in beauty and in quality. So you are
not merely the wish-fulfilling tree of Self-knowledge; more than that, you are meditated upon as the
flower which is the very essence of that tree.

Here the figuring of Sri Mahendra as the bee is the reason for figuring the Lord as the flower of the
wish-granting creeper; for the bee is the flower’s true customer, and covetous of it. The flower which
no bee loves is held to have been born into the world in vain. In the same way Sri Mahendra Svamiis a
suitor for your qualities — your worth, your greatness, your knowledge, your dispassion, your yoga.
As the bee stays busy in its suit for nectar, and even when it has tasted nectar in good measure is
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still not satisfied — so your dear disciple too, though he takes initiation into your more-than-earthly
qualities night and day, and though he is satisfied again and again, remains greedy still. As the saying
has it — “lubudha madhupa iva tajai na pasi”, “like a greedy bee, he will not leave his side” — and by
his unceasing service he makes that saying good.

Your nature, joined with such qualities as are beyond this world, is the one great medicine for the
sickness that is worldly birth and death; that is, it is the giver of immortality to the soul. May that
form take its pleasure in our minds unceasingly, at every moment, for the welfare of us creatures
tormented by worldly ignorance. That is to say: may we, enchanted by its true beauty, be freed from
the snare of birth and death, and succeed by your grace in attaining the real truth whose form is
“aham brahma” — “I am Brahman.” This alone is our inmost longing.

(10)
mahendra hrdayabje tvam vasa dchandra-tarakam,

tava te mohinim miurtim drstva lokah prasidatam.

Dwell thou in the lotus of Mahendra’s heart, as long as moon and stars endure;
and seeing that enchanting image of yours, let the world be glad.

0 most glorious one! May your beauty abide in the heart-lotus of Sri Mahendra Svami, that jewel
of a disciple and supreme devotee of yours, for as long as moon and stars remain in the world; and,
meditating on your beautiful image seated in his heart-lotus, may the creatures of a world scorched
by the three afflictions be drowned in bliss.

0 helmsman of the ocean of yoga! This Mahendra Svamiji Maharjj is your devotee without a sec-
ond and your true disciple. May your divine image abide in his heart as long as moon and stars, or
earth and sky, remain in the world. This is the heartfelt blessing of the soul of me, a brahmana, echo-
ing from every corner of my heart; for what has this trifling servant, in virtue of his brahmanahood,
besides a blessing — that he mightlay it in service before him and so show his gratitude for the divine
knowledge granted him? Nor does he appear to need any other blessing, for the supreme treasure of
his heart is you yourself.

In your sight, in meditation on you, in the repetition of your name, in the remembrance of you
alone he stays drowned in bliss night and day. Therefore, to grant success to this brahmana’s words,
be seated unceasingly in his heart-lotus; for by your abiding in his heart the good of countless devo-
tees can be brought about through the sight of you.

The pure knowledge of Brahman has always come down by the succession of gurus; and so the
good fortune of bringing the Bhagirathi that is your own nature down to worldly creatures as trifling
as ourselves belongs to this great man alone.

It is he who has shown the kindness of bringing this deathless message to our souls; otherwise
we were creatures stuck fast in the mire of cavilling founded on error. What gift, then, shall we offer
our benefactor, and so be fulfilled? We offer this very blessing as our gift. It was in his divine soul
that we obtained the first sight of your image; and so, meditating on that divine image of yours, full
of supreme bliss, seated in that temple of the mind, may we stay drowned in bliss night and day. For
since it is through him that we are made fit for the good fortune of that sight, may we go on seeing
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the nature that is true in all three times in that very place where the good fortune of the first sight
was obtained.

There is a second sense as well: that our fortunes are not strong enough for us to go on seeing you
unceasingly with our own sight, since our minds are exceedingly restless and cannot stay gathered
in one place; and you are all-pervading in your nature. Yet he has bound you to himself by his devo-
tion. So, just as by the help of an instrument such as the radio even a man of limited understanding
can sit in his own room and hear the hidden and widespread sound of the sky — because, mastery
over the sound-waves having been gained by the instrument’s power, those waves, pervasive though
they are, are concentrated inside that instrument — in the same way, when you abide unceasingly in
Sri Mahendra SvamT’s heart, adorned with faith and devotion and love, being charmed by his more-
than-earthly qualities, then we shall easily be able to behold the auspicious sight of your divine light
concentrated in that instrument which is his pure heart. For this truth is set down in the Srimad

Bhagavata:
aham bhakta-paradhino hy asvatantra iva dvija.

Though I am wholly free, I am dependent upon my devotees, as though [ were not free at all,
0 brahmana.

And so it is altogether impossible that the good fortune of this steady sight of you should be ob-
tained by devotees so easily anywhere else.

This “Bouquet of the Examination of Essence” stands for the reasoned examination of the principle
of Brahman. In it both forms, the unqualified and the qualified, have been examined. From this it is
plain that the knowledge of the principle of Brahman is deathless knowledge; that it passes from one
heart into another heart; and that book, Veda, Purana and history are altogether unable to display it
fully.

That truth, if it can be obtained at all, can be obtained only by the grace of Sadgurudev. For that
there exists no other means whatever in the world. Of it the poet says:

soi janai jehim dehu janai, janata tumhahi tumhai hoi jar,
tumharihim krpa tumhahi raghunandana, janahim bhagata bhagata ura chandana.
He alone knows it to whom you give the knowing; and knowing you, he becomes you.

By your grace alone, Raghunandan, do the devotees know you —
you who are sandal-paste to the devotee’s heart.

That is a truth to be won by the grace of Sr1 Guru alone, by the grace of the Lord alone; even a
glimpse of that knowledge is not to be had by other means. Once a man has obtained it, he has no
need of the gaining of any other thing:

yal labdhva chadhikam labham manyate nadhikam tatah.
Having gained which, he counts no other gain greater than it.

[Bhagavad Gita 6.22, as the book quotes it]

That is: on obtaining that supreme gain, all a man’s appetites are stilled of themselves, and he is
made blessed for ever.
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(11)

stava rajam imam punyam pathanti Sraddhayanvitah,

Sri guroh krpaya tesam karasthah sarva-siddhayah.

Those who, filled with faith, recite this holy king of hymns —
by the grace of Sri Guru, all the attainments lie in their hands.

By reciting with faith and devotion this most holy king of hymns — that is, merely the “Hymn of
the Examination of Essence” — all attainments, material and spiritual alike, become wholly easy of
access, by the grace of Sri Siddha Siddhesvar Sri Gurudev.

The real purport of this is as follows. If in his life a man can find each day so much time as will let
him recite the whole hymn daily, then there is no measuring his supreme joy. Otherwise, if time is
short, then even by reciting only the ten verses of the Examination of Essence, full peace and happi-
ness are obtained. For these are the root-aphorisms; it is from these that [ obtained the divine light
and the power to unlock the mysteries that follow. This is my own personal experience. You too have
come into this field of action to gain experience: try it and see. To make a man believe in the burning
power of fire, in the fragrance of musk, or in the divine light of jewels, no oath is needed — these are

truths true in all three times, fixed and unshakable. || 11 ||
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The Bouquet of the Examination of the Divine Form

The second stabaka

(1)
mahendrdchala sambhiitd yogi sagara gamini,
pundatu bhuvanam pirni punya-stuti katha nadi.

Risen from the mountain that is Mahendra, running to the ocean that is the yogi —
may the full river of this holy story of praise make the whole world pure.

The name settled upon the second stabaka of the Sri Sadguru Stuti Kusumanjali is “The Bouquet
of the Examination of the Divine Form.” In it, by displaying the various forms of the Brahman beyond
the beyond, the establishing of one indescribable Siva-principle is carried through; and the whole
meaning of human life is shown to lie in taking refuge in that principle with the whole of oneself.

This most holy story — the Ganga of praise that purifies the world — is stranger than other rivers.
Worldly rivers set a current of water flowing, and by bathing in them a man’s body and mind are
cleansed. But this river of story has this strangeness in it: that its water is sound itself; and sound,
being the eternal property of space, is an eternal thing, and, pervading the atmosphere undiminished,
is a thing that flows on always and equally even in places where the water of rivers cannot reach —
in mountain caves and hollows.

Again, rivers make holy only that region through which their current runs; but this river of praise
has this excellence, that the power to make the whole three worlds holy at once is present in it equally.
Those who would bathe in a river must go to the riverbank; but this Ganga takes the form of sound
and, taking the form of a book, arrives of itself at the house of every enquiring devotee, to make him
pure.

As other rivers descend from the mountains, so this Ganga of knowledge descends from Sri Mahen-
drachala — Mount Mahendra. Here Sri Mahendra Svami, blessed in his very name, has been given the
figure of a mountain in the language of poetry; and in truth this appears well founded, for as a moun-
tain is steady and immovable, so Sr1 Svamiji Mahar3j’s faith at the blessed feet of the supremely ven-
erable Gurudev is immovable, and the form of him seated in samdadhi appears altogether mountain-
still. From that holy Mount Mahendra this most purifying Ganga of knowledge comes forth; and as
worldly and heavenly rivers alike find their end in the ocean, so this most purifying Ganga of knowl-
edge reaches of itself to the lotus feet of Sri Gurudev, and easily carries its travellers there too. Such
is this river of the gods that is knowledge: full with the whole of itself; and by its fullness and its
purity it makes holy not one world only, but, purifying the three worlds, stays for ever engaged in the
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welfare of the whole moving and unmoving universe.

Blessed is this most purifying Ganga of knowledge; and blessed are those fortunate companies of
devotees who plunge into it, and who by that plunging taste peace and joy in body, in mind, in speech
and in spirit.

(2)

yogisvaranam charanam pavitram yogis§varanam vachanam pavitram,
yogisvarandm mananam pavitram yogisvaranam Saranam pavitram.
Holy are the feet of the lords of yoga; holy is their speech;

holy is the pondering of them; holy is refuge with them.

In this unavailing world the story of the Lord is the one thing to which the name “pavanam pa-
vananam” — “the purifier of purifiers” — can be given; that is, in the recital of the Lord’s qualities
there exists an undiminished power to make holy things holier still. The lotus feet of the kings of
yoga are supremely holy, for:

prayena tirthabhigamapadesaih svayam hi tirthani punanti santah.
Under the pretext of going on pilgrimage, it is the saints themselves who purify the holy
places.

At the Kumbh and at other such seasons, saints go to the places of pilgrimage on the pretext of
visiting them, and make even those holy places pure with the dust of their feet.

By the authority of the books of dharma, the removal of the world’s great sins comes about
through bathing at a place of pilgrimage. Since the sins of sinners are poured into them night and
day, it must be that in time the power of these places wanes; but from time to time saints come and,
by the setting down of their most sacred feet, make the water of those places sinless and full of power
once more. It is for this reason that the makers of the scriptures have held the lotus feet of the lords
of yoga supremely purifying.

And the speech of the lords of yoga is supremely holy too: by the mere hearing of it the light of
knowledge arises even in wholly ignorant men, and from the teachings heard in satsang a man’s mind
obtains supreme peace at once.

In the same way the remembering and the pondering of the kings of yoga are tokens of the highest
purity. By the mere remembering of them the many kinds of base resolve that arise in the mind are
destroyed on the instant. And refuge with the lords of yoga is beyond doubt the holiest thing of all;
for however defiled a soul may be, on taking refuge with the great with a true heart it becomes pure
of itself, and comes to be endowed with the more-than-earthly

power of making others pure as well. || 2 ||

(3)

hrdayaravinde vasa me hy ajasram na tvad vina me virahdgni santih,

santasya te darsana madtra janmd misthannavan me manaso na $antih.

Dwell unceasingly in the lotus of my heart; without you the fire of separation in me is not
quieted.

The mere sight of you, the peaceful one, is like the sight of sweets — my mind gets no peace

from it.
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0 you who are tender to those who take refuge, support of the world! Dwell unceasingly in the
heart-lotus of me, a sinner; for without obtaining you it is impossible that my fire of separation should
be quieted. This fire in the heart takes the fearful shape of desire, anger, greed, delusion, pride and
jealousy, and seeks at every moment to burn the soul to ashes. The sight of your sweet image is
supremely peaceful and gives peace; but, O Lord, this soul of mine cannot be satisfied by the mere
sight of you. It has been set spinning on the full wheel of the dancing-girl mdya. Justasitisimpossible
for hunger to be stilled by the mere looking at the sweets laid out in a confectioner’s shop — so this
soul can obtain supreme peace only when you show the kindness of making my heart your permanent

dwelling place and so fulfil it. Therefore be gracious: be seated in this empty heart and make me glad.

I3 1]

(4)

dandahyamano ‘smi kalatra vitta chinta chitayam bhavatah samaksam,

katham krpdacharya bhavat-krpa-kana ndatarti saksoma haratra murichasi.

[ am burning up on the pyre of anxiety for wife and wealth — and burning before your very
eyes.

How is it, Krpacharya, that you do not release upon me here one drop of your grace, and take
my torment away?

O Krpacharya — master of grace, venerable teacher who shows mercy! In this boundless ocean
of becoming I am burning, before your very eyes, upon a pyre of anxieties: for wife, for wealth, for
sons and for many another craving. In such a state, why do you not show the kindness of sprinkling
my soul with the drops of your nectar of grace — drops fully able to still the sorrows of sorrowing
creatures at once — and so quiet me?

The purpose of addressing the venerable Sri Gurudev at the outset by the title Krpacharya is this:
that you are the teacher of grace, supremely compassionate. In this mire thatis the world [ am sunk to
the neck. Now [ am distracted with anxiety over the keeping of a wife; now I am occupied in thinking
of the household’s oil and salt and firewood; now the worry of the children’s schooling, and now of
their clothes and food, torments my soul. That anxiety is itself a kind of terrible funeral pyre; for
the great have shown that anxiety is more deadly than the pyre. The pyre burns only a dead body to
ashes; but this anxiety is so terrible that it dries and burns the living body itself, and wastes a man
away to death.

If that pyre of anxiety were burning me out of your sight, there would be nothing to be distressed
about. Taking it for the play of fate, with no protector at hand, I would have borne the burning. But
the greater sorrow is this: “bhavatah samaksam” — that [ am burning in it while you look on; and
your title is Krpacharya, the master of grace. Why then do you not rain the drops of the nectar of
grace upon me, to still my pain and my worldly ills of mind and body — that all my afflictions may
be taken away, and I may know happiness by your grace, and so your very epithet “Krpacharya” be
made fully good? || 4 ||
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(5)

kechij jandh tvam krpam dahur idyam yatim cha kechin nrpatim cha kechit,
sarva svartipasya na te ‘sti ripam ripani sarvani tavaiva riupam.

Some call you, the praiseworthy one, Krpa; some an ascetic; and some a king.
You whose nature is all things have no one form: all forms are your form alone.

0 Lord! Some men hold that auspicious nature of yours, worthy of praise, to be Krpacharya; some
hold you to be the lord of ascetics; and some hold you to be the form of a certain king of the age of the
Mahabharata. But you are all-pervading, and all forms are yours. Therefore you have no one partic-
ular form. Since every form in the world is your own nature, all the forms of all creatures whatever

are your nature, shining by your power alone and quickened by your own power of consciousness.

(6)
rupam tvadiyam nayanabhiramam $antakrtim samyama Sobhi-gatram,
drsa pibanto ‘pi na trptim apur lekha alekhatvam anuprapannabh.

Your form, delighting the eyes; your peaceful aspect; your limbs made lovely by self-restraint

drinking it in with their gaze the gods were not satisfied, and became as though painted.

0 bewitcher of the bewitcher of minds! Your nature is a treasure-house of supreme beauty. Your
yogi’s dress and your aspect are supremely peaceful, and your most beautiful limbs, by reason of
your self-restraint, are a mine of the highest loveliness. It is from drinking the sweetness of your
beauty that the gods, struck with wonder, gazing at you without blinking, seem like figures painted
in a picture. Here the gods’ own unblinking nature is taken as the effect of wonder, and so the figure

of poetic fancy is made. || 6 ||

(7)
aham trsarto ‘smi aneka janmabhir niriksitum te vadanaravindam,
punah punar jivana mrtyu Srnkhala baddho ‘pi kim natha! na te ‘nukampyah.

Through many births I have been parched with thirst to look upon the lotus of your face.
Bound again and again in the chain of birth and death — am I not, O Lord, one to be pitied by
you?

0 God! Through many births and rebirths I have thirsted with longing for the sight of your lotus
face. That is: I take birth again and again on the stage of the world and become the food of Time;
and again [ am born. Here I act out many plays and then become death’s mouthful once more; then
[ am born and I die; and bound over and over in the fetters of birth and death, [ am brought and set
before you. And even so, O Lord — seeing this pitiable condition of mine, like a guilty prisoner’s —
why does no feeling of pity for me wake in your heart? When even a great criminal comes again and
again in so pitiable a state and prays for protection, the feelings of every merciful man are certainly
moved to pity him. But I cannot tell what offence of mine it is for which you feel no pity even at my
most pitiable state. Therefore, O ocean of compassion: be gracious, that this offender may at least in
this birth be made fit to beg the alms of your mercy — so that your titles of “merciful” and “gracious”
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may also be preserved, and | may be lifted out of this ocean of becoming by your glance of grace. || 7

I
(8)

anukampasva mam dinam Saranya! sarandgatam,
sSarandgata dinanam paritrata parayana!

Have pity on me, wretched and come to you for refuge, O giver of refuge!
You who are devoted to the rescue of the wretched that come for refuge!

0 giver of refuge, protector of those who come to you! I am utterly low and wretched. Remem-
bering your title of tenderness to those who take refuge, [ have come to your refuge. You are for ever
girded to protect the poor who come to you. Therefore have pity on this wretch — have pity, have
pity. And if my deeds are not worthy of pity, then even so, for the sake of preserving your own title

as the rescuer of those who take refuge, show grace to this orphan. || 8 ||

(9)

yogesa! yogesvara yoga yogya yogyo ‘si yogdrjita bhiiti bhoktum,

yogyesu yogasya nidhim nidhdtum yogdgninad te punar eva yogah.

Lord of yoga! Master of yoga, worthy of yoga — you are worthy to enjoy the powers yoga has
won.

But to lay up the treasure of yoga in those who are worthy, by the fire of yoga you take yoga
again.

0 lord of yoga! You are the sovereign of yogis and the master helmsman of the science of yoga.
You are therefore wholly worthy to enjoy the majesty that yoga has earned. Yet you do not enjoy
that yoga-won splendour: you take your pleasure in the Self, in just this dress of an emperor among
saints. The reason for this appears to be that, in order to place the divine attainments of yoga in the
very worthiest men of the world, you burn your own body again and again in the fire of yoga, and
taking a new yogic body, free of old age and death, wander in this same dress once more and again.

[t seems, perhaps, that this is your inward wish: that as the terrible age of Kali has made an end
of the Vedas, the scriptures and the sciences of the world, so it may not make an end of the science
of yoga also — for then the world would simply be destroyed utterly. And so, until you find some fit
heir, with whom are you to lodge the treasure of yoga in trust? There is this too:

adrstva ‘nyatamam loke ripaudarya gunaih samam.

Not having seen in the world any other equal to you in beauty, in generosity, and in
qualities —

that s, there is simply no other equal to you in form, in generosity and in quality, whom you might
consider a fit heir to this matchless treasure. Therefore, for its safekeeping, you yourself refine your
material body in the fire of yoga and bring about its renewal. Blessed is your greatness, and blessed
your principle of guarding the vision of yoga for the good of the world.

How far can we trifling creatures sing the praise of your qualities? || 9 ||
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(10)

tvam eva yogesvarair nityam dryaih margyo ‘si yoge ‘pi bhagyavadbhih,

drsi tvadiye sama bhoga yogrt krpa tvadiya ‘tra visesa karanam.

You alone are sought unceasingly in yoga by the noble masters of yoga, and by the fortunate.
In your sight enjoyment and yoga stand equal: your grace alone is the deciding cause.

0 swan of the yogi’s heart! By every discipline of yoga, day and night, the yogis are busy in the
effort to obtain the sight of you in their own heart-lotus.

Even by the power of their full practice of yoga, the sight of you is had only by good fortune, now
and then, by some yogi seated in samadhi. But, O Lord, those who are wholly fortunate in this world
obtain the sight of your beauty — lovely to the three worlds — in the very stuff of their enjoyments,
even while they are engaged in worldly pleasures. For in your sight enjoyment and yoga hold an equal
place.

It is by no means settled that only the yogi may be fulfilled by the sight of you, and that those
attached to worldly enjoyment must be wholly deprived. For you are Brahman made visible; you are
Bhole Bhandari, ASutosa, swift to be pleased. Therefore in your vast sight enjoyment and yoga are
equal, and your grace alone is the chief cause of your sight and of your mercy. Enjoyment and yoga
are worldly conditions. When the grace of your blessed feet comes, there is no need of them at all. It
is the real knowledge of “by what means is Ram made willing” that is hard for a man to come by. Those
true and faithful devotees who have taken refuge at your blessed feet with the whole of themselves
— you go about after them to give them your sight; for this is your promise:

naham vasami vaikunthe yoginam hrdaye na cha,
mad-bhaktah yatra gayanti tatra tisthami narada!

[ do not dwell in Vaikuntha, nor in the hearts of yogis;
where my devotees sing of me, there I stand, O Narada!

“0 Narada, supreme devotee! I dwell neither in the abode of Vaikuntha nor in the hearts of yogis.
Where my most faithful devotees sing of me and remember me — there do I dwell always.” By this
promise, fortunate men obtain the gladness of the Lord’s sight even while they remain engaged in
the splendours of enjoyment; but all that is to be accomplished only by the grace of that cause of the
world’s causes, the supremely playful one, the stealer of the heart of the whole universe.

Because he is supremely free, it is altogether impossible to find out by what action he is satisfied.
An action which in worldly eyes appears blameworthy — in many a place he has been seen pleased
with even that. And so, for us:

razi haim ham ust mem, jis mem raza hai teri;

yahd yt bhi vah vah hai, aur yii bhi vah vah hai.

[ am content with that alone in which your own pleasure lies;

here it is “well done!” if it goes this way, and “well done!” if it goes that.

The beggar who asks only for grace has business with his alms alone. He has no concern with
criticising the giver’s conduct, or with what that giver does or leaves undone. Therefore, O friend of
the poor, rain the nectar-drops of your grace upon this poor man too. || 10 ||
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(11)

krpa kataksam kuru Santa buddhe! santasya te santimayam kataksam,

bhavambudhes tivra taranga taditah krpa kataksena bhavami Santah.

Cast on me the sidelong glance of grace, O you of quieted mind! Your glance, peaceful one, is
made of peace.

Beaten by the fierce waves of the ocean of becoming, by that glance of grace  am made calm.

0 you whose very nature is supreme peace! Bestow the beautiful gift of your glance of grace, full
of the highest bliss, upon this trifling worldly creature. Your nature is supremely peaceful, and in the
falling of your glance a full peace is present. I am battered by the raging waves of this fearful ocean
of the world; and if, in such a state, supreme peace comes to me from your glance of grace, then I
shall be made blessed. That is: in this fearful ocean of the world, wherever my gaze falls, there on
every side the flames of unrest are to be seen; and if anywhere a happy, cooling shade is to be seen,
itis seen only in the shelter of your blessed feet. Therefore be gracious: grant me the shelter of your
lotus feet and so favour me. || 11 ||

(12)
bhavarnave ‘smin duhkha vichi sankule putrapta bandhava kalatra kutumbi matsyaih,

chhinnasya me marmasu nasti hrd-vyatha tvat-kurta topa nigrahita chetasah.

In this ocean of becoming, crowded with waves of sorrow, the fish that are son and kinsman
and

friend and wife and household

cut me at the quick — yet there is no pain in my heart, for my mind is held fast by you in
your kurtd and cap.

0 ocean of compassion! This sea that is the world is churned on every side by the waves that are
sorrow, and my soul is badly sunk in it; and the crocodiles and fishes that are son, daughter, kinsman
and wife are for ever biting me at the quick. Now the son says, “Bring me a book”; the wife says, “The
girl has come of marriageable age, look for a husband” — and by such promptings, night and day, a
man is afflicted, now with mental distress and now with terrible sicknesses. All these, as it were like
fishes, tear away and eat the very muscle from this creature’s tenderest places.

Andyet, O Lord, in my heart there is present your beautiful image adorned with kurta and cap; and
because of it not the least sorrow is felt from these worldly afflictions. For when a doctor operates
upon a man who has been put to sleep, he has no knowledge of the pain at all. In the same way the
nectar of your beauty has flooded my mind; and so worldly troubles do not seem to me in the least
degree painful. Counting it all — pleasure and pain, loss and gain — as the fruit of your grace, I bear
it gladly.

12|

(13)
kurtad topa dharam vande ardha milita lochanam,

siddhasana samasinam sarva siddhi namaskrtam.

I bow to him who wears the kurta and the cap, his eyes half closed;
seated in the posture of the perfected, saluted by all the attainments.
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0 God! To that divine form of yours — wearing the mirjai, the kurta and the cap; the eyes half
closed in the attitude of meditation; seated in the siddhdsana, with all the powers and attainments
bowing before you — to that form | bow again and again. || 13 ||

(14)

Siva eva Sivah Siva eva Sivah, siva eva Sivah siva eva sivah,

Sasi mandala mandita bhala dharo, hara eva haro hara eva harah.

phani mandita divya kapola dharo, bhava eva bhavo bhava eva bhavah,

guru reva gurur gurur eva guru, rgurur eva gurur gurur eva guruh.

Siva alone is Siva, Siva alone is Siva; Siva alone is Siva, Siva alone is Siva.

Bearing on his brow the disc of the moon — Hara alone is Hara, Hara alone is Hara.

Bearing the divine cheek circled with serpents — Bhava alone is Bhava, Bhava alone is Bhava.
The guru alone is guruy, the guru alone is guru; the guru alone is guru, the guru alone is

guru.

0 Lord! Your divine form as Siva pervades the whole universe, moving and unmoving. In earth, in
sky, in water, in fire and in wind — down to the last atom — it is your Siva-nature alone that is spread
on every side. That is to say: by the doctrine sarvam brahmamayam jagat, “the world is all made of
Brahman,” it is the form of Siva that stands present in every visible thing; and everywhere, his brow
adorned with the disc of the moon, there is Hara and Hara only. No being other than Hara exists in the
world at all. He who bears the cheek circled by Vasuki, king of serpents — it is Bhava, and the being
of Bhava, that is present on every side. O guru! You are Siva Gurudev himself, the moon-rayed one;
and the being of Siva Gurudev pervades all. Besides that there is no power in the world whatsoever.
To come to feel it — sarvam Sivamayam jagat, “the world is all made of Siva,” or sarvam gurumayam
jagat, “the world is all made of the guru” — is the fruit of your grace, and of nothing else. || 14 ||

(15)
hrdayabje mahendrena dhrto ‘si jiana kamyaya,
mahendrachala prodyantam bhaskaram pranato ‘smy aham.

In the lotus of his heart Mahendra has held you, out of longing for knowledge;
and I bow to the sun as it rises over the mountain that is Mahendra.

0 most compassionate Sri Gurudev! Your devotee and disciple Mahendra, who has taken refuge at
your holy feet, has held your auspicious form in the lotus of his heart in order to receive the teaching
of knowledge. That is: you have opened Sri Mahendra Svami’s heart-lotus into flower with your own
divine rays. And thereafter, to you — the sun rising over the unmoving mountain that is Mahendra
— at your holy feet I bow again and again.

In the verse above, the guru’s form is given the figure of the sun, and Sri Mahendra Svami is set
in the place of the mountain of sunrise. As the whole world bows to the sun rising over the eastern
mountain, and as men bow with the sun-god to the mountain that holds the glory of making him rise
— for itis by that mountain’s favour that they get the sight of the sun at all — just so it is Sri Mahendra
Svami who holds the glory of granting us the knowledge of your divine form. He too, therefore, has
a full right to the credit. Otherwise the understanding of us worldly creatures would have stayed for
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ever in error, and the divine light of knowledge could by no means have reached us. So we are wholly

in debt to you, and with you to Sri Mahendra Dev, who made us aware of you. || 15 ||

(16)

visvodbhava pralaya palana karnadhara!
dharyah katham syad hrdaydravinde,
dhdrd pravahita madiya Sarira naukam

dhrtva karena sanakais charane badhana.

0 helmsman of the world’s arising, its keeping and its dissolution —
how should you be held in the lotus of my heart?

This boat that is my body is carried off on the current:

take it in your hand and gently moor it at your feet.

0 helmsman of the boat of life! You are the steersman of the whole world’s making, keeping and
unmaking: by your divine power you take the form of Brahma and bring the entire universe forth; as
Visnu you nourish and sustain it all; as Sankar you draw the whole world back into yourself. How am
[ to hold so great a form as yours within my trifling heart? O God, this boat that is my body is caught
in the whirlpool of creation. A boat caught in a whirlpool of water turns round and round before it
goes down; in the same way [ am made again and again the prey of birth and death, and caught in the
delusion of this fearful creation my understanding has gone astray.

Now be gracious to me, and grant this boat of my life the shelter of the shore-land that is your lotus
feet. If some capable man comes to the help of a boat caught in a whirlpool, he can draw it out and
bring it to the bank. Who in the world, then, is more capable than you, that I should pray to him and
speak out my wish to be saved? My honour now rests in your hands. [ am yours: sink me if you will,
or carry me across if you will. And so my one hope is this — that divine powers such as you descend
into the world only for the world’s good; therefore have compassion, and grant my little vessel of life
the refuge of your holy feet. || 16 ||

(17)
adinatha! krpanatha! nathanatha! jagad-guro!
andthandtha! nathesa! andthan ndthaya sva nah.

O First Lord! O Lord of grace! O Lord of lords! O guru of the world!
O Lord of the masterless! O sovereign of lords — take us, who have no lord, for your own.

0 Adinath! — that is, the very first founder of the Nath order is Siva Gorakh himself, and so you
are the first of the Naths. You are the Lord of grace, greatly merciful, master even of masters, and
the one and only guru of the whole world. You are the sole Lord of the masterless: their protector is
you alone, who have no other protector in this world. You are the Nath of Naths and the sovereign of
masters. In the presence of one so powerful as you, the Lord of the masterless, how can we remain
without a lord? Be gracious, then, and quickly take us for your own, so that in gaining a master all-
capable as you our soul may have its Lord — and so that strength, and self-confidence, and courage
may come alive in it from your shelter. || 17 ||
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(18)

visnuh krosati satyena visnoh Sapatha pirvakam,

sulabha sakald siddhir yogirdja prasadatah.

Visnu cries it aloud in truth, and swears it by Visnu:

every attainment is easily had, by the grace of the king of yogis.

0 all-knowing one! This Visnudatt, who has taken refuge in the worship of your holy feet, calls
out — swearing by Bhagavan Visnu, his own chosen deity — to give assurance to men caught in the
false show of the world: that all attainments whatsoever, of this world and of the next, can be made

wholly easy for a man by your grace. In this there is not the least room for doubt. || 18 ||

(19)
ndthito bhavatad natha! andatho loka-nathakah,
loka-natho ‘pi santyakto anatho loka-bhiksukah.

Made lord by you, O Lord, even the lordless becomes lord of the world;
and the lord of the world, once you forsake him, is lordless — a beggar in the world.

0 Lord! The masterless creature whom you have taken for your own can become Lokanath, lord
and ruler of the world; while the emperor of the world, if you pass him over, is left without a mas-
ter and goes wandering door to door for alms. And even by begging he cannot fill his belly, for Sri
Gosvamiji [Tulsidas], who knew the secret of the Lord’s power, wrote: bhikh na milahim kuber ghar,
jo kudrsti raghubir — “he on whom Raghubir’s eye falls unkindly will get no alms, though he hold out
his hand before Kuber himself.” Your grace, then, is the mother of every good; and of that grace we

creatures of the world are the beggars. Grant us that same divine grace, and take us too for your own.
19l

(20)

Sivandtha siva-natha! nathesu hirakopama!

tvayad nathena dhanyas te sanathah loka-nayakah.

0 Lord Siva, O lord of Siva! Among lords you are as the diamond.
Blessed are those keepers of the worlds, who have their Lord in you.

0 Lord of the three worlds, three-eyed one! You are Sivanath, and you are also the beloved hus-
band of Parvati. Among the Naths it is you who blaze like a diamond with your own divine splendour.
Indra, Varuna, Kuber, Yama and the other guardians of the worlds are blessed, for they have gained
a master all-capable as you. With a Lord so wholly powerful as you standing over their heads, they
rule in the shade of your canopy without fear and without break. || 20 ||

(21)

tvam aksara samo ‘vyaktah tvam aksara samo ‘vyayah,

tvam evaksara brahmanam saksarah hrdy upasate.

Unmanifest are you, like the imperishable syllable; undecaying are you, like the imperishable

syllable;
and it is you, Brahman-as-the-syllable, whom the lettered worship in the heart.
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O Lord of yoga! You are imperishable as that syllable-Brahman, Omkar, which never wanes; you
are possessed of the unmanifest form; and you are for ever adorned with the unbroken power of the
three gods. Like Omkar you do not perish even in the dissolution of the worlds. Learned men, and
men accomplished in the science of Brahman, worship you in the heart in precisely that form — as
the imperishable Brahman, that is, as Omkar — and so obtain a settled peace within. Which is to say:
Omkar, the seed of the Vedas, is your own visible nature, and you are the visible form of Omkar. The
worship of Ormkar is the worship of you, and the worship of you is the worship of Ormkar. Between

these two forms of Brahman there is no difference at all. || 21 ||

(22)

tvam aksaranam adhipo ‘si yogin! yogatmabhir yoga-drsaiva laksyah,

laksyo ‘py alaksyatvam anuprapanno prapanna laksyaih punar eva laksyah.

You are sovereign of the syllables, O yogin; by souls given to yoga you are seen only with
yoga’s eye.

Seen — and then passing into unseenness; and to those who take refuge and make you their
mark,

seen once again.

0 Lord of yoga! You are master of all the syllables, the imperishable Brahman itself. Men of yoga,
mounted in meditation, behold your form as Omkar in the lotus of the heart with the inward eye, and
make it their mark and meditate upon it. And then, having been seen by those men of yoga through
the eye of yoga, after some time you become unseen — that is, this road is the very figure of the
passage from the worship of the form to the worship of the formless.

Understand it easily thus. At first they behold your Omkar form within the pericarp of the heart.
Thereafter, as the practice of yoga rises higher and higher, even the awareness of Omkar disappears;
that is, they receive in the heart the intimation of the formless Brahman. And thereafter, when they
arrive at the furthest limit of yoga and the goal is won, your divine form comes into sight once more.
Your nature, then, is unknowable even to yogis. How should a worldly grub like me, burrowing in the

objects of sense, have the power to understand it? || 22 ||

(23)

tvam laksyabhtiitam nayanabhiramam

syamam sundsam sukapola chaksusam,

siddhdasanam siddha ganadhi sevitam

viksyaiva lokah upayanti siddhatam.

You who are the goal, delight of the eyes,

dark of hue, fine of nose, fair of cheek and eye,

seated in the posture of the perfected, served by the hosts of the perfected —
merely by beholding you, men come into perfection.

0 sovereign of the perfected! In what form do you grant your sight to those yogis who have won
the goal? That is: your form becomes the mark of their outermost eyes, and appears to those eyes
supremely beautiful. You are graced with a most lovely dark hue; you have the fine nose likened to
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a parrot’s beak; you are adorned with beautiful dark cheeks and with eyes of the highest beauty. In
that form you sit in the siddhdsana while the hosts of the perfected are absorbed in your service on
Mount Kailas. Merely by beholding so divine a figure, creatures attain to perfection — that is, they

become siddha themselves. || 23 ||

(24)
laksyat param tvam munayo namanti laksyatvam ayanti tvayanulaksitah,

alaksito yoga samadhi madbhih bhaktyd prapannais charamendriya-laksyah.

Beyond all mark the sages bow to you; and marked by you, they themselves become the mark.
Unseen by those drunk on the samadhi of yoga — yet to those who take refuge through devo-
tion,

you are the mark of the outermost eye.

0 God of gods, best of the great seers! The company of the great sages bows to you as beyond
all object of aim — that is, as beyond the reach of the senses. And those on whom you have cast the
glance of grace even once become the mark of the world’s eyes; being filled with every splendour,
every living creature must turn and look at them.

0 God, you are unseen even by the great seers sunk in the samadhi of yoga; and yet, through
supreme devotion, you are gracious enough to become visible even to the outermost eye. Though
your divine form lies beyond the reach even of the eye of knowledge, still by devotion the devotee
is made able to behold your form with worldly eyes. And rightly so: in the Srimad Bhagavad Gita,
Bhagavan Sr1 Krsna taught his devotee Arjuna from his own lips — bhaktya mam abhijanati yavan
yas chasmi tattvatah — that by devotion alone can a man come to know me in truth, how great my
universal form is and what manner of being [ am [Gitd 18.55]. In fact devotion alone is the one means

of knowing your nature and of attaining you. || 24 ||

(25)

siddha siddhesvaram siddham siddha siddhesa vanditam,

siddhartham siddha sandesam siddhadhisam nato ‘smy aham.

To the perfected one, Lord of the perfected, himself accomplished, worshipped by the per-
fected

and by their lords;

whose every purpose is accomplished of itself, who is himself the message of perfection —
to that sovereign of the perfected I bow.

O youwho reign over the empire of the attainments! Endowed with the greatness described above,
you are yourself siddha, perfected, and the master of the perfected; you are to be worshipped by the
siddhas and by the lords of siddhas alike. All your purposes are accomplished of themselves, and it is
from you that the world receives the message of perfection. To such a one — Sri Gurudev, sovereign
of the perfected and of the lords of the perfected — let a hundred obeisances be offered at your holy
feet. || 25 ||
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(26)
siddhendra! siddha sankalpa! siddha sankalpa sichaka!
siddham tvam viksya loke ‘smin bhiksuko loka-vanditah.

0 lord of the perfected! O you whose will is already accomplished, and who make its
accomplishment known!
Beholding you, the perfect one, even a beggar in this world becomes one the world reveres.

0 Siddhendra! O you whose every wish is fulfilled of itself — svayam-siddha sab kdj, “all business
accomplished of itself” — that is, endowed with that furthest condition of perfection in which the
thing is done in the very moment of the thought. Possessed in this way of a splendour like the wish-
granting tree’s, you give your devotees immediate word of the heart’s desire the moment it is granted.
Merely by taking the sight of one so wholly perfected — Lord of the perfected, Sri Sankar come down
in human form — even a beggar becomes worthy of the world’s reverence. Which is to say: the man
who has won the good fortune of your darsan, though he be a beggar in worldly eyes, is far more
fortunate than an emperor. || 26 ||

(27)
bhaktya kevalaya baddho ‘py abaddhah karma bandhanaih,

bandha moksau cha te deva! bhavad asya vidambanam.

Bound by devotion alone, yet unbound by the bonds of action —
bondage and release, O God, are for such a one as you only a masquerade.

O lover of your devotees! Though you are wholly unconstrained by the bonds of action, still you
let yourself be bound in the bond of devotion, and remain from time to time subject to those you
love. O God, these two principles — worldly bondage by action, and liberation from it — are for a
supremely free ruler like you a mere masquerade. That is to say: to sit as the individual soul in the
heart of every creature, to be caught in worldly bondage, and to voice a longing for release — all this,
in one of your great power, is nothing but /ila. || 27 ||

(28)

tvam dharand dhyana samadhi yogair dhyayanti lokesvara! dhyanam dsthitah,
dhyanavaruddho ‘si mamapi tamasam diptum madiyam hi malina manasam.

By concentration, meditation and the yoga of samadhi they meditate on you, O Lord of the

worlds, established in meditation;
and you are held fast in meditation by me too — to set alight my own soiled and darkened

mind.

O Lord of the worlds! The great companies of seers fix their meditation unbroken and contem-
plate you by way of dharand, dhyana and samddhi — concentration, meditation and absorption,
which are the chief limbs of the science of yoga. I am altogether empty of any knowledge of yoga’s
difficult practices; and yet, calling your mercy to mind, I hold your divine figure in meditation, so as
to set ablaze this mind of mine — the cause of my bondage and my release, and overrun with the
workings of the dark guna. May the wretched mind that darkness has covered be delivered, by your
presence, by whatever means. Be gracious, then: make this temple of the mind fulfilled, by dwelling

in it without ceasing. || 28 ||
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(29-30)

manase ‘smin mahamoha-dhvanta santata tamase,
tamasavrta sarvasve tamogune parayane;

vasa tvam rajahamso ‘si hamsa dipta pradayaka!
tava sahavdsa sayujyan manaso manasdyatam.

In this mind — walled about without a break by the darkness of the great delusion,
its whole substance wrapped in darkness, given over to the dark guna —

dwell, for you are the royal swan, the giver of the swan’s own brightness;

and by the union of your company, let this mind become Manasa itself.

0 royal swan! This heart is shut in on every side and without pause by that great darkness which
is delusion; every movement within it is wrapped in the darkness of unknowing; and night and day it
lies sunk in the appetites of the dark guna. Be gracious, and take up your dwelling in such a heart as
this, in the form of the royal swan — so that, winning the joy of your company, my mind may attain the
light of Brahman, take on the form of the Manasa lake, and become a thing of the highest happiness,
of the highest beauty, and fit for the world to look upon.

0 God, it is from the swan’s dwelling there that the authors of the scriptures have drawn the true
glory of Lake Manasa. So when you dwell in this mind in the form of the swan, then, poor pond though
itis, by the sole distinction of your dwelling it will be counted among the Manasa lakes and be made
blessed. This is my innermost longing. Be gracious and fulfil it, so that this bewildered creature may
be fulfilled. || 29-30 ||

(31)
tvam vayu stryo ‘gnir mahi mahabdhis tvam chandra taraka sarit sara osadhis tvam,
tvam prana atma mana indriyandm neta mahdtma purusah purdanah.

You are the wind, the sun, the fire, the earth, the great ocean; you are moon and star, river
and lake and healing herb;

you are the breath, the self, the mind — the leader of the senses, the great soul, the ancient
Person.

0 you who bear the form of the universe! It is you who take the form of wind and grant the breath
of life to all the creatures of the world. It is you who rise each day as the sun and keep the world’s
life moving. It is you who as fire give nourishment and sustenance, and who, taking the form of earth,
bear up all that moves and does not move. It is you who as the great ocean send the rains in their
season and quicken the world. It is you who take the form of the moon and gladden the world with
rays of the deepest coolness, and who ripen the herbs.

Itis you who shine forth as the constellations and keep the wheel of the world turning as it should.
It is you who in the form of rivers and lakes give the rain and the strength it brings. It is you who
as the healing herb are the giver of life. And here, by the maxim osadhyah phala pakantah — “the
herbs are those that end in the ripening of their fruit” — every kind of grain that the earth brings
forth is counted a healing herb; so that the power which keeps the world alive in the form of food is
your form and no other. It is you who are the ever-present sky, pervading all. And, O Lord, it is you
who as prana, apana, uddna, vydna and samdna are the vital airs that drive the workings of the body.
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When you abide in the body in the condition of the vital breath, you are spoken of by the name of the
individual soul. It is you who are the mind, the cause of bondage and of release; and it is you who are
the ancient Person, leader of the mind and the senses. Your greatness is unknowable by thought, by
word or by deed. How should this trifling creature have the power to know it as it truly is? || 31 ||

(32)
tvam enam atmanam anu prapannam purvarjitatma sukrtodaya samprapannam,

bhiitva prapannarti haro na pasi ka sa prapa? yatra na pantha trptih.

This soul has come to take refuge in you, come by the rising of the merit it earned in lives
before;

and if, being the remover of the suppliant’s affliction, you do not protect it —

what sort of water-stall is that, where the traveller’s thirst is not quenched?

0 God of gods! This trifling soul of mine has somehow reached your refuge, which destroys the
three afflictions, because the impressions of the heaped-up merit earned in a former birth have risen
in it. Being one who loves those that come for shelter; why do you not guard the honour of your own
good name and protect this soul of mine? A prapd — a roadside stall where water is given free —
at which the traveller’s thirst is not wholly stilled and satisfied: how can such a stall make its name
mean anything? And your good name is famous through the world in this:

sakrd eva prapanndya tavasmiti cha yachate,
abhayam sarva bhiitebhyo dadamy etad vratarm mama.

To whoever comes to my refuge but once, in good feeling or in ill, and asks with a
single-pointed heart, “I am yours” — to him I give freedom from fear of every living being.
This is my settled vow.

The keeping of such promises, made in place after place, will only be a keeping of them if you
protect with your whole being every creature that comes for refuge. So, O Lord, if my sins make you
hesitate to grant me shelter, then for the guarding of your own good name it is still necessary that
you should lift up even such heaps of sin as [ am. Be gracious, therefore, and quench my thirst too
with the water that is the knowledge of the Self. || 32 ||

(33)

prapanna parijato ‘si prapanna bhaya nasanabh,

prapannadrpita sarvasvah prapannarti vinasanah.

To those who take refuge you are the parijata tree; to those who take refuge, the destroyer
of fear;

to those who take refuge you give your whole substance; of their affliction you are the
undoing.

O lover of those who come for shelter! To the devotees who come to your refuge you are the
parijdta, the tree that grants every wish. As a man'’s every appetite is quieted of itself the moment
he steps into the parijata‘s shade, and whatever thing he longs for stands at once before him — so
are you the destroyer of every fear, of this world and the next, for those who take refuge in you. And
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beyond this there is a further distinction in you: for the protection of those who come for shelter you
stand always ready to give away your whole substance. As Sr1 Gosvamiji [Tulsidas] set it down in the
Manas: jana kahil kachhu adeya nahim more — “there is nothing in all my store that I could not give
to my devotee.” O crown of givers, this is the whole truth; for when you stand always ready to give
the devotee your very self, what worth has any other thing? In destroying with your whole being the
fear of those who come for refuge, you are for ever girded and ready. || 33 ||

(34)
prapanna prana santrana strata tattva vid agrani,

prapannam pranatam dinam navamantum tvam arhasi.

O rescue of the suppliant’s very life, O saviour, foremost of the knowers of truth —
one who has taken refuge, who bows before you, and who is poor: him you must not despise.

O parijata of those who take refuge! In guarding the lives of those who come for shelter you alone
are wholly able; and in the worldly view you are ceaselessly at work providing for them and for their
households — as will be fully seen further on in the story of the devotee Gumani. You are the first
among the knowers of truth. And so: I have taken refuge; I bow at your lotus feet, for in the three
worlds I can see no shelter anywhere but at these feet. And a third mark clings to me besides — that
[ am poor in both senses, the worldly and the scriptural. In the world a man is counted poor for want
of wealth and grain; in the scriptures a man is counted poor if he is empty of the knowledge of the
Self. By both reckonings, then, I am poor.

O Lord! Do not put to shame such a beggar as this, fallen at your door. Grant him shelter with your
whole being, and so increase the glory of your fame. Beyond you I have no refuge anywhere, as the
Vinaya Patrika records —

nahim ndtha! avalamba mohi ana ko,
karama mana bachana pana satya karuna nidhe,
eka gati rama! bhavadiya pada trana ko.

[ have no other support, O Lord!
In deed, in thought and in word my vow is true, O treasury of compassion:
there is one road only, O Ram — the shelter of your feet.

By these words and their like, there is no other support at all. I only wait for the nectar of your
grace, my eyes fixed on your holy feet and filled with hope. Be gracious now and lift me up; lift me
up. || 34 ||

Here ends the Bouquet of the Examination of the Divine Form.
Om

Salutation to the blessed Sadguru.
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Third stabaka

This bouquet is set down under the name “the Bouquet of the Examination of the Mystery,” be-
cause the prayers made in it are made through the indirect way of the spirit, by giving some particular
truth the dress of a figure. Accordingly the verses that follow describe this world under the figure of

the forest of becoming.

(1)
bhavatavi sranta bhavat kathotsuko, bharam vahan gokhara tulya chestah,
itas tato ‘har nisa tdapa tapto, himsarata ‘neka vihanga piditah.

Weary in the forest of becoming, eager for the story of you,
bearing his load, his labour that of the ox and the ass;
scorched day and night by the burning heat, this way and that,
tormented by many a bird that lives to Kkill.

0 you who bear the blessed form of Sat-Chit-Anand! O Sri Siddha Siddhe$var! This traveller that
is my soul has lost the road in the deep wood that is the world, and is worn out. Yet it had heard the
story of you before ever it entered this thicket; only, once it had entered, being wrapped about by a
knowledge that is all confusion, it kept no full memory of its former births, and went to and fro in
this forest of the world like an ox or an ass, loaded down, for the filling of its belly.

This wood is vast and terrible, and once the road is lost in it, escape is next to impossible. So it
is scorched by burnings of every kind — cold, sun, rain, wind; now afflicted with anxiety for a wife,
now scorched by the many burnings of the hunger for wealth; and tormented by the fear of many a
beast of prey. On the side of the forest, lion and boar and leopard are always out hunting. Just so in
this forest of the world: now the son makes the father wretched by declaring his want of money; now
the wife quarrels and burns her husband in the fire of her rebellion. Sister, niece — whichever way
he turns, nowhere is peace to be seen; only the cry of bring, bring sounding on every side. These are
the cruel beasts of prey of the forest of becoming; and tormented by them with his whole being — ||
1
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(2)
samksubdha chittah satatam trsaturah samtrasyamano ‘tha kutumbi dasyubhih,
sva Sakti sandarsana baddha chesto sva gotra daratmaja sakty araksitah.

His mind shaken without a pause, sick with thirst, terrified by the bandits that are his own
household;

his striving bound to the measure of his own strength, unguarded by the strength of kin and
wife and son.

0 most compassionate one! This mind of mine is made utterly wretched, and is unceasingly trou-
bled and made frantic with the thirst for the objects of sense. On the side of the forest, the distraction
of thirst is described because in the deep wood there is no water-stall, and wells and pools are out of
reach. (For further on, this bewildered creature is given the figure of Gajendra, the lord of elephants,
and the whole figure is built so as to make it fit to receive the Lord’s compassion.) And on the side of
the forest of becoming, it is frantic with the she-demon Thirst; for when a man grows old, his teeth
and hair and hearing and eyes all wear out — but in old age it is desire that grows young:

jiryanti jiryatah kesah dantah jiryanti jiryatah,

chaksu Srotre cha jiryete, trsnaikad tarunayate.

The hair of the ageing man ages, the teeth of the ageing man age;
eye and ear wear out — thirst alone grows young.

Frantic, then, with that great she-demon Thirst, who can never be stilled; and afraid and flustered
on every side by the bandits that are his own household. The intention in giving the household the
figure of bandits is this: mother, sister, father, son — those whom a man holds altogether dear — all
of them harbour the one wish, that they alone should take his whole wealth and estate and property.
And though the feeling in every heart is the same, still no brother tells another brother what is in
his heart, nor wife her husband, nor brother his sister; and each lies watching the other. As thieves
are wary of disclosing the purpose of their hearts even among thieves, such is the condition of these
household bandits.

Frightened by them, this maddened elephant that is my mind went down of a sudden one day into
the lake of enjoyment, to bathe there, taking it for nectar; for the nature of enjoyments is that they
are lovely at first sight, and in them there is nothing but the illusion of gladness. Real gladness is a
thing beyond speech and beyond this world; of that, worldly enjoyments have not even the shadow.
These enjoyments are a momentary flame, kindled by the oblation of the very best essence of one’s
own body, and in a single second, like an electric current, they burn to ashes a man’s whole substance
and all the deeds he has gathered through birth after birth. Into that lake of enjoyment, in the illusion
that gladness was there, this maddened elephant of my mind goes down to make merry. || 2 ||

(3)
vigahyamano makara svartipina kaimagnina duhprasahena grastah,
sva saktika sandarsana baddha cheste sva gotra daratmaja Sakty araksitah.

As he bathed, he was seized by the fire of desire in the shape of a crocodile, past all bearing;
his striving bound to the measure of his own strength, unguarded by the strength of kin and
wife and son.
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O crusher of the pride of the god of love! This elephant of the mind was drowned in gladness and
maddened with its bathing in the lake of enjoyment. At that moment desire, a crocodile of enormous
strength, came upon it suddenly and seized it without mercy — that is, brought it under its power.
Then, being seized, this elephant of the mind put outall its strength and strove with its whole might to
get free; and when rescue by its own strength proved impossible, it strove with all its might through
those it had taken for its whole world — its kinsmen, wife, sons and household.

But, O Lord, this was mere illusion. Those who were its own also, after a little, found themselves
unable and began to turn their faces away; and seeing its strength failing, they abandoned it one
by one and fled at the very moment of need. For these crocodiles that dwell without ceasing in the
human body — desire, anger, greed, delusion, pride and envy — are creatures of great power. Once
caught in their wheel, what strength has human power to get free of them? And as for kinsmen and
relations, they are companions of laughter and good cheer only; the moment they see the days of
trouble, they turn their faces away at once. So, forsaken by all its own and seized by that mighty
crocodile, this elephant of the mind, lying in that lake of enjoyment, began to be brought altogether
low. And then it — || 3 ||

(4)

itas tato kdtara drstipdtah sSinyam samagram bhuvanam vilokya,

ekam bhavantam Saranam prayati katham sa te natha! na trana yogyah.

Casting his frightened look this way and that, and seeing the whole world empty,
he goes for refuge to you alone: how then, O Lord, is he not fit to be saved?

O Lord! Frantic and beside itself, it looked all round with a frightened gaze and was made utterly
wretched — that those whom it had counted its own, and for whom, at the least trouble falling on
them, it had thrown away everything and busied itself in their protection at the risk of its life; those
whom it had fed and kept by earning money through deceit and fraud and injustice of every kind —
those very kinsmen and relations of mine have all left me and gone.

What shall I do now? And where shall I go? In this sapless world, who now is my protector?
Seeing the whole universe empty in this way, and in the hope of protection, it thought and considered
and came with a single-pointed mind for refuge to your holy feet — the one protector of the whole
creation, Lord of the masterless, strength of the weak. Your door stands always open to those who
come for shelter, and your good name is this: ye yatha mam prapadyante tams tathaiva bhajamy aham,
“as men come to me, so do I receive them” [Gitd 4.11]. How then is even this most wretched and abject
creature not fit to be protected by you? — that is to say, in such a plight as this it is you who, by your
own mercy, protect it, and so make good those titles of yours: the gracious, the merciful, the ocean of
compassion. || 4 ||
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(5)

trata ‘si lokasya chardcarasya trdatum jagat te ‘sti suyoga nisthd,
trayasva enam bahu duhkha piditam pida haratvam tava loka visrutam.
You are the saviour of the world, of all that moves and does not move;
your steadfastness in yoga is for the saving of the world.

Save this one, afflicted with many sorrows:

that you take away affliction is famous through the world.

0 saviour of the three worlds! You are the protector of the whole world, the still and the moving.
And your practice of yoga is for the protection of this world alone, for joined in yoga you protect the
entire universe at once. Protect, then, this creature afflicted with many sorrows, for you are famous
in the world for the taking away of affliction. You are ceaselessly at work in the deliverance and
protection of every living thing; and all those names of yours that are set down in the next verse are

signs of the world’s good. Thus — || 5 ||
(6)

Sivo ‘si siva riipo ‘si Siva sankalpa sadhakabh,

sivatma Siva gata prano siva sarikara sevakah.

You are Siva; you are of Siva’s form; you are the accomplisher of every auspicious resolve;
your soul is Siva’s, your life is gone into Siva, and you are the servant of Siva Sankar.

0 giver of fearlessness! You are Siva himself, the maker of blessing, and you are the visible descent
of Siva in his full parts. Auspicious resolves you graciously accomplish at once. You are the very soul-
essence of Siva; your life is unceasingly absorbed in Brahman; and for the teaching of the world and
the keeping of its bounds you are also the servant of Lord Sanikar himself. Being Siva yourself, you
are still Siva’s supreme devotee, to give the world its initiation. And further — || 6 ||

(7)

Siva sayujya sakara samipyadi samanvitah,

salokyam sarsti sampannah Siva riipa dharo hy asi.

Endowed with union with Siva, with his very shape, with nearness to him and the rest;
possessed of his world and of his own lordship, you are the bearer of Siva’s form.

0 you who are joined with the splendour of Bhava! You are the visible form of Siva; you are in
the fullest nearness to Siva; you are a dweller in Siva’s own abode of Kailas; and you are Siva’s visible
shape. That is: all the marks of liberation that the authors of the scriptures have set down are found

in you completely and in their true sense. Therefore you are yourself Sankar, the giver of fearlessness.

171
(8)

Siva riipam cha te tattvam yogi gamyam sudurlabham,
katham madrn mahd manda buddhi yukto vichintayet.

That truth of yours, the form of Siva, is reached by yogis and is very hard to win:
how should one like me, dull of wit, so much as think upon it?
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0 Sambhu! That utterly unapproachable truth which is your form as Siva is beyond the reach
even of yogis with the eye of yoga, and is exceedingly hard to win. That is: even through the samadhi
of yoga, the real seeing of you comes to one yogi or another, and for a moment only, and only if he is
fortunate. How should a dull-witted man like me, sunk in the objects of the world, be able to meditate

upon so matchless a nature as yours? || 8 ||

(9)

buddhya na jiidyase tvam vai suddhaya ‘pi parantapa!

kim uta ‘Suddhaya loka ksut pipasadi yuktaya.

By the understanding you are not known, O scorcher of foes, not even by an understanding
that

is pure —

how much less by an impure one, beset with the world’s hunger and thirst.

O Parantapa! — that s, O form of the highest austerity; or, O Sambhu, who with your fierce blaze
scorch those enemies that live within the human body, desire and anger and the rest. Your nature is
not to be known even by an understanding fully refined and pure. How, then, can it be known by an

impure understanding, beset with worldly hunger and thirst? || 9 ||

(10)

kevalam tvad daya natha! asmakam tarana ksama,
ksamasva aparadhan me dayalutvam pradarsayan;
matrvat tava vatsalyam manisibhir udahrtam.

Your mercy alone, O Lord, is able to carry us across.
Forgive my offences and show forth your mercifulness;
for the wise have declared your tenderness to be a mother’s.

0 sun to the lotus of the science of yoga! Your mercy alone is the one means of our deliverance.
O treasury of mercy, forgive us all our offences and give the full proof of your mercifulness; for great
and tender-hearted devotees and learned men have described your love as a mother’s. As it is said,
kuputro jayeta kvachid api kumata naiva bhavati — “a bad son may be born somewhere, but there
is never a bad mother” However wicked the son may turn out, God has made a mother’s heart of
such heavenly stuff that the tenderness in it never falls short; and therefore it has no second thing to

compare it to. So do you also, like a mother, pay no heed to our faults and be merciful. || 10 ||

(11)
mata sada nija sutasya hite ‘nurakta sakta ‘pi karmasu kada ‘pi sutam na murichati,
evam bhavan yoga gatantaratma ‘py dtmdrdama janan naiva vihatum arhah.

A mother is for ever bent on her own son’s good, and though busy with her work she never
fora

moment lets the child go;

so you, though your inward self has gone into yoga, must never forsake those who take their
delight in you.
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0 you who are made of mercy! As in the world a mother is ceaselessly at work in the making of
her son’s good, and though hard pressed with the business of the house does not let go the thought
of her son even for a moment — so you, though absorbed without pause in the samadhi of yoga and
gone wholly into the Self, keep in every moment a full care for the welfare and the whole good of us
who are as dear to you as sons. That in the time to come you should keep that same full care, and not
forget us — this is our humble prayer to you. || 11 ||

(12)
arhattama yogindra! yoga mdrga pravartaka!
raksams asman yoga yuktas tvam sviyayd yoga mayaya.

0 most worthy, lord of yogis, founder of the road of yoga —
joined in yoga, guard us by your own yoga-maya.

0 wholly capable king of yogis! It is you who, for the good of the world, are the author and founder
of the road of the science of yoga; for Lord Sankar has always been held the first teacher of yoga. So,
O Lord, being joined in yoga — that is, taking by the method of yoga a form that pervades every atom
— guard us trifling worldly creatures at every moment with your yoga-maya. || 12 ||

(13)

tvam yoga maydrnava kalpa vrkso yakso ganair vandita pada pithah,

mahendra $akho ‘mara rdja valkalo stiryendu tara kusumair upetah.

You are the wishing-tree risen from the ocean of yoga-maya, your footstool worshipped by
the

hosts of yaksas;

Mahendra is your bough and the king of the immortals your bark, and sun and moon and
stars are

your flowers.

Olord of yogis! You are as the wishing-tree born of that ocean which is yoga-maya. As the churning
of the ocean of milk brought forth the wishing-tree, so are you the wishing-tree born of that ocean
which is the science of yoga. Yaksas and kinnaras for ever bow at your footstool and worship there.
Of this wishing-tree Sri Mahendra Svami is, as it were, the fair bough; Indra, god of gods, is as it
were the fair bark; and the sun and the moon and the stars, which are the standing witnesses of how
far your power reaches, are the fair flowers of this wishing-tree that is your form. Bowing again and
again before this divine, vast and all-pervading nature of yours, we obtain our heart’s desires without
ceasing. || 13 ||

(14)
tvam hamso ‘si mahdyogin! hamsa vamsa samudbhavah,

hamsarpita sarvasvo hamsa vahana sammatah.

You are the swan, O great yogin, sprung of the swan’s own line;
your whole substance is offered to the swan, and you are dear to him whose mount is the

sSwan.

In this verse the word hamsa is used in a double sense, and bears many meanings.
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First: O most glorious, best of yogis! You are hamsa — that is, you are Brahman itself. The Sruti
says hamso hamsah, “Brahman is of the form of the swan.” And you are born of the swan’s line, that is,
sprung of the line of Brahman. Or else: blessed beyond all is that line in which you were born, a line
spotless and stainless as the swan, and for ever ready at the swan’s own work of separating the milk
from the water. And you have kept your whole substance offered up to Brahman. And hamsa-vahana
— you are held in the highest regard by Brahm3a, whose mount is the swan; for Brahma spends his
whole time in singing the virtues of Sri Sambhu. Such is your unearthly and divine form as the swan.
Il 14|

(15)

hamsam tvam saranam yami hamsa sayujya kamyayad,

tvat pada sevanad brahman atma hamsayatdam mama.

To you the swan I come for refuge, longing for union with the swan;
by the service of your feet, O Brahman, let my soul too become a swan.

O Lord! I have come for refuge to that divine form as the swan which you took in order to give
knowledge to Sanaka and the other Brahma-born seers. In my heart too is the longing for the direct
sight of Brahman, and it is to fulfil it that [ have taken refuge. O Brahman, by the service of your
lotus feet grant to my soul also the form of the swan, so that this life may come to its fruit. Or else:
by my taking refuge in the shelter of your holy lotus feet, be gracious and make my soul stainless as
the swan, and shining, and a taker of the essence, and skilled to tell what should be done from what
should not. || 15 ||

(16)

chaitanydmrta chandrikayita tanuchchhayo ‘si chhayaprada,

chhayad samsrita roga Soka samakaras Sankdrakas sankarah;

Sankatarnkita manasaih sura ganaih sevyatva vrttikarah,

sam nah kin na dadhdsi natha! mudito ‘bhrtyesu bhadrankarah.

0 giver of shade, the light of your body is as the moonlight risen from the nectar of
consciousness;

you quiet the sickness and grief of all who take that shade — the maker of blessing, Sankar
himself.

The hosts of the gods, their minds shaken with alarm, take up the work of serving you:
why then, O Lord, do you not grant us peace — you who are glad, and the maker of good to
your

servants?

O giver of shade! The clear and blazing radiance of your holy body is as the moonlight of that
moon of consciousness which has risen out of the nectar that is chit, the power of consciousness.
The sum of it is this: the nature of Brahman is Being, Consciousness and Bliss; and of these, that
nature of Brahman which is the power of consciousness is, as it were, an ocean in its depth. Out of
that nectar-ocean of consciousness the moon has risen, and the beauty of your holy body is as its

moonlight.
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Your blessing-making form as Sankar quiets root and branch the sickness and the grief of those
creatures who take shelter under the canopy of so great a wishing-tree of consciousness. Whenever
trouble comes upon the gods, then the gods, their minds seized with alarm, render full service to
your auspicious form. O Lord, master who for ever works the good of your servants — why do you
delay so long in being pleased with us and doing us good? O maker of blessing, be gracious and work
with all speed the welfare and the keeping of creatures such as we, who are your servants. || 16 ||

(17)
sad riipo ‘py asad rupo sad asadbhir vikalpakah,
nirvikalpaka vedyo ‘si savikalpaka laksitah.

Of the form of being, and of the form of non-being; by being and non-being, the one who is
conceived —

you are known in the trance without conception, and marked out in the trance with concep-
tion.

0 God! Sometimes you dwell in the form of being, pervading all that moves and does not move;
and sometimes, taking the form of non-being, you take the support of the formless mode and bring
it to its fulfilment. Sometimes, to fulfil that wondrous being of yours which the Veda sets forth, you
become knowable by nirvikalpaka samadhi — the trance in which no distinction is framed — being,
according to the saying sad asadbhyam anirvachaniyah, beyond both being and non-being and past
all telling. And then again, to show forth the wonder of your own nature, you take on the visible

embodied form that is known by savikalpaka samadhi, the trance in which distinction remains. || 17

(18)

vanim madiyam tava gana ganaih karnau cha me tvad gata sukti siktaih,

netre madiye tava rupa darsanaih santarpayitum vyakta svartipam aya.

To satisfy my speech with the singing of your songs, and my ears with the fair sayings that
tell of you,

and my eyes with the sight of your form — for this you have come into a manifest shape.

0 you whose form is the universe! Itis my settled conviction that you have taken on this supremely
beautiful form, visible to the outermost eye, for this alone: to make my speech holy with the singing of
your praises; to bring my ears to their fulfilment by the hearing of your lovely sayings; and to satisfy
my eyes with that beauty of yours which enchants the three worlds. The Lord takes on a body for his
play only for the good of his highest devotees. || 18 ||

(19)

vyakta svartipin! hrdayaravinde tvam prapya chatma na ksanam jahati,

katham jahyat parama prestho ‘sti nanyatha atma hi loke sutaram suvallabhah.

0 you of manifest form! having found you in the lotus of the heart, the soul does not leave you
for an instant.

How should it leave? There is no other so dearly beloved — for in this world it is the self
that is dearest of all.
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0 you who bear a manifest form! Having seen you in the thousand-petalled lotus that is the heart,
my soul does not wish to leave you for a moment, but wishes to play for ever in the sweetness of your
beauty alone. And how should it leave you? Nowhere else in the world does it see any other form so
full of gladness; for a man’s own self is dearer to him than all things else in the world. You are the
nature of the Supreme Self, and this creature of mine is but a portion of you. For the satisfying of the
self, what form could satisfy it wholly if not the truth of the Supreme Self?

So says the Sruti: na va are patyuh kamaya patih priyo bhavati, atmanas tu kamdya patih priyo
bhavati; na va are jayayai kdamadya jaya priya bhavati, atmanas tu kamdya jaya priya bhavati — and by
such words of Sruti it is settled that a husband is not dear to his wife because he is a husband, but is
dear because he is pleasing to her inmost self; and so a wife is not dear to her husband because she is
a wife, but because she is pleasing to his own inmost self. In the same way, what other thing can the
truth of the self love more than that truth of the Supreme Self of which it is a portion? And therefore,
O Lord, you are the truth of the Supreme Self, and it is for this that my soul plays in you above all. ||
19|

And so —

(20)

suvallabham tvam vachasa grnami suvallabham tvam manasa smarami,

suvallabham tvam Sirasa namami suvallabham tvam saranam vrajami.

You, the dearly beloved, I praise with my speech; you, the dearly beloved, [ remember with
my

mind;

you, the dearly beloved, I salute with my head; you, the dearly beloved, I come to for refuge.

O Supreme Brahman! Day by day [ sing with my speech those dearest names of yours, most dearly
beloved. In my mind I remember that dearest form of yours. With my head I salute daily what is
dearest in you. And at every instant [ offer up my soul at the refuge of you, the most dearly beloved.
20|

(21)
vrajami yadyaiva cha tatra tatra nityesv anityesu chardacaresu,

tavaiva ripam hrdaye vasantam adarsavad bhantam anuvrajami.

Wherever I go, there and there — among things eternal and things passing, among all that
moves

and does not move —

itis your form alone that [ follow, dwelling in the heart and shining like a mirror.

O Self of all! Wherever I go in this fathomless ocean of becoming, there I see that supremely beau-
tiful figure of yours: in all eternal things, sky and the rest, and in all passing things, and in every
creature still or moving. [ see your nature blazing in the heart of the whole world, taking up every
reflection as a mirror does, a form of the highest beauty; and beholding your most lovely figure ev-
erywhere, I bring my own being to its fruit. Bowing to that enchanting glimpse of you on every side,

[ am fulfilled and blessed beyond measure, according to the words —
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siya rama maya saba jaga jani,

karaii prandma jori juga pant.

Knowing all the world to be made of Sita and Ram,
[ make my salutation with my two hands joined.

211

Here ends the Bouquet of the Examination of the Mystery.
Orm

Salutation to the blessed Sadguru.
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The Bouquet of the Examination of the Rescue of Those Who Take
Refuge

Fourth stabaka

(1)
anuvrajantam madandntaka tvam ddsam prapannam Saranagatam mam,
dinam cha dinam bhava dava piditam katham dayasagara! tyaktum arhasi.

Me, who follow after you — your servant, who has thrown himself down, who has come for
refuge, O ender of desire;

poor, and poor again, scorched by the forest-fire of becoming — how, O ocean of mercy, can
you

bring yourself to forsake me?

This is the Bouquet of the Examination of the Rescue of Those Who Take Refuge; in it the prayer
for the protection of the suppliant is made with the whole substance of the heart.

O ender of desire! Birth after birth I have followed after you in search of you, changing my dress
through many wombs; and I am the servant of your servants, and have fallen into that refuge of yours
which gives fearlessness. My condition is a poor and abject one. Caught in the noose of Maya the
dancing-girl, I dance at her pleasure like a juggler’s monkey, altogether in a state to be pitied, and
scorched by the forest-fire that is the world. Seeing me brought so low as this, O ocean of mercy —
you who are a very sea of compassion — why do you still forsake me? You are a fathomless ocean
of mercy, and the loss of two or four small drops of it can make no shortfall in that fathomless and
unspendable sea.

Therefore, O ocean of compassion, consider my condition and look at it.  am not one to be passed

over by you; I have come to your refuge; be gracious, then, and protect me. || 1 ||
(2)
vidhatr lipir apy api na kendpi pramaryjita,
iti loka pravado ‘pi tvayaiva vitathah krtah.

“Not even the Creator’s writing has ever been rubbed out by anyone” —
even that saying of the world you alone have proved false.

0 God of gods, Mahadev! Of all the descents and incarnations there have been on the face of the
earth to this day, in none of them was there the power to lay a hand on Brahma’s writing. That is:
the proverb current in the world — vidhi kara likha na koti metanihdrd, “what the Creator’s hand has
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written, none can erase” — this and sayings like it you alone have shown to be empty, by your divine
power.

The sum of it is that with your powers and attainments — animd, garima, laghima, prakamya and
the rest — you have in a single moment made paupers of birth after birth as rich as Kuber. Blessed
is your generosity, your open hand, your grace; and it is this that moved the great poets to sing your
praises so: dsutosa tuma avadhara dani, mo para krpa kariya jana jani — “swiftly pleased are you,
and a giver beyond all measure; be gracious to me, knowing me for your servant.” That is: even the
splendour and the knowledge and the wealth that are not written in a man’s fate, your grace bestows
in a single moment. Of that same grace this creature is a beggar; rain therefore the nectar-drops of
your grace on him too, and make him blessed. || 2 ||

(3)

mrtyuiijayo ‘si mrtyos tvam jeta parama durjayah,

mrtyufijaya riupam tvam mrtyum jetum vayam numah.

You are Mrtyuiijaya, the conqueror of death, unconquerable beyond all;

and we bow to that form of yours, the conqueror of death, that we may conquer death.

O Mrtyuifijaya! Your very name is famous in the world as Mahamrtyufijaya, which means “the
conqueror even of the great death.” True to your name, you are wholly victorious over Yama and over
Time itself; and being of great power in your own right, you are altogether unconquerable. Therefore
we mortals, who live at every instant in the jaws of Time, and behind whom Yama walks for ever
with his noose — we creatures of the world meditate and think again and again on your form as
Mrtyuifijaya, so as to win the victory over that untimely death; and again and again we bow to that
most auspicious form of yours. || 3 ||

(4)

jitva jitva punar api punah yuddha mirdheva tirnah,

pitva pitva punar api punah prapta halahalo ‘si;

dattva dattva punar api punar yaksam kosam dadasi,

mayam etam harasi na katham ndtha te dasa dasim.

Conquering and conquering, again and again you come down as though upon the front of
battle;

drinking and drinking, again and again you take the halahala poison;

giving and giving, again and again you give away the treasure of the yaksas —

why then, O Lord, do you not take away this Maya, who is the servant of your servants?

0 Mrda! In every age you conquer the demons on the field of battle again and again, and again
and again come down to fight. The tales of the countless terrible demon-kings you have slain —
Tripurasura, Tarakasura and the rest — are famous through the world.

O Nilakanth! Again and again you drink bhang and dhatiira and other intoxicating things; and for
the good of the world you drink down, laughing, even a poison of such fierce potency as the haldahala,
as though it were milk. O crown of givers beyond all measure! You are not content with granting
your devotees riches and estates, sons and grandsons and every worldly splendour; when you are
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pleased, you are gracious enough to grant them even the unspendable treasure of the yaksas, as you
have granted it many times to Ravana and to many another devotee.

0 Lord, why then do you not drive away this most terrible she-demon Maya, who is the maid of
your own servants? She swallows us creatures of the world, brings us under her power, and makes us
dance to her night and day; for without your peerless grace it is altogether impossible for the sorrows
that Maya breeds to be wiped out of a human life:

rama bhajana binu sunahu khagesa,
mitahim na jivana kera kalesa.

Without the worship of Ram, hear me, king of birds —
the sorrows of the living are never wiped away.

So SriKaka Bhusundiji taught Sri Garudaji: that without worship of the Lord it is altogether impos-
sible for the sorrows of creatures to be brought to an end. Maya does not overcome the true devotees
of the Lord; rather, at the Lord’s prompting, that same Maya who is the terror of the world shows
the devotee the right road, in the form of the higher knowledge. Such is the splendour of the Lord’s
unearthly and divine power. Prompt then this Maya, who is your handmaid, to help us in the form of

that higher knowledge; for your greatness is famous through the world:

garala sudha ripu karai mitai,
gopada sindhu anala sitalar.

Poison turns to nectar, and enemies to friends;
the ocean shrinks to a cow’s hoofprint, and fire turns cool.

By your grace alone even deadly things like poison become the sustainers and helpers of human
life. || 4 ||
(5)
dadasi prapannan eva dhana dhdnya parigrahadn,
apranatanam api harasi bhoh! kala kastam daridram.

To those who take refuge you give wealth and grain and household;
and even from those who never bow to you, O Lord, you take away death’s torment and their
poverty.

O crown of givers! To your devotees who bow before you, you give wealth and grain and the fair
splendours of a household — that is your way. But this is your supreme generosity: that from those
who do not bow to you even in a dream, you take away the torment of death and their poverty as
well. O God, you are unceasingly bent on the good of the world; and those creatures who, driven by
your Maya, forget your nature altogether — even them, as father of the world, you never forget. Even
great sinners, the base, the unjust and the cruel, you count bewildered creatures, and treat them too
with full grace. And why should you not? It is for that very reason that you are called Bhola Bhandari,
the simple-hearted treasurer, and Visvabhart3, the sustainer of the world. Blessed is your unearthly
greatness, and blessed the singing of your matchless virtues. Where in this human tongue is there
strength enough to tell the tale of your virtues as it truly is? || 5 ||
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(6)

visvopakdra nirato visvasya paripalakah,

na te irsya madodgamah svapne ‘pi parilaksyate.

Bent on the world’s good, the keeper of the world —

in you no rising of envy or of pride is to be seen, not even in a dream.

O destroyer of desire and the rest! You are for ever bent on the good of the whole world, and you
are the one sustainer of the entire universe. Never in your mind do you let rise, even in a dream,
envy toward anyone, or arrogance in your own powetr, or the appetite for display. Your nature is to
be gracious to every living thing, and to deliver and sustain every living thing. || 6 ||

(7)

ptrnasya te ndasti hi bheda bhavo piirno hi ptirnan kuruse manorathan,

rathdms cha vajin sakalan bibharsi bibharsi nagan api naga sanghan.

In you, who are full, there is no thought of difference; being full, you make full the desires

of the heart.
You sustain all chariots and horses; you sustain the elephants, and the hosts of serpents too.

0 you whose nature is fullness! You are for ever full; and being full, it is utterly impossible that
the appetite for making differences should arise in your heart, for such trifling feelings arise only in
trifling hearts. Where has the rush of the wind strength enough to shake the Himalaya? Being full in
yourself, you fulfil at every instant the desires of your peerless devotees.

Because the light of knowledge burns brighter in the human heart, men can at least pray to you
now and then; but you are all that moves and does not move, down to chariot and horse and elephant,
to the fly and the ant, and you feed and sustain them all. The belly of the elephant, which is satisfied
only by a man of food, you fill with the same gladness; and the ant, which is satisfied by a single grain,
you satisfy in the same absorbed delight. You must give satisfaction to all; and so you are for ever
bent on the perfect satisfying of the whole world. || 7 ||

(8)

tvam kalam dhuh prakrteh param vibhum kechit krtantam apare yamam cha,

nunam krtanto ‘si krtena tesam ye tavakas tesu na tvam krtantah.

Some call you Time, the all-pervading, beyond Nature; some call you the Ender, and some call

you Yama.
To them, by their own deeds, you are indeed the Ender; but to those who are yours, you are

no
Ender at all.

O Lord! Great men point to that boundless nature of yours which is beyond Nature, and name it
Time. And rightly so; for in the great dissolution you not only destroy the whole world with the flame
of your third eye, but you are also the one and only cause of the destruction of Yama and Varuna and
Kuber and all the guardians of the worlds. Your nature is all-pervading. Some hold you to be Krtanta,
the Ender; others hold you to be Yama himself. O boundless one, to them you are assuredly the Ender;

but to those who are your own peerless servants, and who meditate on you in the form of Siva whose
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very figure is blessing — to them your nature is full of blessing, working their good, and giving them

joy. The verse that follows will make this plain. || 8 ||

(9)

tesam krte tvam priya vallabho ‘si prestho ‘si ananda mayo ‘si nityam,

yatha hi saimhi sukarala damstra jahati balan ayane karalatam.

For their sake you are the beloved, the dearest of the dear, and eternally made of bliss;
as the lioness’s most fearful fangs lay their terror aside when she carries her young.

O mostbeloved! To those devotees of yours your nature is for ever most dear, mostbeloved, dearer
even than what is dear, and full of bliss. Just as the lioness’s terrible fangs, though they are the very
shape of death to deer and other creatures, lay their harshness aside and take on a complete softness
when she takes her cubs into her mouth to carry them from one place to another.

The sum of it is this: when your devotees give up this body of the five elements, then, because
they have meditated without ceasing on your form, they see even Yamaraj — come to carry off their
breath — within your own form, and so they feel nothing but complete gladness at the hour of death.
(For their inward habit grows so settled that the awareness begins to dawn on them of sarvam visnu-
mayam jagat, “the world is all made of Visnu.”)

The comparison is this. The lioness’s hard fangs, which are wholly harsh and terrible for the
chewing of other creatures — those same fangs, when her cubs are born and before they have learned
to walk, take them into her mouth and carry them from one place to another, and at that time they
do not prick the wholly tender skin of her young in the least. In the same way, those who hold you
to be Yama, and who fear and tremble at the death you send, see only that terrible form of Yama in
you; but those who are your most loving devotees receive whatever most precious thing you give as
your gift and set it gladly on their heads — and just so they are always ready to accept gladly even
the death you send, counting it a most precious present come by your own will.

Their conviction stands firm: my Lord is for ever full of blessing, the maker of blessing, unceas-
ingly bent on the welfare of his devotees; every thing sent by him is most dear to us. And so they
stand girded to embrace even that sorrowful death with the highest joy. For such peerless devotees
of yours, even Yama'’s fierce torments, because they come by your will, seem as soft as that — just
as the lioness’s terrible fangs seem soft and full of joy to her suckling cubs. For as the lioness’s help-
less cub can think nothing at all of its own gain and loss, but rests untroubled and unafraid in its
single-hearted reliance on its mother’s mercy, so the devotee too takes no care whatever for his own
welfare and keeps his eye on your compassion alone. Therefore in every condition you yourself think
for their welfare, and never in any condition let them be grieved even a little. Blessed is your tender-
ness to your devotees! Blessed the power by which you rescue them! Make us too worthy of that
same mercy, and be gracious to bring our lives also to their fruit. || 9 ||
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(10)

tathaiva bhaktas tava saumya ripam santam smitavadata mandahasam,

kvachid sivam tvam kvacha visnum adyam kvachich cha sarvim pranavam kvachich cha.
And so your devotees meditate on that gentle form of yours, at peace, bright with its faint
smile —

here as Siva, there as the primal Visnu, here as the Goddess, and there as the syllable Orm.

0 you who are made of mercy! Just so, your most beloved devotees meditate on that supremely
gentle form of yours, which is a storehouse of the highest peace, and in which the sidelong loving
glance and the trace of a smile bring the devotee’s mind under their power. That sweetest figure of
yours they meditate on here in the form of Siva, there in the form of Visnu; here they behold it in the
form of Mahalaksmi, Mahasarasvati and Mahakali; and there men who know Brahman meditate on
it in the form of Omkar. O you who are the highest blessing! Let them satisfy themselves by seeing
you in however many forms, each according to the taste of his own heart — in truth you are one only.
It is solely because the tastes of your devotees differ that you grant them your sight in this separate
form and in that, and so make them glad and bring them to their fruit. || 10 ||

(11)

yathesta devam suvilokya trptah prasanna chittah paramotsukas cha,

balah yathd svam jananim ksudhdrtas tathaiva te pada talam visanti.

Satisfied by the sight of the god of their own choosing, their minds glad and their longing at
its height,

they enter beneath your feet as hungry children go to their own mother.

0 keeper of the household of those who bow to you! Those peerless and loving devotees of yours
are satisfied by meditating on you in the form of their own chosen deity. Their minds are made glad,
and they long above all things to reach your refuge. As a child tormented with hunger goes with utter
eagerness into the lap of the mother who has come back to him after a long while, and clinging to her
is drowned in gladness — and in the hearts of such children not the least trace of any other appetite
is to be seen — just so your lovers, having found the lap of your refuge which is the highest bliss, are
drowned and dissolved in gladness at your holy feet alone: yam labdhva chaparam labham manyate
nadhikam tatah, “having gained which, he counts no other gain greater than that” [Gita 6.22]. For
nowhere else at all is there gladness or gain greater than that supreme gain. || 11 ||

(12)
tesam tvam tvad bhaktanam mamapi manda bhagyasya,
yoga ksema karo hy asi yoga ksema karo bhava.

For those devotees of yours you are the bringer of gain and of its keeping;
for me too, ill-fortuned as I am — be the bringer of gain and of its keeping.

O parijata of the devotee’s heart! The whole burden of the welfare of those peerless and loving
devotees — their feeding, their protection, the watching over them — you take into your own boon-
giving hands, according to that lovely word of the Srimad Bhagavad Gita:
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ananyas chintayanto mam ye janah paryupasate,

tesam nityabhiyuktanam yoga ksemam vahamy aham.

Those who think on me with no other thought and worship me all about,
for those ever-devoted ones I carry the getting and the keeping. [Gita 9.22]

0 you who are made of mercy! [ too am a creature of poor fortune. Take the burden of my getting
and keeping also into those same merciful hands, and so favour me. For —
dina bandhu diisaro kahti pavé? ko tuma binu para pira pai hai?
kehi dinatd sunavé. prabhu akrpalu, krpalu aldyaka, jahd tahd chitahim dolavé;
dvai samujhi suni rahé mauna ho, kahi sSrama kaha gavayé.
Where shall [ find another friend of the poor? Who but you feels another’s pain?
To whom shall I tell my wretchedness? Here a master without mercy; there one merciful but
unable —

and wherever I let my mind wander, it is one or the other. Understanding this, I hear and stay
silent: why waste the labour of speaking?

O Lord! Where shall I find another friend of the poor such as you? O Lord, who but you is
grieved by another’s — the devotee’s — grief? Before whom, then, should I go weeping the tale of
my wretchedness? Wherever I let my mind wander, in one place I meet masters who have no mercy
in them, and in another I meet those who are merciful indeed, but unfit — that is, unable. Hearing
and understanding this, [ simply keep silent; for why should I lose my own secret by speaking before
such as these? (The secret would be out, and nothing would come of it either.) || 12 ||

(13)
bhaktanam anuraktanam santanam sama chetasam,

datma tattva prakasena yoga ksema karo bhava.

For your devotees, who love you, who are at peace and even of mind —
by the shining out of the truth of the Self, be the bringer of gain and of its keeping.

O bee at the lotus of the devotee’s heart! We creatures of the world are unceasingly in love with
your holy lotus feet, and are your peerless servants. Because we have won some little taste of the
sweet juice of your lotus feet, we are possessed of a quieted disposition and are steeped in the feeling
of evenness. Be wholly gracious to us: grant us the divine light of the truth of the Self, and so be
gracious to furnish us with our getting and our keeping.

The word yoga in such places is used for the winning of what has not been won, and the guarding
of what has been won is called ksema. So: bring us to the winning of that truth which is the knowledge
of the Self, which we have not won; and have the compassion to undertake yourself, out of your own
abundance, the guarding of the knowledge of the Self once won. || 13 ||

(14)
tvam atma tattvamrta pana tusto pustah param sad guna bhakti rasa pravahaih,

radha ‘dharamrta sudha rasa chaficharikam $ri krsna chandra bhramaram hrdaye bibharsi.

Content with drinking the nectar of the truth of the Self, nourished by the streams of the
juice of devotion to the qualified God,
you bear in your heart that bee, Sri Krsnachandra, who hovers for the nectar of Radha’s lip.
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0 bee at the honey of the juice of devotion to the qualified God! You are glad of mind, drinking
night and day the nectar-juice which is the knowledge of the truth of the Self; and you are nourished
to the full by tasting the supremely sweet ambrosia of the worship of the Lord in his qualified form.

For the tasting of the nectar of the lip of Sr Radharani — the peerless beloved of SriKrsnachandra,
the Lord who is the Supreme Person of the divine play; she of a beauty beyond reproach, of great good
fortune, dearer than life to the Lord — you bear for ever in the lotus of your heart that most cunning
bee, Sr1 Krsnachandra himself, in the form of a black bee.

The intention of this appears to be as follows. Because you are the peerless devotee of Sri Radhaj,
and because the holy figure of Sr1 Priyaj is enthroned unbrokenly in the lotus of your heart, therefore
Sri Vrndavanachandra — dearer than life to Ridha — being of himself made subject to the love of
his own beloved, dwells without ceasing in that grove of Radha which is your heart, and keeps you
overwhelmed with bliss. And so the good fortune of your devotion is beyond the reach of speech.
Blessed is that heart of the supreme devotee, in which the Divine Pair are for ever enthroned and
which they keep ablaze at every instant with a splendour that enchants the three worlds! To tell of it

in speech is altogether impossible. || 14 ||

(15)

kada ‘pi ramam $ri laksmanam tvam sita lata ‘lingita sarva gatram,

yogindra dhyanamrta pana patram yogasanastho hrdaye bibharsi.

Sometimes, seated in the posture of yoga, you bear in your heart Ram and Sri Laksmana —
him whose every limb is embraced by the creeper that is Sit3, the cup from which the lords of
yogis drink the nectar of meditation.

0 you who play in the mountain caves of Kailas! Sri Sambhu! Sometimes, seated on the yoga-
asana, you hold in your heart the figure of Sri Raghunandan and are made supremely glad — Sri Ram,
the darling of Ayodhya’s lord, the Supreme Person who keeps the bounds of right, all whose limbs are
embraced by Sri Janakiji, the mother of the world, and beside whom stands his follower and devotee
Lakhanlal; whose mind-enchanting beauty is the very cup of nectar from which the kings of yogis
drink in meditation. || 15 ||

(16)

tvam Sankaram sankaram mirti salinam $ri rama sitankita sarva gatram,

sri krsna radhankita romarajim prabhum bhaje haidakkhan vasinam.

You, Sankar, maker of blessing, glorious in your form, your every limb marked with Sri Ram
and

Sita,

the very hairs of your body marked with Sri Krsna and Radha — you, my Lord, dweller in
Haidakhan, I worship.

0 Lord! You are the visible figure of Sri Sankar, giver of fearlessness, who works the good of the
world; and your every limb is marked with the forms and the names of Sri Ram and Sita. Every hair
of your body is marked with the forms and names of Sr1 Krsna and Sri Radhaji. On such a Lord — the
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dweller in Sri Haidakhan, the descent of Sri Sankar, the very figure of Siva, Sri Siddha Siddhe$var —
we meditate without ceasing, remembering him and singing his name, and so make our souls glad.

From these three verses it is plain that this hymn to the Lord is, as it were, the most holy and
beautiful stream of a triveni, a confluence of three rivers; and bathing in it, a man comes of himself
into every gladness. One of its streams is devotion to Sri Ram; the second stream is devotion to Sri
Krsna; and the third is steeped in the flowing juice of devotion to Sadasiva. For the deliverance of
creatures caught in the quarrels of the sects is hard to come by, their view having grown very narrow
and cramped. So all three principles flow equally in this confluence, and are able to make its stream
supremely holy, giving of happiness, and wholly capable of washing away the heaped-up sins.

Further: this fact fully confirms the opening move made in the root-verses of this holy work —
nana mata samudbhiitam jiva jyotipradayakam (“risen out of the many doctrines, the giver of light to
the soul”: verse 4 of the Bouquet of the Examination of Essence). And indeed, if the matter be looked
at truly, it is altogether impossible for the human heart to obtain full peace without the worship of
all three principles; for the fashioning of humankind and of the body is the outcome of the mingling
of the three gunas. Therefore, with all the differences of time, of nature, of temper and of the mind’s
inclination, the complete satisfying of the mind is possible only by bathing at this confluence.

So, O company of faithful devotees, do you too take without ceasing the joy of this most holy
bathing at the confluence, and see how much peace there is in it, how much gladness, and how much
strength. It will show itself to you of its own accord within a few days; for to show the sun no other
light is needed — the sun is a mass of self-shining fire and of the highest brightness. || 16 ||

(17)
lilam tvadiyam hrdayaravinde samsmrtya cheto mama te sulagnam,

antargatam guptam tamam rahasyar na gopayanty dtmajanesu santah.

Remembering your play in the lotus of my heart, my mind has fastened itself to you;
and the good do not keep hidden from their own people even the innermost and most secret
mystery.

0 you who possess the splendour of Sat-Chit-Anand! Remembering your most holy acts in the
lotus of my heart, my restless mind has become wholly absorbed at your holy feet. Be gracious, then,
to reveal even those most secret mysteries that lie in the hearts of the great — both to make my pen
succeed, and for the delight of your devotees’ minds; for the good do not keep even the most secret
truth hidden from their own. || 17 ||

(18)

atma svartpo ‘si mahat svariipin! mahat svaripam nahi netra laksyam,

laksyatvam ayati sudivya drstyad tvat pada padmarchita pada sevanat.

You are the very nature of the Self, O you of the mighty form; and that mighty form is no mark
for the eye.

It comes to be seen by a most divine sight — won by serving the feet of him who worships
your

lotus feet.
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0 you who possess the mighty form! You are the changeless Sat-Chit-Anand nature of the Self.
That vast form of yours is altogether impossible to be seen by these eyes of flesh; only the lords of
yogis, sunk in the samadhi of meditation, can see it. But by the fair and divine sight that is won
through serving the lotus feet of your suppliant at your holy feet — that jewel among disciples, the
supreme devotee, SrT Mahendra Svamiji Maharaj, blessed in his very name — that divine form of
yours comes at once into view. || 18 ||

(19)

tvat pada renii krta divya afijano yad yat prapasyami likhami tat tat,

satyam Sapami nayanaih svakiyair yad vatta kifichid yadi kalpaydmi.

With the divine collyrium made of the dust of your feet, whatever I see, that and that I write.
[ swear it truly by my own eyes, if | have invented anything at all.

0 divine figure! Having scoured my eyes with the collyrium that is the divine dust of your holy
lotus feet, whatever I see with eyes so anointed, that and only that I set down with my pen. As Sri

Gosvami Tulsidasji Maharaj described the surpassing power of the most holy dust of the guru’s feet:

guru pada raja mrdu mafjula afijana,
nayana amiya drga dosa vibhafijana.

The dust of the guru’s feet is a soft and lovely collyrium,
nectar for the eyes, the breaker of every fault of sight.

By that same divine and sovereign remedy a divine light has come into my eyes also, by your grace.
[ declare it truly, swearing by my own eyes, that there is not the least trace of invention in it. || 19 ||
(20)
kalpanatita! kalpante tvam eko jyoti riipa dhrk,
saptarsibhih sevyamanah brahma jyotih svartipa dhrk.
0 you beyond all imagining! At the end of the aeon you alone remain, bearing the form of
light,
served by the seven seers, bearing the very form of the light of Brahman.

0 you beyond all imagining! Supreme Brahman, far past the reach of thought — at the end of the
aeon, at the setting of this creation, you alone will remain, having taken the form of light. At that time
the seven seers will be given to your praise and your service, and you will be enthroned, bearing only
the form of the light of Brahman, while all cause and all effect are dissolved into the eternal. || 20 ||

(21)
punah srjana chintayam magno patha pradarsakah,
kalpadau brahma ripena sSasta veda svartpa dhrk.

And again, to the one sunk in the care of creating, you are the shower of the road;
at the aeon’s beginning, in the form of Brahma, the teacher, bearing the very form of the Veda.

0 helmsman of the making of the world! And again, according to the Vedic Sruti yatha piirvam

akalpayat, “as before, so he shaped it,” you show the road to the Creator sunk in the care of creation;
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and at the beginning of the aeon, taking the form of Brahma and bearing the divine knowledge of the
Vedas, you spread abroad that divine knowledge of the Vedas. || 21 ||

(22)

veda vedyo vedajiio veda vedita veditah,

veda vada rato vedan pracharena prayoksyasi.

Known by the Veda, knower of the Veda, known by what the Veda has made known;
given to the discourse of the Veda, you will set the Vedas to work by their spreading abroad.

0 you who are the whole substance of the Veda! Your nature is knowable by the Vedas, and you
are yourself the storehouse of the Vedas’ true knowledge, and it is by the Vedas that your real nature
is known. Being such, you give yourself to the discourse of the Veda, and at the beginning of the
aeon you spread the Vedas fully abroad, and so send out once more into the world the light of divine
knowledge. || 22 ||

(23)
jivo ‘yam bahu roga soka grasitah gehe vasan karma phalesu tustah,
maya ramya parayd bahu vitta kamyaya tvad riipa dvaravatiko supeksitah.

This creature, seized by many sicknesses and sorrows, dwelling at home, content with the
fruits

of his deeds,

was sent by the lovely Maya, out of her longing for much wealth, to that Dvaraka which is
your

form, and there awaited.

0 Lord, crown of givers! This ignorant creature of mine, dwelling in his house and afflicted day
and night with many sicknesses and sorrows, was nevertheless content: he took whatever little food
came to him as the fruit of the deeds of his former births, and was satisfied with such gain as there
was. But by that wife who is Maya he was compelled, out of the longing for much wealth, and sent off
to that city of Dvaraka which is your form.

The sum of it is this. The devotee makes his humble plea to the Lord: O Lord, this Sudama the
brahmin, who is my soul, was glad at heart in his own house, enduring the pleasure and pain born of
the fruit of his deeds, and counting whatever came to him by the Lord’s will or by begging as the fruit
of his own actions. But as Sudima’s wife urged Sudama and sent him to Dvaraka to his old friend Sri
Krsna, just so this Sudama who is my soul was content with the fruits his own deeds had earned him
— and then, O merciful one, this wife who is Maya urged him and sent him to that old friend of the
soul who is you, Brahman, in that Dvaraka which is your form. || 23 ||

(24)
svakrtya tandula kanan ati ksudra milyan dhrtva sva kuksau sthiram etat agra drstih,
Sanaih sanair asankita drsti patais tvat pada dvaravatikam pravistah.

Holding at his side those grains of rice which are his own deeds, of a value very small, his
gaze fixed steady ahead,

slowly, slowly, with glances that could not shake off their misgiving, he entered that Dvaraka
which is your feet.
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0 most compassionate one! Then that Sudama the brahmin, who is the soul, tied up in his bundle
those grains of rice which are his deeds, whose worth is very small indeed, and holding his gaze
empty — that is, fixing the sight of his inward understanding steady upon the place he was making
for — and looking this way and that with a glance full of misgiving, he came to that Dvaraka which is
your holy feet. That is: as Sudama’s wife sent the parched rice with him to be arranged as a present
before the Lord, just so this wife who is Maya tied up the parched rice of the good and evil deeds this
creature had done, and gave it to him to arrange as a present before that Supreme Brahman.

Then, pressing that bundle under his arm, meditating with a steady gaze on your holy feet, and
looking about him with a doubting eye — I am a heap of sins; is nobody watching me? Will my old
friend know me again? With what face shall I meet him? I never once so much as remembered him
before — and framing all manner of resolves and doubts out of such longings, he entered that city of
Dvaraka which is nothing other than your form. || 24 ||

(25)
asadya tatraiva cha piirva drstam mitram svakiyam nayanabhiramam,

And reaching there his own friend, seen in a former time, the delight of his eyes,
the Lord endowed with the great sovereignty of kings — he took refuge in you, in Krsna.

O Supreme Self! There he came into the refuge of Srl Krsna — that is, of your own form — his
inseparable friend of birth after birth in a former time, giver of joy to the eyes, adorned with all the
sovereignty of kings and enthroned in the fullness of power. || 25 ||

(26)
smarata purvam sakhyam cha sa tvaya purna satkrtah,

tasya kakse sthitan bhoga chidukan adaya bhaksata.

Remembering the old friendship, he was fully honoured by you,
who took the parched rice that lay under his arm, and ate it.

O shoreless ocean of compassion! Remembering your former friendship, you did full honour to
that Sudama who is the soul; and you snatched from him the parched rice of his deeds, tucked under
his arm, and ate it. That is: the soul is a portion of Brahman; and when the portion that is the soul
came to him whose portion it is, he knew it again, and was gracious to this creature. Those grains
of rice which were its deeds — for the enjoying of whose fruit, good and evil, it would have had to
go once more onto that stage which is the world — those he ate, and so delivered it with his whole
being. || 26 ||

(27)

tvaya mitratva sauhardam ptrnam ripena darsitam,

katham na labhatam siddhim dhana dhanya gajan Sriyam.

The warmth of friendship you showed him in its fullness:

how then should he not obtain attainment — wealth, grain, elephants and splendour?

0 ocean of mercy! You showed him the warmth of friendship in its fullness. Having won a lord of
the three worlds like you for a friend, why then should he not become worthy of wealth, of grain, of
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elephants and of Laksmi? And why should he not be the one vessel of all the attainments? That is: at

once he became as rich in splendour as his friend, Brahman himself. || 27 ||

(28)

sauvarnan $ata kaumbhams cha vasamsi vividhani cha,

daridryam bhaksitam tasya tvaya tandula riipa dhrk.

Ornaments of gold and of fine gold, and garments of every kind —

for his poverty, which wore the shape of grains of rice, was eaten by you.

He became lord of ornaments of gold and pure gold of every kind, of garments of every kind, and
of splendour. For when you had eaten up his poverty, which stood there in the shape of grains of
rice, how should he not become possessed of great splendour? That is: a man’s own deeds are the
chief cause of his bondage. When by the grace of Sri Siva-Brahman his very deeds were destroyed,
then he became the visible and pure form of that Supreme Brahman whose portion he is — that is,
that brahmin who is the soul became Brahman, and so became the full vessel and sharer of all the

splendour and sovereignty of Brahman, and was blessed beyond measure. || 28 ||

(29)

so ‘ham tvam saranam yami raksa mam sarvato bhayadt,

tvayi drste na drastavyam maya ‘nyasya malinam mukham.

That same I come to you for refuge: guard me from fear on every side.
Having seen you, I need never look on any other’s soiled face.

0 God of gods! That same | — Sudama, who is the soul — have come to the refuge of you, Sri
Krsna, who are Brahman. O treasury of mercy, guard me on every side from this terrible fear of the
world. Having won, with a whole and single heart, the refuge of your holy lotus feet, | have no need
left to look on the face of any other ordinary person, or of any lesser god, nor to make my prayer to

them. And now that [ have come with my whole being into your refuge, say yourself —

deva diisaro kauna dina ko dayalu!
sila nidhana sujana-siromani saranagata-priya pranata palu.

0 God, who else is merciful to the poor?

Storehouse of gentleness, crown of the wise, lover of those who come for refuge, keeper of
those who bow. || 1 ||

ko samaratha saravajia sakala prabhu, siva saneha manasa maralu;

ko sahiba kie mita pritivasa khaga nisichara kapi bhila bhalu.

Who is so able, who all-knowing, who lord of all — the swan on the Manasa lake of Siva's
love?

What master, overcome by love, has made friends of bird and night-ranger, of monkey, forest

tribesman and bear? || 2 ||

0 God, who but you is merciful to the poor? You are the storehouse of gentleness, the crown of
those who know, the beloved of those who come for refuge, the protector of those who take shelter.
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Who is so able as you? You know all things; you are the master of all that moves and does not move;
and you are the swan that plays on the Manasa lake which is Sri SivajT’s love.
So now, good or bad, holy or a heap of sins — such as I am, l am yours. You alone are my protector;

and for that reason, protect me: deliver me with my whole being. || 29 ||

(30)

chandras chandra kalanvita sasidharas chandrapradas chandradrk,

suryah siirya mahes cha surya niratas surya prabha dayakah;

agnis chaiva agni bana nirato agneya srsti karakah,

kham vayur jala medani maya tanuh payat sada sankarah.

The moon, and crowned with the moon’s crescent, bearer of the moon, giver of the moon,

moon-eyed;

the sun, and great lord of the sun, given to the sun, giver of the sun’s own brightness;

fire itself, given to the arrow of fire, maker of the creation born of fire;

whose body is sky and wind and water and earth — may Sankar for ever protect us.

0 Sadasiva of the eight forms! You are the very form of the moon. Whatever coolness there is
in the moon, whatever gladdening, whatever light, is the fruit of your grace alone; you are the moon
itself. (Once SriSiddha Siddhesvar Sadasiva granted his sight in the very form of the moon to a physician
of the village of Malaiich, in the Almora district, at a place called Jharaii.) And you are crowned with
the moon’s crescent, wearing the moon’s digit on your brow as an ornament — and for this the world
calls you Sasidhara, bearer of the moon. And you are chandraprada, the giver of that cool and shining
knowledge. And you are chandradrk, moon-eyed: that is, the left eye of your vast form is the moon-
god. (Sri Maharaj once graciously granted to a Sastri of Malaiich, who was a good physician, at the age
of eighteen or nineteen, the direct sight of his moon-eyed form, for five minutes together.) Both of these
were direct experiences, felt by those two worthy men themselves, and received by his grace.

0 you whose form is the universe! You are the very form of the sun, and the fire within the sun
is your own visible nature, by which the sun lights the whole world and lights its own form as well.
And you are given to the sun: yad aditye pratapati tat tejo viddhi mamakam, “the fire that burns in
the sun — know that to be mine”; you are absorbed in the meditation of that fire of yours which sits
enthroned within the sun; and by your grace you are the giver of light to the sun itself.

You are fire itself. And it was for this that thousands of men and women, in the austerity of the
five fires, saw you with wonder-struck eyes upon the blazing pyre of fire in the very form of fire, and
so made their lives fruitful.

And you are ready in the use of the arrow of fire. (People held the belief about Sri Sadgurudev
that he was some great one of the age of the Mahabhdrata; and so a devotee once put a question to Sri
Maharaj about the fire-arrow — that in truth the fire-arrow is used for the making of a creation born
of fire: was this so? Sri Mahardj, being a lover of his devotees and generous beyond measure, said to
him with a slight smile: bring me a straw. The man brought an ordinary straw from close at hand; and
Sri Gurudev at once charged it with a mantra and threw it — and immediately the blazing flames of
fire began to rise on every side in the forest. Then, on the devotee’s frantic prayer, he sprinkled water
charged with a mantra from his water-pot, and quieted the fire at once.) For this reason both the

92



THE BOUQUET OF THE EXAMINATION OF THE RESCUE OF THOSE WHO TAKE REFUGE

epithets are true and are made good: “given to the arrow of fire,” and “maker of the creation born of
fire” And you are the maker of that creation of works which is accomplished by fire.
May Sri Sankar in the form of Gurudev, who bears the form of sky and wind and water and earth,
protect us always. || 30 ||
(31)
ojasvaro ‘laksya gatih svatantre samlaksya rupi istam,

Sarandm te sam anuprdaptah evam laksyam praptavan dhvantah.

Full of power, your going unseen, free in yourself, yet showing forth your form to be seen —
he who reached your refuge, though in darkness, so obtained the goal.

0 all-pervading Sri Siddha Siddheévaradhisa! Your going is unseen by any living thing, and your
works too are past the reach of the understanding. Only lately you granted your visible sight to a
European devotee named Nils Olof Chrisander, and gave him a command; whereupon he set out at
once from where he was and came into your fearless refuge, and immediately, by the mere sight of
you and by your compassion, he obtained the attainment of his goal.

Sriman Munindraji Maharaj is a supremely perfected Sadguru. By his holy appearing the good of
countless creatures has been worked, and many unearthly things are heard of him from his devotees.

Sri Sadgurudevji’s rain of the nectar of compassion — causeless, for the good of creatures
scorched by the three afflictions — is unbroken, ceaseless and without pause; and in endless ways
the work of delivering endless creatures is going forward. Here is a true happening of only a few
years ago, and well known to all. Though Sri Maharajji has been hidden from sight these thirty years,
still he graciously continues to grant his sight to devotees and to faithful seekers.

There was a most accomplished European gentleman whose name is Sri Nils Olof Chrisander. He
was a world-famous actor of the country of Sweden, a director of Germany’s renowned Universal
Film Company, a generous giver and a philosopher. He was perfected from his birth, and his spiritual
movement was of a high order.

In America, where he had been living some years, he was held in great honour, and his words were
counted the words of a perfected man; he ate no meat. At the age of fifty-seven or fifty-eight he had
the sight of Sri Munindra, the Baba of Haidakhan, in his bedchamber at Moscow, the capital of Russia.
At that same time Sri Munindradev granted his sight to the gentleman’s wife also; she was at that
time in Leningrad. When the two of them met the next day, the experience of each was one and the
same.

Their inward movements began to strain toward the sight of the yogi. This is the one mark of
a purified heart: that it fastens on the Lord’s holy feet. Sri Bhagavan is pavanam pavandandam, the
purifier of the pure; and so a pure heart can take no rest until it has obtained the supremely pure
Lord. The stilling of hunger will come only by eating; and by this same rule the Swedish gentleman
named above came also to India. He spent some time at the Sri Aurobindo Aéram in Pondicherry as
well, but in this sojourn he did not find complete satisfaction. By a prompting he did not know, he
came to Almor3, and lived about two years in a lonely place called Kasardevi.

There he had the sight, several times over, of Sr1 Sadgurudevji Maharaj — the same whose sight he
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had had at Moscow — and having found the Sadguru of his birth after birth, he was blessed beyond
telling. He made a beautiful and artful figure in plaster. In memory of this happening, that sweet and
compelling figure is kept safe to this day in a house of standing at Almora. On the twenty-sixth of
April, 1946, that European gentleman left Almora.

Such happenings have taken place until now, and are taking place, by the mercy of Sri Maharajjj,
pastall counting. Not everyone has knowledge of it. As the Lord is endless, so too are his acts endless
and unearthly. || 31 ||

(32)

satyo loka pravado ‘yam tvaya satyah krtah ksanat,

ksanena guru sannidhyaj jano ‘mrtam avapnuyat.

True is this saying of the world, and you have made it true in a moment:
that in an instant, by the nearness of the guru, a man may obtain the nectar.

0 great Lord! That in a single moment, by the grace of Sri Sadgurudev, a man obtains the nectar
(the sight of the Self, or liberation) — this true saying, current in the world, you have made good by
delivering even devotees living in far countries. || 32 ||

(33)
tavaiva charanesu samapya bhautikam deham gato ‘sau padam avyayam ksandt,
satyam dayam te ‘mrta tattva samplutam samsdra murti niratesu kurusva yogin.

At your feet alone he finished with the body of the elements and went in a moment to the
undecaying state.

Truly, O yogin, pour out that mercy of yours, steeped in the truth of nectar, upon us who are
given over to the shapes of the world.

That most fortunate Chrisander, at your holy feet alone, destroyed the material character of his
own being and became heir to the undecaying state of Brahman. That is: once the light of the direct
sight of the Lord and of the experience of the Self has awakened in a man’s heart, then though he may
go on with the journey of life in the world for some days more in this body of the five elements, still he
moves about in the state of one liberated while living, empty of any pride in the body; and he becomes
fully heir to the supreme state on that very day when the boon-giving hand of the Sadgurudev adorns
his head.

Truly, O Lord of yoga, your compassion is made of the very truth of nectar; by it, in a moment, the
taste of deathlessness is felt in this life. Be gracious and turn that compassion to the delivering of
us worldly creatures, who are the playthings of the world’s splendours — of wealth, of authority, of
coins of gold and silver — so that we ignorant ones may be wholly delivered. Who but you is of such
supreme power that he could become our protector? To whom else could we go, and tell our pitiable
state, and find peace? || 33 ||

(34)
sa eva dhanyo ‘sti manusya loke rusa pravasi sad olaf nilsah,

yat kausaloparjita chitra vidya prasadato netra chasaih pibamah.

Blessed indeed in this world of men is that good Olof Nils, the traveller from Russia,
by the grace of whose skill in the art of image-making we drink with the cups of our eyes.
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O friend of the afflicted! Blessed in this world of men is that Sri Nils Olof Chrisander, who came
from Russia all the way to your refuge, and who by his faith and devotion became a vessel of your
compassion. By the grace of that most fortunate man'’s skill in the craft of image-making, even ill-
fortuned people such as we bring our eyes to their fulfilment by the sight of your most beautiful
image; and drinking with the cups of our eyes the sweetness of your divine form, we make our birth
fruitful. How else should we have been able to look upon that beauty which is adorned with your
supremely divine body? Since that great man made your most beautiful image, we too drink the
nectar of the sight with the cups of our eyes, until we are satisfied, and shall go on drinking it. For
this that traveller is worthy of our thanks in full measure. || 34 ||

(35)-(36)apair

tvam chapi dhanyo ‘si mahdaprabhava! prakasitum yoga patha prabhavam,

prarambhike vardhaka riipa dhari dvitiya chitre taruno babhtiva;

chitre trtiye cha Sisu svartipo svartipavan chandra kirita justah,

bhakta prasadaya sva yoga siddhim prakasayaml loka hitabhilasaya.

And you too are blessed, O you of great power, for showing forth the power of the road of
yoga:

in the first picture bearing the form of age, in the second picture become a young man;
and in the third picture in the form of a child, beautiful, wearing the moon for a crown —
showing forth the perfection of your own yoga, to favour your devotees and out of longing for
the world’s good.

0 you of great power! It is you above all who are worthy of thanks; for in order to make plain the
boundless and unearthly power of the road of yoga, in the first photograph your form was one that
showed a man of ripe years, wearing the ear-flapped cap, the kurta and the dhoti.

The very next moment, when the second photograph was taken in that same condition, a most
wonderful thing happened: a picture came out full of the character of youth and of the highest beauty.
In the photograph the body appeared bare, with the sacred thread showing plainly upon it; adorned
with the splendour of the highest beauty, graced with the moon’s fair crest-jewel, garlanded, showing
forth your own nature as Chandrasekhar himself. By causing such a picture to be made, out of a
feeling of grace toward your devotees, you showed forth the very furthest reach of your perfection
in yoga, out of longing for the good of the world — so that in the hearts of creatures caught in this
terrible Kali age no feeling of unbelief toward faith should be able to rise, and so that the generations
to come might put their trust in the science of yoga and work out their own good.

At one time Sri Pandit Jvalaprasannaji Josi, Major Basu, and Mahamahopadhyaya Sri Adityaram
Bhattacharya, M.A., came from Prayag into Sri Maharaj’s service for his sight, and with them at that
time was a Parsi photographer named Rustam. At that time, at Adityaram Bhattacharya’s urging and
on Major Basu’s most earnest prayer, Sri Maharaj was gracious to them and gave leave for a picture
to be taken, for the good of the world. Those worthy men had two copies taken together by the well-
known Parsi photographer Sri Rustam, so that if the first copy were spoilt they could make the most
beautiful picture from the second. When the pictures were developed, both pictures were adorned
with a different age, a different posture and a different beauty.
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Blessed is the unearthly and unheard-of wonder of the Lord of yoga and of yogis! By this it is
proved how many forms the king of yogis can change through in a single moment. Many such wonders
have thousands of men seen in Sri Sadgurudev. At one and the same time, in many places, with many
men, at a distance of thousands of kos, his sight and his speech and wonders past counting have been
seen with men’s own eyes.

Blessed is your power and your capability! And why should it not be so, O God? — for you are the
divine descent of Lord Sankar himself. || 35 || 36 ||

(37)
tava prabhdvdch charitam te sugtiiptam prakati krtam,

ksantum arhasi devesa! bhaktanam hrdaya Santaye.

By your own power your most secret acts have been made open;
forgive it, O Lord of gods, for the quieting of your devotees’ hearts.

O Lord of gods! Itis by your power and your grace alone that your most secretacts have been made
open. Such an attempt as this has been made on a prompting received for the peace and the gladness
of your peerless devotees’ hearts. Therefore, O God of gods, be gracious to forgive this boldness. ||
371

(38)
bhaktah rahasyam jananti suguptam tvad hrdi sthitam,
yatha tvam vai vijanasi tesam hrdaya samsthitah.

Your devotees know the secret, hidden deep, that lies in your heart,
even as you know theirs, being seated in their hearts.

0 you who dwell within! Your supreme devotees know, by your grace, even the most hidden secret
that lies in your heart. As you, enthroned night and day in their hearts, know every matter of their
hearts, so by your compassion do they also know your hidden secrets and your lilds. || 38 ||

(39)
namnd tvadiyena sada sadasiva! trailokya samksobha nivaranam krtam,
ko nama adhir bhavam adrsam vibho! nivarane yasya krtah samadhih.

By your name alone, O Sadasiva, the shaking of the three worlds is always stilled.
What then, O all-pervading one, is this trouble of such as we, for whose stilling you have
gone into samadhi?

0 Sadasiva! Sri Siddha Siddhe$var! By the mere taking of your name, even once, the sufferings of
all the three worlds are stilled in a moment.

0 all-pervading Lord of all! What great trouble of mind is there in poor creatures such as I, that you
should be sunk in samadhi and delay its stilling? Therefore, O God, delay no longer; be gracious with
the utmost speed, take away our poverty and our sorrows and our doubts, and grant us happiness
and substance, and that highest peace which is born of the knowledge of the Self. || 39 ||

Here ends the Bouquet of the Examination of the Rescue of Those Who Take Refuge.
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The Bouquet of the Examination of the Play in the Grove of Delight

Fifth stabaka
(1)

sampratam sadhu vesas tvam lila dhdma ratah prabho!
yateh prachchhanna vesena loke charasi suvrata!

Even now you go in the dress of a holy man, given to the abodes of his play, O Lord;
in the hidden garb of an ascetic you walk the world, O keeper of the fair vow.

This is the fifth cluster of blossoms, named the Bouquet of the Examination of the Play in the
Grove of Delight. In it is described how Sri Siddha Siddhesvar Sadgurudev, taking on the dress of an
ascetic, watches the lilds of Sri Ram — the darling of Ayodhya’s lord, the Supreme Person who keeps
the bounds of right — and is at every instant overwhelmed with bliss in Avadh.

0 keeper of the fair vow, who keeps the most beautiful vow of yoga, samadhi and austerity! Sri
Siddha Siddhes$var! Even at this time you take on the fair dress of a holy man and wander through
the world in the hidden garb of an ascetic, tasting the sweetness of the Lord’s divine form, his abode,
his play and his name. Sometimes you take your joy of the most sweet acts of Sri Ram at Ayodhya,
at Chitrakit and elsewhere; sometimes you reach Anandavan, which is Kasi, and are drowned in the
bliss of the truth of Siva; and sometimes you come to Vrndavan and, tasting the joy of the rdsa-play
of the truth of Sr1 Krsna, the Supreme Person of the divine play, you make your eyes fruitful with the
sight of the most dearly beloved. || 1 ||

(2)
pramodananda vrndayah vanesu viharan kramaih,
nirvanam trnavat tyaktva paranandam upasase.

Wandering in turn through the groves of Pramoda, Ananda and Vrnda,
you cast away nirvana like a straw and worship the highest bliss.

O root of bliss! Sometimes you wander in the Grove of Delight — that is, in Avadh — tasting the
sweetness of the Iilds of the Lord Sri Ram, the Supreme Person who keeps the bounds. Then for a
time you come to Anandavan, the Grove of Bliss — that is, to Kasi — and, walking there, take your joy
of the juice of your own truth as Siva. Then you reach Vrndavan, and watching the rasa plays in Braj,
the land where your most dearly beloved, the Supreme Person of the divine play, took his pleasure,
you are drowned in bliss. And so, absorbed in the tasting of the Lord’s abodes, his plays and his forms,
you count liberation as trifling as a straw, and lie night and day sunk in the tasting of the qualified
form of the Supreme Brahman, moving about in a state of self- forgetting rapture. || 2 ||
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(3)
vana trayananda sukham kva nandane kva mandare rasa rasa ‘nubhtitih,
lila rasasvadana lubdha! chetah ananda vrnda pramodesu sifichasi.

Where in Nandana is the happiness of the three groves’ bliss? Where on Mandara the experi-
ence

of the rasa‘s juice?

0 you who covet the tasting of the juice of his play — you water your mind in Ananda, in
Vrnda

and in Pramoda.

0 all-present Lord! Where in that Nandana grove of the gods could there be found the joy of those
groves marked by the Lord’s own feet, which the Supreme Person of Right and the Supreme Person of
Play made the chief abodes of their play? Nandana is only the pleasure-ground of the ordinary gods,
while these three great groves have been the playing-field of the God of gods, the lord of the three
worlds. And where on that Mount Mandara, the dwelling-place of the gods and of their king, could
the Lord’s divine rasa-plays, made wholly of bliss, be come by? For this reason you water your mind,
utterly enchanted with the tasting of the Lord’s play, by beholding the Lord’s splendours face to face
in the Grove of Delight, the Grove of Bliss, and Vrndavan.

That is: in these divine abodes the Lord’s divine plays, made of the highest bliss, still go on at
every instant without ceasing; but those divine plays cannot be looked upon with the eyes of flesh.
Great men on whom the Lord’s full grace rests still taste them at all times with divine eyes. Drawn by
those same nectar-filled plays of the Lord, Sri Siddha Siddheévar, the descent of Sri Sankar, takes on
the hidden dress of an ascetic and wanders watching them as he pleases. || 3 ||

(4)

ripasya namno mahimndm sudhamnam lilavatarasya krtin krtarthayan,

nagno ‘py anagno nayanabhiramo ramam pramodadhipatim didrksasi.

Bringing to their fruit the works of the descent of play — of his form, his name, his
greatness, his fair abode —

naked and yet not naked, a delight to the eyes, you long to see Ram, the lord of the Grove of
Delight.

O ender of desire! Out of the longing to bring to their fruit the divine plays of the Lord’s most
beautiful form, of his most holy name, and of the abode which is the dwelling-place of his very body,
you — though sky-clad — put on the loincloth and such garments as cover you, and taking the fair
dress of a holy man, a delight to the eyes, you behold in the Grove of Delight the beauty of Sri Ram,
the darling of Avadh’s lord, the Supreme Person of Right; and so, bringing yourself to your fruit, you
are drowned in bliss.

In the world these four things — the Lord’s form, name, play and abode — are held to be the chief
of all. It is in the tasting of these four that the supreme devotees taste bliss at its furthest reach. || 4 ||
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(5)

riupam yadiyam nayanabhiramam pratiksanam tvam hrdayaravinde,

dhyanavaruddhair indriya pana patraih pivan nitantam nahi trptim esi.

That form of his, the delight of the eyes, you drink at every instant in the lotus of your

heart,

with the drinking-cups of your senses stopped fast in meditation — and drinking, you never
come to your fill.

0 destroyer of the pride of the god of love! That unearthly and divine form of Sri Ram, the Supreme
Person of Right, the prince of Avadh’s lord — you drink it night and day in the lotus of your heart with
those drinking-cups which are your senses, stopped fast in meditation and turned inward; and so you
are drowned in bliss, and drinking and drinking you are never sated. || 5 ||

(6)
tad eva ripam Siva dhydtu kamah digambaro darsana matra bhiksukah,
saketa dhamadhipa prangane sthito drsa pivan moksa sukham vinindasi.

Longing, O Siva, to meditate on that very form — sky-clad, a beggar asking only for the sight

you stand in the courtyard of the lord of Saketa’s abode, and drinking with your eyes, you
scorn the happiness of liberation.

0 Siva, worker of the world’s good! Out of the longing to meditate on that most beautiful nectar
of a face, the “purifier of the pure,” at the end of every Treta age you come sky-clad, with the skull as
your begging-bowl arranged in your hand, into the courtyard of Sri Dasarath, the lord of Ayodhya and
master of Saketapur, in the form of a beggar; and drinking with your eyes the sweetness of the child-
figure of your own supremely worshipful chosen deity, you make light of the happiness of liberation.
That is: set beside the sight of the Lord’s form, liberation has no value at all.

sadguruh sad gunodharo dhyana gamyah sadasayah,
satyam param chidanandam samsmarami hi sarvada.

The Sadguru, the upholder of true virtues, reached by meditation, of ever-noble purpose —
the true, the supreme, the Consciousness-Bliss: on him do I always meditate.

— Srimad Yogacharya Sriman Mahamunindra Sadguru Sri Haidakhan-vale Baba, adorned with
every excellence.

The authors of the scriptures have pointed it out in many places: viluthati charanagre moksa
samrajya siddhih — “the attainment of the empire of liberation rolls at their feet,” that is, the Laksmi
of the empire of liberation is for ever spurned at the feet of the Lord’s supreme devotees. By such
words it is known to the whole world that the Lord’s supreme devotees never so much as wish for
liberation. They are the drunken bees of the sight of the Lord’s holy feet, of the remembrance of his
plays, and of the juice of his name. Their inward longing is only this:

divi va bhuvi va mamastu vaso narake va narakantaka! prakamam,

avadhirita $aradaravindau charanau te marane ‘pi chintayami.

In heaven or on earth or in hell, O slayer of Naraka, let my dwelling be where it will:
your feet, which put the autumn lotus to shame — on those I shall meditate even in death.
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Those peerless devotees of yours wish, even at the hour of death, for your sight and for the direct
beholding of your plays. Though it were a hell deeper than hell, there itself they taste happiness.
And so, since Lord Sankar is the very first among the king-devotees, why should he not make light of
liberation beside the sight of the Lord? For such connoisseurs of the Lord’s grace have only this one

aim:

aratha na, dharama na, kama ruchi, gati na chahaii nirvana,
janama janama, rati rama pada, yaha varadana na ana.

Not wealth, not merit, not the taste of desire; I ask no state, not even nirvana:
birth after birth, love for Ram'’s feet — this boon and no other.

What that supremely beautiful form is, the verses that follow describe. || 6 ||

(7)
syamam sundsam sukapola chaksusam sukaka paschavrta charu kundalam,
nagnam manojiam kati kinkini yutam ratna prabha sobhita hema niipuram.

Dark of hue, fine of nose, fair of cheek and eye, his lovely earrings half hidden by the
side-locks;

naked and enchanting, a little girdle of bells at his waist, gold anklets shining with the
light of gems.

This is the form of “the child-figure of Ram, whom Sankar meditates upon” — the form in whose
worship Lord Sankar lies absorbed, and in whose beauty Sri Kaka Bhusundiji, the chief teacher of the
science of devotion, lies rapt day and night.

Syama: that is, of a dark hue possessed of the highest beauty, and with a smoothness in it; and on
his face a nose most fair, like a parrot’s beak; and cheeks that are the treasury of the highest loveliness;
and eyes wide as the petals of the blue lotus, white and dark and touched with red, curving and full
of sweetness; and ears adorned with beautiful jewelled earrings, in which form the beauty of the
earrings is fully covered over by the side-locks of his hair; and — being in the form of a child — set
off by that enchanting naked figure; and at the waist adorned with a most lovely gem-set girdle of

gold; and on the holy feet wearing charming anklets, ablaze with the lustre of jewels. || 7 ||

(8)
itas tato chafichala pada ksepaih kridapara kridanakari chittam,
saumitri Satrughna parita deham bharatena bhratra saha moda manam.

With restless little steps this way and that, his mind bent on play and on his playthings;
his body ringed by Laksmana and Satrughna, taking his joy with his brother Bharat.

Busy at his play in the courtyard of Avadh'’s lord, with the steps of those restless lotus feet falling
this way and that; his mind taken up with toys, in that lightness which comes easily with a child’s
nature; with Sri Lakhanlal and the darling Sri Satrughna following at his heel like his own shadow;
and glad at heart, joined in a child’s play with Sri Bharatlal, the very figure of love for Sri Ram. || 8 ||
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(9)
ekatra bhratin sva hrda svajantam anyatra balochita dharsayantam,
paratra balaih saha nartayantam vedanta tattvam nayanair niraiksih.

Here embracing his brothers to his heart, there bullying them as a child will,

and elsewhere dancing with the children — the very truth of Vedanta you looked upon with
your

eyes.

0 Mahesvara! In the courtyard of Maharaj Dasarath you are brought to your fruit by the sight
of your most beloved Lord and worshipful deity — here embracing his brothers Laksmana and Sa-
trughna to his heart with love; there you are struck with wonder at the sight of the Lord routing them
and frightening them with a show of feigned anger, in that play which comes easily to childhood; and
in another place you are thrilled and struck still, seeing him joined with his brothers in the play of
dancing. And so, beholding the very truth of Vedanta, that Supreme Brahman whom even the medi-
tation of yogis cannot reach, absorbed in a child’s frolics, you make your eyes fruitful in Avadh with
the sight of him. || 9 ||

(10)
sri kosalendrasya samana pdtre ekatra rajiia saha bhojayantam,

dadhy odanavilagna mukharavinda dantan smitaih piirna pradarsayantam.

Eating from one dish with the lord of Ko$ala, at one place together with the king,
his lotus face smeared with curd and rice, showing all his teeth in his smiles.

Seated in one place with the most fortunate king of kings, Sr1 Dasarathji the lord of Avadh, in the
Maharaj’s own welcoming dish, taking the joy of the royal meal; and in that lotus face smeared with
curd and rice, showing again and again in full the fair buds of his teeth in a slight smile — so you take
the joy of the most sweet sight of your worshipful one.

By nature a child’s face is of itself utterly lovely; and when, crowing with gladness, he shows his
fair little teeth to his mother and father, then in the heavenly hearts of the mother and father the very
reflection of heaven is mirrored. And when the lord of the three worlds himself takes on the form of
a child and smiles to gladden his parents and the devotees who have come for his sight — then, if the
splendour of the whole created universe were laid down as an offering before that smile, it would
still be utterly trifling.

Blessed, O Lord, is your Maya! For it was by this that you brought about — according to the word
sviyayd mdyaya ‘jo ‘pi svayam eva vimohitah, “by his own Maya even the unborn one was himself
bewildered” — that Sri Brahmaji was enchanted by the very Maya he had fashioned. This is the
greatest instance of all of your tenderness to your devotees: that for the satisfying of a devotee’s
mind you become in one place a son and in another a father; in one place a friend, and in another you
become even an enemy, and so bring them to their fruit. But your peerless king-devotee Sadasiva is
satisfied by tasting you in whatever form you come into the world. The name of this is the oneness
of the heart of the devotee with the heart of the Lord.

Blessed are you; and blessed too your Maya, and all your supreme devotees are worthy of thanks.
Nor is this much of the play enough — see yet another form of your world-enchanting play. || 10 ||
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(11)

punah punah karichana dhanya patryd kakdya grasam dadatam sudhindram,

kakasya samipya bhayena bhitya nrpasya kanthdrpita bahu pasam.

Again and again, from the golden bowl of grain, giving a mouthful to the crow — he, the lord
of

the wise;

and then, in fear at the crow’s coming near, throwing the noose of his arms round the king’s
neck.

0 you whose eyes are the chakor-bird to the moon that is Ramachandra’s face! While eating to-
gether at one meal with his revered father Sri Dasarath, he saw Kaka Bhu$undi, who had taken the
form of a crow and waited in longing for the leavings of his own blessed food; and knowing at once
the longing of that devotee’s mind, he gave him a mouthful from a golden bowl. Then, to keep up
the worldly propriety of a child, when the crow that was Kaka Bhu$undi came near to take the little
grain of blessed food, he became overcome with fear like an ordinary child and clung to the neck of
his loving father.

At that beauty of the child Ram, O Sri Siva, descent of the perfected! you are overwhelmed with
bliss — that blessed is the Maya of that lord of Maya, at the mere play of whose eyebrow the three
worlds tremble, and who is the very Death of death: that Supreme Brahman is today playing in
Dasarath’s courtyard and being frightened in this way by a crow. Blessed, O Lord, is your Maya that

enchants the three worlds! || 11 ||

(12)
drstvam bhakti rasasvada samsikta hrdayo bhavan,

hrdayastham priyam nityam pramode viksya modase.

Beholding this, your heart is watered with the tasting of the juice of devotion;
and seeing in the Grove of Delight the beloved who dwells for ever in your heart, you rejoice.

0 ender of Tripura! With your heart thus watered by the tasting of the juice of devotion, you see
in the Grove of Delight that child-beauty of your most beloved, the son of Avadh’s lord, which puts
ten million gods of love to shame and which dwells in your own heart; and in the gladness of that
sight you are made supremely glad, and thrill, and rejoice. For your worshipful chosen deity is none
other than Sri Ram in the form of a child, as you yourself described from your own lips in the Sri

Ramcharitmanas:

istadeva mama balaka rama,
Sobha vapusa koti Sata kama.

My chosen deity is Ram the child,
the beauty of whose body is a hundred million gods of love.

12 ]
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(13)

vaidehasya marave svakiya dhanuso dadhyam nabhitanano

Saktim tasya samdpayan nayanajais tair ugraih sphulingair muhuh;
bhaktum tad dhanuja dsane samuditam ramakhya chandram muda

7= 7

netrabhyam prapiban naman sumudito dhanyo ‘si bhoh sri sankara!

At Videha's sacrifice, your face afraid for the hardness of your own bow,

you made an end of its strength, again and again, with the fierce sparks born of your eye;
and as the moon called Ram rose gladly from his seat to break that bow,

drinking him in with both eyes and bowing — most glad — blessed are you, O Sri Sankar!

O bearer of the Pinaka! At Maharaj Janak’s sacrifice of the bow, seeing the Lord’s tender loveliness
against the hardness of your own Saiva bow, your face grows afraid: this bow of mine is utterly hard,
and the emperor of my heart is most tender; may it never happen that a wrench should go through that
soft wrist.

Blessed, O loving heart! And why should it not be so? It is needful in this world that a lover’s heart
should be always full of misgiving and of good wishes toward the one he loves; and you are present
here as a watcher, in the very dress of a human ascetic. So itis needful that feelings proper to a human
heart should rise in that heart. And why not? Truly it has been said: yaha prema ko pantha karalau
hai ri, taravara ki dhara paidhdavano hai — “this road of love is a fearful one; it is a walking upon the
sword’s edge.”

Truly this road is a strange one. And so your face is for a moment as though seized with fear; and
therefore, with the fierce sparks of fire that came out of your third eye, you made an end in a single
moment of the strength and the hardness of that bow. And then, as Sr1 Ram — a very moon — rose
from his seat to break that bow, you drank the nectar of his beauty with the cups of your eyes, and
bowing to him in your own mind you were made glad. Blessed are you, O Sri Sankar; and blessed too
is that unearthly devotion and love of yours toward your worshipful one.

The meaning is this: in the Lord’s abodes of play all the Lord’s plays go on without ceasing, but
they cannot be seen with the eyes by men wrapped in Maya and ignorance. So, when Sadasiva in the
hidden dress of an ascetic beholds in the Grove of Delight the play of the sacrifice of the bow, what is
the state of his heart? That is what both the verse above and the verse below describe. || 13 ||

(14)

asagrasta mahisa kala bhujagim vaideha netrotsavam
vaidehya nija panina sugrathitam mangalya mirti srajam;
sattvodreka samanvitair nija karaih kanthe priyasyarpitam

bhiiyo viksya suvodhito nija hrdanandena dhanyah Sivah!

To the kings gripped by hope, a serpent of death; to Videha's eyes a festival;
the garland whose very shape was blessing, woven fair by Vaidehi's own hand,
laid on the beloved’s neck by hands trembling with the rush of pure feeling —
beholding it again, awakened, blessed with the bliss of his own heart, is Siva!

Now, how do you look upon the self-choosing made by the lotus hands of Sri Janak’s daughter,
after Sri Ram’s victory at the sacrifice of the bow?
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0 giver of fearlessness! That bridal garland seemed so terrible to the hearts of the kings who had
come longing to marry SriJanaki that it was as though it were a serpent of Death; while to the eyes of
Vaideha, King Janak, it seemed by its mere sight to be a joy, wearing the shape of the highest blessing.
That most fortunate garland, whose very form was blessing, Sri Janak’s daughter had woven and
made with her own lotus hands; and with those lotus hands — the root of all blessing, and marked,
through the overflow of pure feeling, with stillness, with sweat and with the standing of the hair —
she laid it upon the breast of her most beloved Sri Ram.

At that moment, beholding the loveliness of the Divine Pair, Sri Ram and Vaidehi the daughter
of Janak, you were being made supremely glad in your own mind. And then the loving glance of Sri
Ram, the emperor of your heart, fell at that moment upon you, who are his whole heart — and at
that, overwhelmed with love, you forgot all sense and understanding and were drowned in an ocean
of bliss. O Sri Samba Sadasiva, what other creature is there in the world like you, who could become
worthy of such thanks? You alone are blessed beyond measure. Where on Kailas could this bliss be
had? It is to obtain this that you make the journey to the Grove of Delight again and again, and are
made glad. || 14 ||

(15)
rathena yantam janaka pratijiia samraksandrthdaya vratam tapasvinam,
prajananair asru mukhair niriksitam svayam niriksyasru mukho viraktah.

Going in the chariot, to keep his father’s vow, taking the vow of ascetics;

watched by the people with weeping faces — and watching, you too were tear-faced, though
free

of all attachment.

0 ender of Tripura! Sometimes, receiving the sight of Sri Ramachandraji as he goes to the forest
to keep the vow of his revered father and to guard the bounds of right, your face fills with tears and
you are made frantic.

In that scene, Sri Raghavendra Sarkar, to keep the vow of his revered father, is seated in the chariot
with Sr1 Janak’s daughter and Sri Lakhanlal, and — to keep the ascetic’s vow — has put on garments
of bark and is setting out for the forest. And the people, young and old, men and women, utterly
stricken, are gazing at his beauty with eyes full of tears and praying:

ydchito no nivartasva hamsa Sukla Siroruhaih,
Sirobhir nibhrtachara mahi patana pamsulaih.

Entreated by us, turn back — by these heads whose hair is white as a swan’s,
heads made grey with dust from falling again and again to the earth in silent reverence.

That is: O Lord, we old men of Avadh are laying our heads, white as swans, upon the ground and
praying to you; accept our prayer and come back; by our bowing full-length upon the earth again and
again our heads are grown dusty; be gracious to our pitiable state and return to the palace.

Seeing the men and women give such proof of their love — though you are free of all attachment
and neither joy nor grief ever touches you, still, at the sight of the people of Avadh’s heartfelt love for

104



THE BOUQUET OF THE EXAMINATION OF THE PLAY IN THE GROVE OF DELIGHT

their Lord, a flood of loving tears wells up in your eyes; and with eyes full of the tears of bliss you
take the joy of the sight of your Lord. || 15 ||

(16)

vane vrajantim bharatasya vahinim drstva bhayad bandhava samgrahe ratam,

nijesta samraksana vihvalantaram guham vilokyaiva muda suvihvalah.

Seeing Bharat’s army marching into the forest, and Guha in his fear busy gathering his kins-
men,

his heart beside itself for the guarding of his own beloved — beholding him, you too were
overcome with joy.

O I$ana! Atone time, beholding that love-stricken scene of the play with Guha, king of the Nisadas
— a scene with a power altogether without equal to raise love and frenzy in the hearts of devotees —
you too lose your senses.

Seeing the army of Sri Bharatlal, going into the forest to entreat the Lord Sri Righavendra Sarkar,
and seeing how full of strength it was, an upheaval broke out in the heart of that loving devotee, the
king of the Nisadas. Drunk with fear and with love, and though he was king of the Nisadas himself,
he went from house to house among his kinsmen and strove with the utmost care to gather them
together, praying to them all in words full of humility and of warlike feeling: aja kdja bara mora —
“Brothers, in all my life today is the most weighty business I have ever had with you. May it never
happen that you show the least slackness in this work of the utmost weight, and that by even a few
of the warriors of this terrible army reaching him who is my whole life, the treasure of my life should
have to face danger. If that were to come about, then the very birth of me, his servant, would be
wasted.”

Beholding the love-stricken state of the heart of such a one as Sri Guharaj — who with a frantic
mind was wholly given to the gathering of his household, his relations and his people — you too are
overcome with love and with bliss. || 16 ||

(17)

janasi margam khalu prema panthinam Sirisa puspad api pelavam sthitim,

itiva Sighram $akuna svariipa dhrk mano vyatham tiurnam apakaros tvam.

Surely you know the road of those who walk the path of love, and their condition, more deli-
cate

than the Sirisa flower;
and so, swiftly taking the form of an omen, you took his heart’s pain away at once.

O royal swan on the Manasa lake of Raghava! Because you are the very first teacher of the juice of
devotion, you know well the road of those who travel the path of love. That the state of their hearts is
more tender even than the Sirisa flower — this too you know well. And it is for this reason that you,
as it were, took on the form of an omen — a sneeze — becoming the omen yourself, and took away
the pain of his mind that very instant.

That is: you know well the secret of those heavenly materials out of which God fashioned the

lover’s heart; and so a misgiving was bound to come to you, that this true devotee of the Lord is
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frantic in the guilelessness of his feeling — may he not go mad, or may his heart not suffer some
heart-cutting agony from a sharp blow. For this reason you took on the form of an omen and at once
sent courage flowing through his frantic heart.

Blessed is your tenderness to your devotees! You do not taste only the divine plays of Sri Bhagavan
in the Grove of Delight, in Avadh; rather you nourish your heart with the plays of his peerless devotees
also. [| 17 ||

(18)-(19) apair

samagatayah bharatasya vahinaih gajasva patti charanotthitam rajah,

vilokya raudrena rasena samplutam ranonmukham ravana nandanandanam;

chapesu tiirnisu mano dadhanam gauram surakta visala netram,

sulaksmanam laksana Sobhi gatram vakyair asSamantam ramanam vidadhvasa.

Seeing the dust raised by the feet of elephants, horses and footmen of Bharat’s advancing
army,

and Laksmana — slayer-to-be of Ravana’s son — flooded with the fury of battle and turned
toward war,

his mind set on bow and quiver, fair of skin, his wide eyes reddened,

his every limb glorious with the auspicious marks — and the beloved quieting him with

words.

0 Manyu! Seeing the dust raised by the feet of the elephants and horses and marching soldiers
of Sri Bharatlal’s army, as the story goes on, Sri Laksmanalal’s figure has filled with the fury of bat-
tle; he has made himself ready to fight, and has set to gathering and arraying quiver and bow. And
though his colour is fair, through the excess of his rush of anger not only has redness run into his eyes,
but his whole face has become filled with red. Every limb of his is glorious with firm and beautiful
marks. Such is Sr1 Laksmanalal, who was to slay Ravana’s son Meghanada; and seeing the beloved,
the Supreme Person of Right, quieting that rush of anger with words full of steadiness and discern-
ment, you long to make your eyes and your very being fruitful by beholding him on the mountain of
Chitrakat. || 18 || 19 ||

(20)
chitrakutachala kantare pranamantam puragatam,
matr samklesa samklista manasam dina chetasam.

In the forest of Chitrakiit’s height, bowing, come from the city,
his mind wrung by his mother’s doing, his heart cast down.

0 God! Thereafter, in the forest of the mountain Chitrakat, he comes from the city of Ayodhya
and bows; his mind is utterly shaken with the grief born of mother Kaikey1’'s deed, and in his heart a

stream of abject feeling flows on without a break. || 20 ||
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(21)-(22) apair

bhratur varisthasya hite ‘nuraktam bhaktam prapannam Sarandgatam cha,
hardim dasam svam vinivedayantam asru pravahardita klinna gatram;
aneka saugandhya nidarsanena dasam svakiyam vinivedayantam,

artam subandhum bharatam prapannam sva paduke ksema kare dadantam.

Devoted to his eldest brother’s good, a devotee, thrown down, come for refuge,

telling out the condition of his heart, his limbs wet and softened with the flood of his tears;
with many an oath declaring his own state —

and to Bharat, stricken, a good brother, taking refuge, he gives into his hand his sandals,
which are blessing.

0 most compassionate one! Bharatlal is given in thought, word and deed to the good of his elder
brother; he is an emperor among supreme devotees; and having offered himself up with his whole
being he has come wholly into the refuge of Sri Ram, the dweller in the forest. Besides this, he is set
on declaring in stricken feeling the inmost condition of his heart, and every limb of him is wet with
the unceasing flood of his tears; he is set on declaring his pitiable state to his most beloved with many
an oath. Beholding the beauty of the Lord as he takes pity on such a brother — Bharat, stricken and
come for refuge — and gives him the sandals that work his welfare, you are made glad indeed. But
more than that — || 21 - 22 ||

(23)

padukalamba sampraptyd stambha romaiicha samplutam,

bharatasya dasam drstva prema vihvala lochanah.

At the winning of the sandals for his stay, flooded with stillness and with the standing of his
hair —

beholding Bharat’s condition, your eyes were overcome with love.

Seeing the love-stricken state of Bharatlal, king among devotees — who set upon his head the
sandals of the feet won by the compassion of Sri Rijarajeévar, and was filled with stillness and sweat
and the standing of his hair — your eyes too fill with the tears of love; and overwhelmed with bliss

you become wholly absorbed in the praise of the unearthliness of a devotee’s heart. || 23 ||

(24)
mastake tasya samvesya svakiyam nirbhayam karam,

saketa puram presantam vilokya mudito mune!

Setting upon his head his own hand that gives fearlessness,
and sending him to the city of Saketa — beholding it, you were made glad, O sage!

0 best of sages! Seeing Sr1 Ram lay his boon-giving hand, which grants fearlessness, upon the
head of Sri Bharatlal — the brother-devotee, the very figure of love for Rim — and reason with him
and send him back to the city of Saketa, you are again filled full with gladness. || 24 ||
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(25)
kadapi ramena saha sitaya vane saumitrina chanupatham padanvitam,

drsa pivan dandaka kananavanau hrdaydravinde suvicharya hrstah.

Sometimes, with Ram and with Sita in the forest, and Laksmana following in the path behind
them,

you drink them in with your eyes on the floor of the Dandaka wood, and pondering them in
the

lotus of your heart, you rejoice.

0 you who wear the moon at your crest! At some time the longing wakes in your heart for the
sight of Sri Ram as a traveller of the Dandaka forest. At that time, in front goes Sri Ram, the Supreme
Person of Right; behind him the daughter of Videha; and behind them both, keeping their footprints
to his right and following in every step, Sri Sumitra’s son. Pondering in the lotus of your heart the

lovely radiance of those three travellers, you are made glad. || 25 ||

(26)
chhavim tadiyam nayanabhiramam hrda vahan balakavad vichestase,

tat padda padmankita dhili dhiisaro bhasmanga chihnam dvigunam vibharsi.

Bearing in your heart that beauty of his, delight of the eyes, you behave like a child;
grey with the dust marked by those lotus feet, you wear the ash-marks of your body doubled.

0 you who wear the moon as your crest-jewel! Bearing in your heart that fair beauty of Sri Ram
and Sita and Laksmana, the supreme treasure of your heart, you sometimes become so drowned in
love that — as children, given up to play, roll about in the dust — just so, by rolling in the dust of that
Dandaka forest marked by the lotus feet of your most beloved, your body becomes grey with dust,
and you wear the ash-mark of your limbs doubled over again.

That is: in the furthest reach of the helplessness of love, when you count the ground of the
Dandaka forest most holy because it is marked by the beloved'’s feet, and roll about in it, then the
ash-paste worn upon your body appears wholly deepened by the greyness of the dust.

Blessed is your love and your affection! It is by this that you have kept your most beloved Ram so
wholly subject to you that he does not go anywhere else even for a moment, leaving your heart, but
remembering you alone, sits enthroned without ceasing in the temple of your mind. || 26 ||

(27)

tvam viksya kantam nayandbhirdmam ramo ‘pi chitte muditah smiteksanah,

prsto ‘pi patnya nija hasa karanam vydjena sanka nudate kathafichana.

Beholding you, beloved and a delight to the eyes, Ram too is glad in his mind, his glance
smiling;

and though his wife asks him the cause of his laughter, by some pretext he puts her doubt

away.

0 bee at the lotus of Raghunandan’s heart! When Sri Ramachandra sees in the forest this love-
drowned state of yours, so delightful to the eyes, then he is exceedingly glad within himself and falls
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into a state full of laughter’s savour. At that time mother Sri Sita — absorbed in her meditation, pon-
dering without ceasing on the heartfelt gestures of her beloved — asks her beloved the cause of his
laughter: “O Lord, as we journey along the road in this lonely forest, what has suddenly made you
laugh?” And answering her, the Supreme Person of Right, to put away his wife’s doubt, makes it out
that the sight of some creeper or beast or bird is the cause of his laughter, and by making some such
excuse tries to drive the doubt away.

Blessed, O Lord, is your love! Just as you keep the treasure of your heart hidden with your whole
being from every eye, and keep it safe, wishing to take the joy of the sight of it yourself alone, so Sr
Ram too, drowned in love, does not wish to make Sankar, the treasure of his own heart, known to any.

When the two of them will not let their mutual love be shown, then who is so fortunate that he
could take a share in your hidden bliss and himself get the taste of that joy? For according to the
saying $ivasya hrdayam visnuh visnos cha hrdayam sivah — “Visnu is the heart of Siva, and Siva the
heart of Visnu” — in this bliss born of love you draw a curtain even against your dearest Janaki and
your most beloved Lakhanlal, and taste this supreme bliss and are satisfied by yourself alone.

0 Lord, be satisfied and go on being satisfied — some day or other the hearts of your devotees too
will surely be flooded with this juice of bliss; for your devotees also sit gazing fixedly, to get the taste
of this bliss born of your beholding one another. How long shall the heart’s desire go unfulfilled?

ihi dsa atakyo rahata, ali gulaba ke miila,
hoihat pheri basanta rtu, ina darana ve phiila.

On this hope the bee stays lingering at the root of the rose:
the spring will come again, and on these branches those flowers.

Il 27 ]
(28)
yathd prachchhanna vesas tvam ananddsvada tatparah,
tathaiva sva hrdantastham istam gopayati prabhuh.
As you, in your hidden dress, are intent on tasting that bliss,
just so the Lord keeps hidden the beloved who dwells within his own heart.

0 you who wear the serpent as your crown! As you, in the hidden dress of an ascetic, are intent on
the tasting of bliss, just so the all-capable Sri Ram keeps the truth of Siva — the most hidden treasure
of his heart — hidden even from Laksmana, the stay of his life and his very breath moving outside
him, and so takes the joy of the sight of it. || 28 ||

(29)-(30) apair

vrajatam dandake rama sita laksmana yatrinam,

kantakakirna margasya Sodhane nirato mune;

dhanyo ‘si muni $ardila! dhanyah yesam hrdi sthitah,

nijabhistasya ramasya chinta ‘nyam kam prabdadhayet.

As the travellers Ram, Sita and Laksmana went through Dandaka,

you gave yourself, O sage, to the clearing of the thorn-strewn road.

Blessed are you, tiger among sages! and blessed are they in whose heart you dwell.
Whose heart but yours could the care of his own beloved Ram so torment?
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0 great ocean of the nectar of Ram’s name! And why should it not be so? — for you are the very
substance of love for Sri Ram at its furthest reach. As the travellers Sri Ram and Sitd and Laksmana
journey through the Dandaka forest, the Supreme Person of Right sees you given to the clearing of
their thorn-strewn road — here and there gathering up the thorns of the path, in the guise of one
who clears the way — and is made blessed.

That is: the road of love is a strange one. A lover cannot bear the least suffering of the one he
loves; this is true. When you consider in your heart that my Lord Raghavendra Sarkar is journeying
without any covering on his feet, and it must never happen that some thorn should pierce the holy foot
of my worshipful deity — moved by this feeling, you become absorbed in gathering up the thorns of
the path. And why should you not? You are for ever ready, in thought and word and deed, to arrange
the welfare of your worshipful one; so when your tenderness toward the Lord wells up, how could
you sit still? You are absorbed in his service at once.

0 best of sages, Sr1 Sankar, descent of the perfected — blessed are you! And those people too are
worthy of thanks in whose heart your love-filled figure sits enthroned.

Whose heart but yours could the care of your own most worshipful deity torment? The sweet
juice of that pain can be known, a little, only by those lovers who have the nectar of love in their
hearts, and some smart of it, and some portion of truth. So the clearing of the thorn-strewn road by
you is right and fitting; for Mira, mad with love, spoke truly too:

heri mai to darada divani, mero darada na janai koya;

ghayala ki gati ghdyala janai, jo koi ghdyala hoya;

jauhari ki gati jauhari janai, ki jina jauhara hoya;

suli iipara seja hamari, sovana kisa vidha hoya.

Look — I am mad with the pain, and no one knows my pain.

Only the wounded knows the state of the wounded, if he has been wounded himself;
only the jeweller knows the jeweller’s state, or one who has the jewel.

Our bed is laid upon the gallows: how then shall we sleep?

| 29-30]|

(31)
nirandhram kadali vana madhya samstham bhujopadhanam muhur arpayantam,

vaidehi samvahayata pada padmam ramam hrda dhydyami pafichavatyam.

Set in the midst of a close plantain grove, shifting again and again the pillow of his arm,
his lotus feet pressed by Vaideh1 — on Ram [ meditate with my heart, at Pafichavati.

Thereafter you sometimes come to the forest country of Pafichavati to take the joy of the beauty
of the lord of your life, seated there.

0 Bholanath! Lying at his ease upon a slab of rock in the midst of the pavilion of a close plantain
grove, and shifting again and again the pillow of his arms, his lotus feet being pressed by Sri Videha's
daughter, the companion of his dwelling at Pafichavati — beholding at Pafichavati, with unblinking
eyes, the beauty of your supreme Lord in such a scene, you do not come to your fill at all, but are
drowned and lost in the meditation of that very form. || 31 ||
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(32)

punas cha parnair vihite kutire kiitastha yogindra vichara gamyam,

sitd sakham kausala raja suinum saumitri guptam suvilokya trptah.

And again, in the hut made of leaves, him whom only the thought of the highest yogis can
reach —

the son of Ko$ala’s king, Sita’s companion, guarded by Laksmana — beholding him, you were
satisfied.

Alittle while after the sight of the scene described above, you are gladdened by the sight of another
scene of the Lord.

0 Siva, bearer of the very form of Siva! Thereafter, in the fair leaf-hut built of leaves, the young
prince of Kosala — who is the one object of meditation reached only by the thought of the lords of
yogis absorbed in Brahman — is seated with his beloved, Sr1 Videha’s daughter; and outside the hut
Lakhanlal, the watchful sentry, armed with weapon and missile, does the work of a doorkeeper and
stands girded for the guarding of his most beloved pair. Meditating on the sweetness of this scene
and receiving the sight of it, you — though satisfied already by the splendours of yoga — satisfy your
inmost being to the full. || 32 ||

(33)

trpto ‘pi yogair nirvidhair vilokane punah punah $ankita drsti pataih,

nidhim svakiyam para hasta gaminim yatha kadartho gata dhairya sahasah.

Though satisfied by yoga of every kind, you look again and again with a doubting glance —

as a miser, robbed of courage and of nerve, looks at his own treasure passed into another’s
hand.

O Lord of yogis! Though you are wholly satisfied by the splendours of yoga, still your thirst for
the sight of the Lord is not stilled. And rightly so: even in the world it is after being filled that thirst
begins to torment creatures. So, with doubting glances again and again, with lowered eyes, you look
and look at the treasure of your life and are made glad. For snehah papa sanki — great affection is
full of fearful misgivings. The meaning is also this: may some evil eye not fall upon my most beloved —
and so you look with a doubting gaze. Or else: may my arriving at an untimely moment never become
a hindrance to my worshipful one’s freedom — and with such thoughts you gaze with doubting eyes,
as a miser, robbed of courage and nerve, looks again and again with longing at his own capital caught
in another man'’s hands, and looking and looking is never satisfied. || 33 ||

(34)
muhur vilokyaiva na trptim eti tathaiva tvam sve hrdayaravinde,
virdjitam viksya na trptim esi punah punah sattvika mirchchhandyutah.

As he, looking again and again, never comes to his fill — just so you, beholding him enthroned
in the lotus of your own heart, never come to your fill,
but again and again are seized by the swoon of pure feeling.

0 you who covet the sight! Just so you too, though you behold again and again that most sweet
figure enthroned in the lotus of your heart, do not come to your fill; and through the rush of pure
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feeling a swoon born oflove and of bliss comes over you again and again, in the form of meditation and
samadhi; and you are drowned in bliss in the form of that most beloved one who is saksan manmatha
manmathah, “the very churner of the mind of the god of love.” || 34 ||

(35)

pramode modase nityam modayan visvam atmanabh,

pramoda vana kantare punar viharase kramaih.

In the Grove of Delight you rejoice for ever, gladdening the world out of yourself;
and through the forest of the Grove of Delight you wander again, and again in turn.

Thus, gladdening your chosen deity in the Grove of Delight with the sight of your love-drowned
raptures, and tasting again and again in Avadh and in the forests belonging to Avadh the sweetness
of his play, his abode, his form and his name, you wander there always and without ceasing. || 35 ||

(36)

kvapi sita viyogarti klanta pidita manasam,

manase sve samaradhya artina klanta manasah.

And somewhere, worshipping in your own mind him whose mind was worn and tormented
with the pain

of parting from Sita,

you too were worn in mind with his affliction.

O Nilakanth! Somewhere you worship in your own mind the Supreme Person of Right, whose
mind is worn and tormented by the pain of parting from Sitaji; and you yourself seem grieved with
his grief. In truth you are beyond all pairs of opposites, and to you sorrow and happiness are all one;
and yet, to be grieved with the grief of your master while he is engaged in his play in the world is only
fitting, for the keeping of the devotee’s proper bounds. || 36 ||

(37)
anvesyato nijam priyam raghunandanasya mirtim vilokya hrdayena sahayakamah,
pavana nandana ripa dhari svayam bhitva jayasisa ‘lamkuruse muda siva!

Beholding the figure of Raghunandan as he searched for his own beloved, and longing in your
heart to help him,

you took the form of the son of the wind, and gladly, O Siva, adorned him with the blessing of
victory.

O Rudra! In the forest country of the mountain Rsyamiuka, beholding the most tender figure of
your worshipful one as he is bent on the search for his beloved, and longing in your heart to help him,
you take the very form of Hanuman and, being made glad, take away the pain of separation from your
most beloved Sri Ram.

Sri AfjanT’s son is a descent of Sadasiva himself. For Ravana, by offering up his ten heads, had
made ten of the Rudras favourable to him; but the eleventh Rudra was not made favourable — and it
was he who came down in the form of Sri Hanuman, the son of the wind, and reduced Ravana’s city
of Lanka to ashes in the utterly fierce fire of his wrath. So, O Sankar, appearing in the very form of

Hanuman, you long in your heart for his victory over the enemy. || 37 ||
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(38)

murtim tvadiydm hrdaye virajitam loka prathayai puline nivesya,

ptjaparam vanara sainya samvrtam jayasisa ‘lamkuruse sada siva!

Setting on the shore, for the world’s report, that figure of yours enthroned in his heart,

and ringed by his army of monkeys, he is intent on your worship — and you adorn him with
the

blessing of victory, O Sadasiva.

0 Siva, worker of blessing! The Lord Sri Raghavendra Sarkar, the Supreme Person of Right, in
order to keep the bounds proper to the world, establishes on the shore that figure of yours which is
enthroned in his heart, as Sri Setubandh Ramesvar; and taking with him the army of monkey warriors
he becomes intent on your worship. Then you leave off the sage’s dress of one rich in austerity, and
appearing at once and visibly in the image, you adorn him with the blessing of victory over the enemy:.
381l

(39)
punas cha virena rasena samplutau utsaha dhairyav iva deham asthitau,

chdpesu tiini vara Sobhi kandharau raghu pravirau suvilokya drptah.

Flooded again with the savour of the heroic, as though Zeal and Steadiness themselves had
taken

bodies,

their shoulders glorious with bow and arrow and quiver — beholding those two heroes of
Raghu’s

line, you were fired.

0 Mahakal! After the sight of these plays, you are again wholly flooded with the savour of the
heroic. Itis as though Zeal and Steadiness had themselves taken bodies and come down visibly upon
the earth; they are glorious with arrow and bow and quiver, and fair are their shoulders. Beholding
those two lions of Raghu’s line, Sri Ram and Laksmana, on the field of battle at Lanka, you too become
drunk with the heroic and the furious savours, for the destroying of the demon host. || 39 ||

(40)
drptan maddandhan ranaranga dhirdn maha praharan madanabhi bhiitan,
rakso ganan rama sardgni taditan didhiksasi tvam nija bhala chaksusa.

The demon hosts — insolent, blind with pride, steady on the stage of battle, mighty in their
blows, overcome by lust,

and already beaten by the fire of Ram’s arrows — you longed to burn them with the eye in
your

brow.

0 you whose eye is in your brow! There on the field of battle, the host of demons — greatly
arrogant, blind with pride, fighting steadfastly on that stage which is war, arrayed with great and
powerful weapons and missiles, and overcome by contemptible lust — have been utterly scorched
by the fire of Sri Ramachandra’s arrows. Them you long to burn to ashes with the most fearful flame

of your third eye.
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The meaning is this: when Sri Ram, for the keeping of the bounds of right, plays with those unjust
night-rangers, drunk with the madness of battle, and kills them at his leisure — then, yours being
a devotee’s heart, you consider at that moment: my chosen deity is having to labour very hard at
the destroying of these wicked ones; why then should I not destroy them in a single instant with the
fiercest flame of my brow-eye, just as at the time of the dissolution I burn the whole universe to ashes in
a moment?

Blessed, O Lord, is your love for your worshipful deity! Blessed is your supreme devotion, and
blessed that splendour of yours which is past the reach of mind and speech! || 40 ||

(41)-(42)apair

pure suramye sarayt pradese prasada kakse suvibhusitarigam,

sitd lata lingita sarva gatram yogindra dhyanamrta pana patram;

sauvarna simhasana bhrajitarigam bhrajisnu diptya suvibhusitangam,

ratna prabha sobhita divyam angais chaksumsi lokasya chakora yantam.

In that most lovely city by Sarayt, in the palace chamber, his limbs finely adorned,

his every limb embraced by the creeper that is Sita, the cup from which the lords of yogis
drink the nectar of meditation;

his body shining on a throne of gold, adorned with a blazing radiance,

divine with limbs bright with the lustre of gems, making the eyes of the world into

chakora-birds.

0 Sankar, giver of fearlessness! Thereafter, when you long for the sight of Sri Ram, lord of Avadh,
then in the chamber of the royal palace of fair Ayodhya, on the bank of the river Sarayii: he whose
every limb is finely adorned, whose every part is embraced by that creeper which is Sita, and whose
divine form is the lovely drinking-cup of the meditation of the kings of yogis; whose every limb blazes
because he is seated on a throne of the fairest gold; whose divine form is ablaze with the blazing
radiance of his body; whose every limb shines with the lustre of the divine gems set in his ornaments;
and the sight of whom — that moon which is Ram — is gladdening the eyes of the beholders as the
moon gladdens the chakora. || 41 - 42 ||

(43)

Syamam sunasam sukapola chaksusam sukesa sambhiisita ananabjam,

samsdra dradhana prapta diksam diksa pradam diksita darsaniyam.

Dark of hue, fine of nose, fair of cheek and eye, his lotus face adorned with beautiful hair;
who took the vow of the world’s contenting, who gives the vow, and is to be seen by the
initiated.

Whose blazing form is dark; on whose face a nose fair as a parrot’s beak is set; whose cheeks and
eyes are the treasury of the highest beauty; and who has taken the vow of keeping the world glad.
That is: the moment he was seated on the royal throne, this was Sri Ram’s fair vow —

sneham dayam cha saukhyam cha yadi va janakim api,
aradhanaya lokasya muifichato ndsti me vyatha.

Affection, mercy, happiness — or Janaki herself:
in giving them up for the contenting of my people, I feel no pain.
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That is: “In giving up affection, mercy and happiness, and Janaki too, who is the root of all these,
for the contenting of the world, I feel no pain.”

And so, to satisfy the world with his whole being, he gave up even his wife, swan-like in her preg-
nancy — who was the full vessel of his affection, who being with child was worthy of mercy, and who
was his one means of happiness — and set thereby a matchless example of the vow of the world’s con-
tenting. And only those who have received the initiation of the many great sacrifices, the asvamedha

and vajapeya and vajasaneya and the rest, can win the good fortune of his sight. || 43 ||

(44)

dattabhayam go dvija balakebhyo dinarta sarandgata palanaya,

dhrta vratam damsita sarva gatram pitambardchchhanna samasta deham.

Who gives fearlessness to cattle, to brahmins and to children, for the keeping of the poor, the
afflicted and those who come for refuge;

who holds to his vow, his every limb mailed, his whole body covered in yellow silk.

Who is for ever ready to give the gift of fearlessness to cattle, to brahmins and to children; who is
for ever girded for the protection and keeping of the poor, the afflicted and those who come for refuge;
whose every limb is covered with fair armour; and whose whole body is covered with a garment of
yellow silk. || 44 ||

(45)
dehabhimadnena nitanta sinyam marydada raksa vratam acharantam,

munindra hrt padma vikasayantam Sriyd lasantam tarunendu vaktram.

Wholly empty of any pride in the body, keeping the vow of guarding the bounds of right;
making the heart-lotus of the lords of sages open; shining with splendour, his face like the

young moon.

Whose divine nature is wholly empty of any pride in the body; who keeps the vow and the ob-
servances for the guarding of the bounds of right; whose sight makes the heart-lotus of the lords of
sages open into flower; who blazes with a matchless splendour; and who is glorious with a face fair

as the young moon. || 45 ||

(46)

ramam ramesam dhrta charu chapam pasankusaih sobhita pada pallavam,

saumitrina chhatra dharena bhrajitam satrughna bharata prati vijitam prabhum.

Ram, the lord of Rama, holding his fair bow, the tender soles of his feet marked with noose
and

goad;

glorious with Laksmana bearing the parasol, and fanned on either side by Satrughna and
Bharat.

Such is the fair Sr1 Ram — the very lord of Laksmi, in whose hand the fair bow is set for the
guarding of the afflicted; whose lotus feet are marked with the noose and the goad. (It is a fact of the
science of bodily marks that the feet of a king of great majesty bear the marks of noose and goad and
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the rest.) Behind whose throne Sri Laksmanalal stands bearing the parasol, while Sri Bharatlal and
Satrughnalal wave the fly-whisks on either side. So does Sri Raghavendra Sarkar, possessed of every
capability, shine in the palace of Avadh. || 46 ||

(47)

subhrdjata maruti nandanena $anaih sSanair lalita pada pallavam,

lila param loka hite ‘nuraktam ramakhya brahmasvadase pramode.

His tender feet caressed slowly, slowly by the shining son of the wind;

given over to play, devoted to the good of the world — that Brahman named Ram you taste in
the

Grove of Delight.

Whose lotus feet, set upon the footstool, are being served slowly and slowly and with love by the
supreme devotee, the son of Maruti; who has come to Avadh for the sake of his play in the world, and
is devoted night and day to the good of the world. Beholding face to face in the Grove of Delight that
Brahman in the form of Sri Ram, seated upon his throne, you are filled with delight and made glad. ||
47 ||

(48)

hamho manasa rajahamsa! svadase nityam pramode sthito

lila dhama samanvayena valitam $ri rama namamrtam;

rupam te hrdaydaravinda nihitam drstva pramodanvitah

tulasi manasa rajahamsa vasatam chitte madiye sada.

Ho, royal swan of the Manasa lake! Dwelling for ever in the Grove of Delight, you taste
the nectar of Sri Ram’s name, turned about with the joining of his play and his abode.
And he, seeing his own form set in the lotus of your heart and made glad thereby —
the royal swan of Tulst’'s Manasa: may he dwell always in my mind.

0 Sambhu, royal swan on the Manasa lake of Avadh’s lord! Dwelling always in the Grove of Delight,
you taste that nectar which is the name of Sri Ram, joined with the Lord’s play and the Lord’s abode.
And may the darling of Avadh’s lord — the royal swan of the Manasa lake of Sri Tulsidas’s mind,
who is made glad by seeing his own form as Ram enthroned in the lotus of your heart — may he, by
your grace, dwell always in the temple of my mind.
Or else: may that royal swan of Tulst’s Manasa, glad at heart to see your divine form enthroned in
his own heart as though he beheld it in a mirror, be gracious to dwell in my heart always. || 48 ||
(49)
haidakhdnastha siddhasya hrdayabje nirantaram,

vasantam sanujam ramam pranamami punah punah.

To Ram, dwelling without a break with his younger brother
in the heart-lotus of the perfected one who abides at Haidakhan —
to him I bow again and again.

To Sri Ram, together with Sri Lakhanlal and Sri Vaidehi, who dwells without ceasing in the heart-
lotus of the emperor of the perfected, the Lord of yoga and of yogis, the descent of Sr1 Sadasiva, the
crown of saints, who is enthroned at Haidakhan — to him [ bow again and again.
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That is: because the knowledge of the Lord comes down through the succession of gurus and is
made good in it, therefore SriRam, who is enthroned in the heart of the most reverend SriSadgurudeyv,
is the one supremely worshipful; for since the knowledge of his nature is received only through the
line of the gurus, no relation with him can be formed apart from them. Therefore it is worship offered
through the line of the gurus that accomplishes both welfare in this world and happiness in the next.
And Sri Sankar is himself the very first teacher of the branch of devotion to Ram; without his grace
it is impossible to obtain true knowledge of the form of Ram, as the Ramcharitmanas plainly points
out:

aurau eka guputa mata, sabahi kahaii kara jori,
sankara bhajana bina nara, bhagati na pavai mori.

And one more secret teaching I tell you all, with folded hands:
without the worship of Sankar, no man obtains devotion to me.

That is: without the grace of Sr1 Sankar, devotion to Ram is not merely hard to come by — it is

altogether impossible. || 49 ||

Here ends the Bouquet of the Examination of the Play in the Grove of Delight.

Om
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The Bouquet of the Examination of the Play in the Grove of Bliss

Sixth stabaka
(1)

ananda brahma ripo ‘pi dnande sve praliyase,
chidananda rato nityam sachchidananda samstutah.

Though you are the very form of Brahman-as-bliss, you dissolve into your own bliss;
for ever given to the bliss of consciousness, praised by Being-Consciousness-Bliss itself.

Here begins the Bouquet of the Examination of the Play in the Grove of Bliss. In it is shown how
Sri Sadasiva, in the dress of a yogi — having been satisfied in Avadh by the gladness of beholding
Sri Ram, the Supreme Person of Right, and longing now to behold the nature of the Self and to play
within the Self — comes to Anandavan, which is Kasi, and there, drowned in bliss, is absorbed in his
wandering.

O Sat-Chit-Anand Brahman, Sadasiva! Though you are the visible form of Brahman-as-bliss, you
remain dissolved in your own bliss alone. And though your form is eternal consciousness and made
of bliss, still you are praised by Sat-Chit-Anand itself — that is, you are the praiser, and the hymn of
praise is also your own form, and the one praised is yourself. Blessed is this most wonderful Maya of
yours! || 1 ]|

(2)
ananda kanane nityam ananda moda samstutah,
paranandamayim miurtim atmaramo niriksasi.

In the Grove of Bliss, praised for ever with the gladness of bliss,
you who take your delight in the Self behold that figure made of the highest bliss.

0 you who take your delight in the Self! Sadasiva, who plays within the Self alone: you are always
in the Grove of Bliss — that is, Kasl — praised by Siva who is the very form of bliss; and remembering
within the Self your own nature as Siva, made of the highest bliss, you behold it at Kast. || 2 ||

(3)

kast pure Sitala vahini tate Sitamsu sobhita visala lalata dipah,

nivata dipa sthiti sama svartipo svaripavan bhasma vibhisitangah.

In the city of Kasi, on the bank of the cool-flowing river, the lamp of your broad brow
glorious with the moon;

your form steady as a lamp standing where no wind comes, beautiful, your limbs adorned
with

ash.
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0 you who wear the moon at your crest! In the city of Ka$], on the fair bank of the cool-flowing Sri
Gangdji, blazing with the fair moon set upon your brow, bearing a form as still as a lamp standing in
a windless place — most beautiful, and with limbs adorned with ash — you are glorious in that most

lovely form. || 3 ||

(4)

nagendra samyata visala jata kalapa sambhrdjitas sarpa kirita kundalah,

tripunda samsobhita divya mastakah vilochane ‘rpita divya chandanah.

Your great mass of matted hair bound up by the king of serpents, blazing with a crown and
earrings of snakes;

your divine brow glorious with the threefold mark, and divine sandal laid upon your eyes.

0 Sankar, wishing-tree of your devotees! What manner of form of yours gives joy to the eyes at
Kasiis described in the lines below. You have bound up your fair and mighty matted locks with Vasuki,
king of serpents, and by them your divine form appears most beautiful; and you have put on a crown
and fair ear-ornaments of serpents also. Your divine brow is glorious with the threefold tripunda

mark, and from both eyes the beauty of the divine sandal-paste is reaching its furthest limit. || 4 ||

(5)

vydghrambara ajina vibhtsita sarva gatro gatrair manojiia nayanabhiramah,

nrmunda malavrta divya kantha sriya samabhasi kapala kharparah.

Every limb adorned with the tiger’s hide and the deerskin, your limbs enchanting and a de-
light

to the eyes;

your divine throat wound with a garland of men’s skulls, and the skull-bowl shining with

splendour.

Your whole body is glorious with the tiger’s hide and the black antelope’s skin; and with limbs
possessed of a natural beauty your form appears to the company of beholders a thing of the highest
joy. Your divine throat, wreathed with a fair garland of men’s skulls, is come to the highest beauty;

and the bowl made of a human skull increases the splendour of your lotus hand. || 5 ||

(6)
pinaka sambhiisita divya kandhara trisiila sambhrajita hasta samvrtah,
siva samadhyasita vaima bhaga samsobhito bhakta manoratha pradah.

Your divine shoulder adorned with the Pinaka, your hand held blazing with the trident;
your left side glorious with Siva seated there — giver of the heart’s desire to your devotees.

0 ender of the Ender! Your shoulder blazes with that famous Saiva bow named Pinaka, and your
hand, ablaze with the trident, appears most beautiful. On your left side is seated Siva — Sri Parvatiji,
the Sakti who works blessing; that is, you are joined in the form of Siva-and-Siva, by which your
beauty is come to its highest loveliness. Such are you, Mahes$vara, the giver of their heart’s desire to

your devotees. || 6 ||
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(7)
pradayako bhakti patha sthitebhyo bhuktis cha mukter yugapat svatantrah,
tantra pranalyad dvijaraja pujito puja parair bhakta ganaih susevitah.

Giver to those who stand on the road of devotion, of enjoyment and of liberation at one and
the

same time, being free;

worshipped by the best of brahmins by the way of the Tantra, well served by hosts of devo-
tees

intent on your worship.

0 giver of what is longed for! To those worldly creatures who stand on your road of devotion you
give both those supreme gains, enjoyment and liberation, together; for you are supremely free, and
so the surpassing power to grant even two opposite things at once is present in you. O Visvanath!
In the temple of Kasi Visvanath great and learned brahmins are given to your worship by the obser-
vances the Tantra lays down, and you are fully served by thousands of hosts of devotees intent on
your worship. || 7 ||

(8)

manorathanam mano gocharanam agocharanam api van manobhih,

jalasya dhara snapanena kevalam ksane pradata Siva Sarikaras tvam.

Of desires that lie within the mind'’s reach, and of those beyond the reach of speech and mind

alike,
you are the giver in a moment, Siva Sankar, for the mere bathing of a stream of water.

O wish-granting jewel of your devotees! Those desires which are within the compass of your
devotees’ minds you grant that very instant, without the least delay; but those desires which are
beyond the compass even of their speech and mind — that is, of which the devotee could not dream —
even those most hard-won desires you grant in a single moment, being satisfied by the mere bathing
of a stream of water, and so content them.

Orh. Salutation to Sri Siddha Siddhesvar, Srimad Yogacharya, adorned with every excellence,
the dweller in the caves of Kailas, the great Munindra — Sr1 Haidakhan-vale Baba.

Sasi bhujanga bhiusita nita, he Siva satya-lalama,

karunamaya samaratha sri sadguru, barambara pranama.

Ever adorned with moon and serpent, O Siva, ornament of truth —
merciful and all-capable Sri Sadguru, again and again I bow.

You are Siva Sankar, Bhola Bhandari, the simple-hearted treasurer. In what mortal could there be
strength enough to recount your virtues? || 8 ||
(9)
varanasi vasarato nirantaram pdartha prahdara vrana sobhi mastakah,
samasta lokair upagita kirtih kasisvaro visva vibhiiti nathah.

Given without ceasing to dwelling in Varanasi, your head glorious with the wound of Partha’s
blow;
your fame sung by all the worlds — lord of Kasi, master of the world’s splendour.
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O master of the world’s splendour, sole lord of all worldly sovereignty! You are given without
ceasing to dwelling at Kasi, for you are the one ruler of the city of Kasi. In that battle which you
fought in the guise of a Kirata to test Arjuna, your head is made most glorious by the wound of the
brahmastra he loosed at you; and your fame is sung daily by the whole world. Such are you, the
one ruler of your most beloved city of Kasi, and the peerless master of the splendour of the entire
universe. || 9 ||

(10)

natho ‘pi lokasya chardcarasya anathavat tvam manikarnikayam,

chitd samipe ramase gata vyathah kasyam mrtanam hrdayani nathitum.

Though lord of the world, of all that moves and does not move, you are as one masterless at
Manikarnika;

beside the pyre you take your pleasure, past all pain, to become lord of the hearts of those
who die at Kasi.

0 dweller in the burning-ground, Sankar! Though you are the one ruler of the whole universe,
moving and unmoving, still, like one who has no master, you play the whole night through beside the
pyres of the dead at the Manikarnika ghdt at Kasi, where the dead are given to the fire — past all
pain, and to make yourself the lord of the hearts of the creatures who die in your beloved city; saying:
“When you came into my city, having taken refuge with your whole being, then I was your master while
you lived; and now, in your state of death, I am seated beside your pyre. While I remain, you have no
need of the least anxiety. Be without fear!”

That is, the Sruti saying kasydm marandan muktih — “from dying at Kasi comes liberation” — is
made good in just this way: that thousands of creatures dwell at Kasi in their last days, and are happy
there while they live, taking the sight of Sri Vi$vanath and bathing in the Sri Ganga. And after death
Sri Sankar sits enthroned beside their pyre, saying: §masanantah bandhavah sarve — that is, “O crea-
tures of the world! Your most beloved kinsmen, your sons and your brothers, were companions only
so far as bringing you to the burning-ground; but I am the protector of my devotees always, and so |
sit beside your pyre also, guarding you like a sentry.”

Blessed, O Lord, is your tenderness to your devotees! Itis for this that your name is famous as the
dweller in burning-grounds, because you play there. And it is impossible that this life should find any
other lord than you, who stands by the creature in every condition. Blessed is your keeping of those
who come for refuge, and your tenderness to your devotees. || 10 ||

(11)
kadapi bhanga bhara tamra lochano vrsena bhiitaih saha bhiitanathaih,

bhraman sukaryam nija vithikasu bhiitani yoktum siva tarakena.

Sometimes, your eyes copper-red with the fullness of bhang,
you wander your own lanes upon the bull, with the spirits and the lords of spirits,
on your good errand — to join the creatures to the Siva-taraka.

0 ender of desire! Sometimes, through the intoxication of a great quantity of bhang, your eyes
appear most beautiful, filled with red. At that time you mount your fair Nandikes$var, and taking the
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spirits and the lords of spirits with you, you wander every lane of the city of Kasi; and in that passing
you bring the creatures who lie at the point of death to their fruit, by speaking the Siva-taraka mantra
into their ear. || 11 ||

(12)

taradhipanana! tvadiye pure na ko ‘pi mrto gato yavadhi mrtyu dvaram,

dvaram hi mrtyoh pihitam tvaya Siva! ko ‘nyo hi loke yam udasrayema.

0 you whose face is the lord of stars! In your city not one who has died has ever gone to the

door of Death;
for you, O Siva, have shut the door of Death — who else in the world is there for us to take

refuge with?

0 you whose face is the moon! Sadasiva, glorious with a face fair as the full moon — in your city of
Kas1 not one man has died to this day who went after death to the door of Yamaraj. O Siva, you have
shut Yama'’s door altogether; that is, since you grant liberation to all creatures, nobody so much as
sees the road to Yama's city. Blessed is your greatness! Now who else in this universe is so powerful
that we should go to him for refuge? || 12 ||

(13)

rupam svakiyam nayanaih prapasyan mathesu kitesu cha mandiresu,

puja rasasvadita sarva gatro gatraih sva pujam pragrhnan prasannah.

Beholding your own form with your eyes in the monasteries, on the rooftops and in the tem-
ples,

your every limb tasting the juice of the worship, and gladly receiving your own worship in
your

own body.

0 Mahadev! Wandering in the Grove of Bliss, at Kasi, you behold everywhere the glimpse of your
own form — in the monasteries, in the Siva-shrines built upon the high roofs, and in the temples; and
receiving satisfaction in all your limbs from the juice of the joy of the worship offered by devotees,
and accepting their worship with your own visible limbs, you are made supremely glad, and going
from one place to another you taste the bliss of it. || 13 ||

(14)

svasyaiva namani svayam grnanah svarupa chihnani svayam didrksuh,

svasyaiva lilam svayam iksamano svakiya ripe ramase svayambho!

Singing your own names yourself, yourself longing to see the marks of your own form,
yourself watching your own play — in your own form you take your delight, O self-existent

one!

- 7=

O Lord! In that most holy city of Kasi you become so drowned in bliss on receiving the wor-
ship made by devotees that you begin to sing your own most holy names — crying aloud Bam bam
Mahadev! Siva Sankar! Bholendath! and such names; and longing yourself to behold the marks of your
own forms, and yourself watching your own plays, you remain absorbed in your wandering, lost in

your own form in your own abode, the Grove of Bliss. || 14 ||
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(15)
kankare kankare saksat sankaram viksya modase,

yatra gachchhasi tatraiva svam miurtim viksya vismitah.

In pebble after pebble you see Sankar himself, and rejoice;
and wherever you go, there you behold your own figure, and are astonished.

0 boundless one! That state of bliss of yours — when in every pebble of Kasi you see everywhere
your own very nature, then there is no bound left to your gladness; for your form pervades the whole
creation, and so your being is present in every atom. And when you see that everywhere, and wher-
ever in Kasi you go, behold your own visible figure standing before you, you are drowned in wonder.

0 Lord, itis not the case that your Maya only enchants the minds of the wise; sometimes, according
to such words as mayaya sviyaya ‘jo ‘pi svayam eva vimohitah, you are yourself enchanted by the Maya

you made. || 15 ||

(16)
ko vismayo va vada loka vismaye suvismayanam prabhave bhave tvayi,

bhasmanga ragam vidadhan dadasi samasta lokasya param vibhitim.

What wonder, tell me, can there be for you — the world’s wonder, the source of all fair
wonders, O Bhava?
Wearing the ash-paste upon your body, you give away the highest splendour of every world.

0 lord of spirits! You are the cause from which all the fair wonders of the world arise, and you are
glorious in a dress and bearing that raise the world’s wonder — what wonder, then, can there be for
you? Is it a small wonder that, though you wear the ash-paste upon your own limbs, you give away
in a single moment, laughing, the highest sovereignty of the three worlds to your devotees as though
it were a straw? And is it a small marvel that, though you smear yourself with ash, you are the one

master of every sovereignty? || 16 ||

(17)
Smasana dese nivasan trilochana! trailokya rddhim pranatdya yachchhasi,

kapala malam vidadhan bhayavahah sumangalanam prabhavas tvam uchyase.

Dwelling in the country of the burning-ground, three-eyed one, you give the wealth of the
three

worlds to him who bows;

wearing a garland of skulls, terrible to look on, you are called the source of all fair
blessings.

O three-eyed one! Though you yourself dwell in the country of the burning-ground, you give the
wealth and the attainments of the three worlds to the devotees who bow before you; and though your
dress is terrible, since you wear a fearful garland of men'’s skulls, you are the one and only cause from
which all blessings arise.

Whatever blessings and gladness there are in the world, all of them come to creatures only by

your supreme grace, as Sri Gosvami Tulsidasji set down in describing and praising Lord Sankar:
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dani kahii sankara sama nahi,

dina dayalu di voi bhavai, jachaka sada sohahti. || 1 ||

mari ke mara thapyau jaga mern, jaki prathama rakha bhatamahi,

ta thakura kaii rijhi nivajibau, kahau bayé parata mo pahi. || 2 ||

joga koti kari jo gati harisé, muni mangata sakuchabhi,

veda vidita tehi pada purdri pura, kita patariga samabht. || 3 ||

Nowhere is there a giver like Sankar:

merciful to the poor, giving is what pleases his mind, and beggars always delight him. || 1 ||
He burned up Kama, first among warriors, and then set him in the world again without a
body —

how can I tell of such a master’s being pleased and showing grace? || 2 ||

That highest state which sages, after ten million kinds of yoga, are ashamed to ask of Hari —
in the city of Tripurari, the Vedas declare, even the worm and the moth attain it. || 3 ||

That is: “Nowhere is there a giver like Sankar. He is merciful to the poor; giving alone pleases
his mind, and those who ask always delight him. || 1 || Having burned Kama, the foremost among
warriors, he then let him remain in the world without any body at all — how can I tell of such a
Lord’s being pleased and granting his grace? || 2 || That highest state which the company of sages,
after practising yoga in ten million ways, is abashed to ask of the Lord Hari — that very highest state
is won even by worms and moths in Kasi, the city of Tripurari Sivaji; and this is plain from the Vedas. ||
3 || And those who leave so utterly generous a Lord, the husband of Parvati, and go begging elsewhere
— the bellies of such foolish beggars are never properly filled.” || 17 ||

(18)
nagendra haram Sirasa vahan punah sukaustubhdny eka jandya yachchhasi,

ko vismayas tvam yadi kankare vaseh ko ‘sav anur yatra na te ‘sti nistha.

Bearing on your head a necklace of the king of serpents, you give away fair kaustubha jewels
to a single man.
What wonder is it if you dwell in a pebble? What atom is there in which your being is not?

O lord of ashes, ender of Tripura! Though you bear upon your head the necklaces of the kings of
serpents, still you give your devotees heaps of fair kaustubha gems for their ornaments. The mean-
ing is that you yourself wear the ornaments of snakes, but you have your devotees wear precious
kaustubha jewels.

Tell me yourself: if you dwell in every pebble, what is there in that to wonder at? Be gracious
and show me the atom in which your being is not present! That is: you are enthroned in every atom
whatsoever; and a pebble is a very large thing, made of many atoms — what wonder is it, then, that

you should be present in it? || 18 ||
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(19)

nistha tvadiya sakale chardchare drsye ‘py adrsye sad asatsu vastusu,

lokah samastas tava bhiti bhasita krpam vind tvam nahi drsti gocharah.

Your being is in everything that moves and does not move, in the seen and the unseen, in
things

that are and are not;

all the worlds are lit by your splendour — yet without your grace you do not come within
sight.

0 God! Your being is present everywhere in all that moves and does not move; you pervade equally
all things, seen and unseen, existent and non-existent; the whole world is lit by your sovereignty —
and yet, without your grace, you do not come within sight.

You grant your sight only to those most fortunate great ones on whom your full grace rests.

soi janai jehi dehu janai, janata tumhahi tumhahi hoi jai;

tumarahi krpa tumhahi raghunandana, janata bhagata bhagata ura chandana.

He alone knows to whom you give the knowing; and knowing you, he becomes you.

By your grace alone, O Raghunandan, the devotee knows you — you, the sandal of the devo-
tee’s

heart.

According to this chaupai of Sri Gosvami Tulsidasji, he alone on whom the Lord’s full grace rests
can become a vessel of that highest gladness which comes of the knowledge of the Lord’s nature. So
itis a truth that proves itself: without the Lord’s grace, the sight of the Lord is not merely most hard
to win — it is altogether impossible. || 19 ||

(20)
drstim dehi krpam krtva divyam bhaktaya varichhate,
vina te darsanam loke jivanam nisphalam prabho!

Be gracious and give that divine sight to the devotee who longs for it;
without the sight of you, O Lord, life in this world bears no fruit.

O Lord! Therefore this is my wholly humble prayer to you: be gracious and grant that same divine
sight to the devotee who follows after you. O God, without winning your divine sight with these eyes
of flesh, this life bears no fruit; be gracious, then, and grant this life the sweetness and the fruitfulness
of that highest bliss which is born of the sight of you. || 20 ||

(21)
drstyad yatharvam svadase svakiyam riipam hi kasyam nayanabhiramam,
tathaiva bhaktas tava saumya ripam tvadiya dhamni prapivantu netraih.

As you taste with your own eye your own form at Kasi, that delight of the eyes,
so let your devotees drink with their eyes your gentle form, in your own abode.

0 you who scatter the pride of the god of love! As at Kasi you taste with your own gaze your own
form, so delightful to the eyes, and come to the highest gladness — even so let your devotees also
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drink with their outermost eyes your gentle form, in your own abode of play. Rain down such a rain
of the nectar of compassion that our inmost souls may be wholly satisfied with the ambrosia of your
sight. || 21 ||

(22)
netre madiye bhava dava pidite samsara saundarya niriksanena,

saundarya saram Siva! tavakam vapur vilokya trptim bhajatam na samsayah.

My eyes are scorched by the forest-fire of becoming, from looking at the beauty of the world;
beholding your body, O Siva, which is the essence of beauty, they will find their fill — of
that there is no doubt.

O three-eyed one! My eyes are being scorched by that forest-fire which is the world, from look-
ing upon worldly beauty. O Siva, these eyes will beyond doubt come to the highest satisfaction by
beholding your holy body, joined with the sweetness of a form that is the very substance of beauty.

A dweller in the desert sees a mirage and moves toward it in the hope of water; but the further he
goes, the more his hope is turned to despair. In such a state, if that weary traveller should somewhere
catch sight of a most beautiful and broad lake, he satisfies himself in full, and has no need to wander
anywhere else.

Just so the eyes of us worldly creatures wander in search of the juice of beauty — now in a woman,
now in a son, now in the delusion of nature’s loveliness. In such a state, if we should somewhere catch
sight of your form, the very substance of the highest beauty, like a matchless lake of nectar, then the
thirst of these eyes for beauty would be stilled; for once your most lovely radiance has entered the
eyes, all worldly beauties begin to seem pale and without substance.

Be gracious, therefore, and have the compassion to satisfy these thirsting eyes with the nectar of
your sight. || 22 ||

(23)
trptim kuru mahabaho! netrayor mama darsanaih,

paramananda samtrptas tvam loka traya tarpakah.

Satisfy my two eyes, O mighty-armed one, with the sight of you;
you who are filled full with the highest bliss, the satisfier of the three worlds.

0 mighty-armed one! Sarkar, glorious with a great boon-giving hand — grant my eyes their fill
with the sight of your most beautiful form, for they have been thirsting and aching for that sight
through many births. You are filled full with the highest bliss, and you are the satisfier of the three
worlds. Therefore, justas you satisfy your devotees by granting them unspendable worldly splendour,
so also give the gift of your most beautiful sight and quiet the souls of weary creatures. Otherwise
the satisfaction born of the gift of worldly splendours will remain but half complete, and that epithet
of yours, “satisfier of the three worlds,” will not be wholly made good. || 23 ||
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(24)
maugdhyam prabho te sSiva loka visrutam Srutam na kam vismitam ddadhati,

bhasmasurayeva varam pradaya maugdhyat svakiyat svayam eva vihvalah.

Your simplicity, O Lord Siva, is famous through the world; who hears of it and is not
astonished?
Giving a boon to Bhasmasura — by your own simplicity you were yourself thrown into a

panic.

0 Sadasiva! Your simple-heartedness is renowned in the whole world; who is not filled with won-
der on hearing of it? O Bholanath, you granted a boon to Bhasmasura, and then, out of your own
simplicity, had to run in a panic through world after world for your own safety. Blessed are you,
Bhola Bhandari! In you the quality is found as the name says; and it is for this that among the three

gods your very name is ASutosa, “the swiftly pleased.” || 24 ||

(25)
hrdaye me sada Sambho! bhala chandra jatadhara!

uma sam$obhi vamango vasa nityam mahesvara!

In my heart always, O Sambhu, moon on your brow, bearer of matted locks,
your left side glorious with Uma — dwell for ever, 0 Mahe$vara.

0 Sambhu, adorned with the moon, your brow glorious with matted locks! O Mahe$vara, whose
left side is made lovely by Sri Parvati! Be enthroned in my heart always. For you are yourself the very
form of light; and beyond that, by the dwelling in my heart of you who are adorned with the moon
upon your brow, the highest coolness will arise, and the darkness of ignorance will be destroyed by
those quieting rays. And since your left side is made glorious by Uma, the higher knowledge will
come to dwell in this heart. And most of all, by the enthroning in the heart of that wishing-tree which
is your blazing form, this temple of the mind will become a thing of greater worth than Kailas and
than Sri Vaikuntha itself. Be gracious, therefore, and dwell in it without ceasing, and so bring it to its
fruit. || 25 ||

(26)

kasyam svartipam tava netra trptidam niriksitum bho bhava! bhiimim agatau,

$ri rama krsnau nara vesa dhdrinau netraih svariipam pibatah parasparam.

To behold at Kasi that form of yours which satisfies the eyes, O Bhava, the two came down to
earth —

Sri Ram and Krsna, wearing the dress of men, and they drink each other’s form with their

eyes.

0 husband of Girija! To behold at Kasi that form of yours which satisfies the eyes, your own chosen
deity Sri Ram, the Supreme Person of Right, and SriKrsna, the Supreme Person of Play, take on human
shape and come down upon this earth; and drinking in one another the very form of themselves that

is for ever enthroned in your heart, they are overwhelmed with bliss. || 26 ||
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(27)
paras pard ‘loka sukhena trptau tvam viksya hrstau namatah parasparam,

murtim tvadiye hrdaye vasantim svam eva drstva chakitau suvismitau.

Filled with the happiness of beholding one another, and glad at the sight of you, they bow to
one another;

and seeing their own figure dwelling in your heart, they are startled and struck with wonder.

0 you who fill others with wonder! Those two, Sr1 Ram and Sr1 Krsna, are wholly satisfied in your
abode of Kasi with the happiness born of beholding one another; and gladdened by the sight of you
they bow each to the other; and seeing their own figure enthroned in the lotus of your heart, they are
filled with utter astonishment. || 27 ||

(28)

kasisvara! tvam hrdayesu kasase prakasitum jiana ravim samantatah,

samsdra mdya musitantaratmanam moham jandnam samayan sva rasmibhih.

0 lord of Kasi, you shine in the hearts of men to make the sun of knowledge blaze on every
side,

quieting with your own rays the delusion of those whose inmost souls the Maya of the world
has

stolen.

0 lord of Kas1t! To make the sun of knowledge blaze on every side in the hearts of those men whose
truth of Self has been carried off by worldly Maya, and by its divine light to destroy the darkness of
delusion in their hearts, you are glorious in your own capital, the city of Kasi.

0 God, my own inner being also has been carried off by the Maya of matter. You alone are my
refuge; in the world I have no other support anywhere than the fearless shelter of your holy feet.
Therefore, O God, have the compassion to drive away the darkness of my heart too with that most
blazing divine light of yours. || 28 ||

(29)
$ri annaptrnd bhavane suramye samdagatam tvam atithim manojiam,

drsa pibanti grhini vikampate maugdhya tvadiyad bhrsa sarikkamana.

Come as a lovely guest into Sri Annapiirna’s fair house —
the mistress of the house, drinking you in with her eyes, trembles,
greatly afraid because of that simplicity of yours.

0 you whose body is adorned with the tiger’s hide! When you come as a guest into the fair temple
of Sri Annapiirna, Sri Annapiirna is made supremely glad at drinking in the sweetness of the form of
you, her beautiful and beloved lord; and yet, misgiving a danger from your simple-heartedness, she
trembles within herself.

That is: when, in the course of your wandering through Kasi, you come to the temple of Sri An-
napirna, she is made supremely glad by the sight of her beloved come to her; but she is also fully

acquainted with your simple nature. And so a misgiving comes to her: may my simple-hearted lord,
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being pleased with some devotee, not one day give even me away — according to the word “there is noth-
ing in all my store that I could not give to my devotee”! And for this, because you are so swiftly pleased,
she remains full of misgiving in her heart. It is for this same reason that the whole world praises
you with the words dsutosa tuma avadhara dani — “swiftly pleased are you, and a giver beyond all
measure” — and in a single moment is set free from care for the four aims of life. || 29 ||

(30)

maugdhyam tvadiyam bhava loka visrutam Srutam na kim vismayam adadhati,

sadyah prasanno bhava asutoso sarvasva danam dadasi ksanena.

Your simplicity, O Bhava, is famous through the world; who hears of it and is not astonished?
Pleased on the instant, swiftly satisfied, you give away your whole substance in a moment.

0 Bhava! Your simple-heartedness is fully famous in the world; who hears of it and does not
wonder? You are pleased that very instant by a single pot of water. It is for this that the creatures
of the world address you by the name ASutosa. Being pleased, you stand always ready to give those
creatures even your whole substance — and it is for this that Sri Annapiirna too remains trembling
whenever you are looking on. || 30 ||

(31)

loke ‘ti rarikah bhavata sanathitah ksanena dhanadopama bhiiti rdjitah,

tvatto bhaya grasta mativa vyakulam rankatva riipam Saranam na vindati.

In this world the utterly destitute, taken for your own, are in a moment made to shine with
splendour like Kuber’s;

and Destitution itself, seized with fear of you and greatly distraught, finds no refuge
anywhere.

O Lord! In this world you have been gracious to the utterly poor and made them, in a single
moment, as rich in splendour as Kuber. And it is for this that Poverty, distraught with fear on your
account, finds no place anywhere at all to stand. That is: whatever man Poverty makes its refuge, on
that very man you are gracious and make him possessed of splendour and wealth and grain; and by
this you have left Poverty without any shelter. || 31 ||

(32)-(33)apair

prayadti yatraiva cha tatra tatra jalasya dhdra snapanena tustam,

tvam viksya sarvatra bhayad vikampate prapnoti Santim sarane tavaiva;

tvam vai Saranyo Sarandgatanam trandya nityam nirato nirantaram,

daridrya rupam sSaranam samagatam bhaktam nijarnke vidadhe prasabhah.

Wherever it goes, there and there it sees you, contented by the bathing of a stream of water,
and trembles everywhere for fear — and finds its peace in your refuge alone.

For you are the refuge of those who come for refuge, given without ceasing to their rescue;

and Poverty, come in its own shape for shelter, you take upon your lap as a devotee, by force

of your own nature.

O crown of givers! Wherever that Poverty goes, there and there it sees you, made glad by the
bathing of a single stream of water, and begins to tremble for fear; and seeing nowhere any shelter
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in which to rest, it takes refuge in you alone. And you, being the lover of those who come for shelter,
and for ever girded for the protection of the creatures who come to your refuge — when Poverty in
its own shape, despairing of every other place, comes to the refuge of your holy feet, then you count
it your devotee and with the highest gladness take it upon your own limbs.

Blessed, O Lord, is your tenderness to your devotees! You consider in your heart: wherever in the
creation this goes, there it will make the world wretched; and so, keeping it with yourself, you wander
in the guise of one utterly poor, wearing the form described in mahoksah khatvarngam parasur ajinam
bhasma phaninah, kapalam chetiyat tava varada! tantropakaranabhii — “the great bull, the club, the
axe, the hide, the ash, the serpents and the skull: such, O giver of boons, is the whole furniture of your
household.”

Blessed is your devotion to the rescue of your devotees! For the good of your devotees, and to keep
italways under your control, you dissolve it into your own being and wander as Daridranarayana, the

Lord who is poverty itself. || 32 - 33 ||

(34)
prasanna rupam tava dhyatukamah kaman hrdi sthan sakalan vihaya,

tavaiva charanesu matim nivesya tvad ripa sindhau mano ‘rpayanti.

Longing to meditate on that gladdened form of yours, they leave behind every desire that
dwells

in the heart;

and setting their understanding at your feet alone, they offer up the mind into the ocean of
your form.

For this reason, out of the longing to meditate on that supremely gladdened form of yours, devo-
tees give up all the appetites that dwell in the heart, and making their understanding still at your
holy lotus feet alone, they offer up their mind into that ocean which is your nature. By this their mind
becomes a vessel of the highest contentment and peace — that is, once the mind has been offered up

into your nature, the highest quieting and satisfying of every desire is obtained of itself. || 34 ||

(35)

asadya tvam sankara pdrijata sama prabham sankara $anti dayakam,

tritdpa taptam hrdayam svakiyam andyi sarvair api purna santatam.

Reaching you, O Sankar, whose splendour is that of the parijata, giver of peace,

all men have brought their own hearts, scorched by the three afflictions, into full peace.

0 Sankar, giver of the longed-for fruit like the wishing-tree, granter of the highest peace! By win-
ning your shelter, all the creatures of the world have made their own hearts — scorched with the
three kinds of burning, that of the spirit, that of the gods and that of the elements — into a store-
house of complete peace. || 35 ||
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(36)

santah munindrah vigata sprha janah sprhanvitah karma rata ‘pi manavah,

tvam eva labdhva nija labha tustah pustah param tvam manasa smaranti.

The quieted lords of sages, men freed of longing, and men full of longing and given to works
alike —

all, having won you, are content with their own gain, and nourished, remember you with the
mind.

0 you whose form is the highest peace! The lords of sages, of a quieted nature; the lords of yogis,
wholly free of appetite; and men given to works, who long for worldly splendour — all alike, having
won you and no other; are contented with the gain of the Self, and coming to the highest nourishment,
remember and meditate in their minds on your nature alone. || 36 ||

(37)

kasi tvadiya nagari suramya kasyah patitvam taruna trilochana!

trailokya rddhim pradadasi jivitanam mrtams tv asayujya sukham dadasi.

Kasgi, that lovely city, is yours, and yours the lordship of Kasi, O ever-young three-eyed one;
to the living you give the wealth of the three worlds, and to the dead the happiness of union
with you.

0 lord of Kasi! This fair Kasi is your own enchanting city, and you alone — three-eyed, adorned
with the character of youth — are the one master of this fair city of Kasi. In this city of yours you
grant living creatures, while they live, wealth and grain and splendour and all the riches of the three
worlds; and when they die you bring them to their fruit by granting them the happiness of sayujya,
the liberation of union with yourself.

That is: in your city your people obtain the highest happiness even while they live, and when in
the course of time they die they obtain that state of liberation, made of the highest bliss, which is
hard for even the sovereignty of yoga to win. And why should they not obtain it, 0 God? When you
yourself, their lord, are enthroned in the fullness of power above their heads, then what thing could
be hard for them to win? || 37 ||

(38)

dhanyo ‘'si bhadramkara bhitinatha! dhanyah vadanyam saranam prayatah,

samsara sindhau gahane sudustare eko bhavan eva mamavalambanam.

Blessed are you, maker of good, lord of ashes; and blessed are they who go for refuge to so
generous a one.

In this deep and hardly crossed ocean of the world, you alone are my one support.

0 maker of blessing! O lord of ashes, worker of welfare, sole master of the highest sovereignty!
Blessed are you! And blessed too are the men and women who come to the refuge of one so supremely
generous and so worthy of thanks, so mighty in power. For me, fallen into this most hard-crossed and
utterly deep ocean of the world, you alone are the one support; there is no other protector at all. O
Lord, I live by your shelter alone.
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nahinai natha! avalamba mohi ana ki,
karama-mana-vachana pana satya karunanidhe,
eka gati rama! bhavadiya pada trana ki.

[ have no other support, O Lord!
In deed, in thought and in word this vow of mine is true, O treasury of compassion:
there is one road only, O Ram — the shelter of your feet.

That is: “O Lord, I have no one else’s support. O treasury of compassion, in thought, word and
deed this is my true vow: that my one and only support is your sandals.” || 38 ||
(39)
tattvam te tattva vidbhih taruna taranivat tamra taptam sudiptam,
diptaksam dvandva duhkha prasamana param santida ksemakari;
Sala pramso! Sasidhara! jatdjita chhatra vrandarikam,
bhaktanam parijatopama! sakala manovarichhitanam pradata.
Your truth, the knowers of truth declare, is bright as the young sun, glowing as heated copper,
blazing;
its eyes ablaze, bent on quieting the sorrow of the pairs of opposites, giver of peace, worker
of welfare;
tall as the Sala tree, moon-bearer, the scar hidden under the canopy of your matted hair —
O parijdta of your devotees, giver of everything the heart desires.

0 you who are as the pdrijata to your devotees! SriSiddha Siddhesvar Sadasiva, the wishing-tree
for the fulfilling of your devotees’ desires! Yogis who know the truth have set out your truth-filled
nature as blazing like the young sun and wholly aglow like heated copper. In that most light-filled
form of yours the divine eyes are ablaze; and in it is the power to quiet the pairs of opposites —
pleasure and pain, liking and loathing, cold and heat, right and wrong; and it is the giver of the highest
peace, and joined with the power that works the world’s good.

O tall as the $dla tree, bearer of the moon! Even in that divine and light-filled form, the mark of
the scar is covered over by the canopy of your matted locks; and that form is the giver of the desires
of the heart to the devotees who meditate on it. Blessed in this world are those eyes which are made
fruitful by winning the sight of you. || 39 ||

(40)
ananda kdanane nityam vasan pratyaksa gocharah,

siddhasrami siddha siddho Sarikarah patu medinim.

Dwelling for ever in the Grove of Bliss, visible to sight,
the dweller in Siddhasram, perfected among the perfected — may Sankar protect the earth.

0 you whose nature is bliss! Sri Siddha Siddhesévar Siva, descent of Sri Sankar, who dwell for ever
and visibly in Anandavan, in Kasi, and who wander in Siddhasram and in the caves of Sri Kailag —

you alone sustain this world and this earth. Blessed are you, and blessed your Mayal! || 40 ||

Here ends the Bouquet of the Examination of the Play in the Grove of Bliss.
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The Bouquet of the Examination of the Play in Vrndavan

Seventh stabaka

(1)
murtim manojiam yadunandanasya radha milindasya vraje vasantim,
nipiya netrair hrdayam sva tarpitum vrndavane tvam punar esi suvrata!

The enchanting figure of Yadu’s son, the bee at Radha’s flower, dwelling in Braj —
drinking it with your eyes to satisfy your own heart, you come again to Vrndavan, O keeper of

the fair vow.

This is the Bouquet of the Examination of the Play in Sri Vrndavan. In it is shown how Sri Sadasiva,
satisfied with the bliss of the Self in the Grove of Bliss, comes from his abode at Kasi to Sri Vrnda-
van and, in the dress of an ascetic, drinks the nectar of the acts of Sri Krsna — the root of bliss, the
Supreme Person of Play, the descent in the fullness of his parts — and is drowned in bliss. For after
the wandering in the Grove of Delight and the Grove of Bliss, it is the wandering in Vrndavan that by
its unearthliness and divinity most gladdens the heart of Sri Samba Sadasiva. And so, obtaining in
these three groves the highest bliss of the Lord’s play, his abode, his form and his name, he remains
drowned in bliss night and day.

0 keeper of the fair vow — Sadasiva, who keeps the fair vow of the juice of devotion to the Lord!
Dwelling in Braj, and beholding the enchanting figure of Srl Syamasundar Vrndavanachandra, the
beloved of Sri Radha, you drink the nectar of his beauty with the cups of your eyes; and to satisfy

your heart you come again to the abode of Vrndavan. || 1 ||

(2)
dhamni svakiye nija rasa lila lalitya sandarsana lalasena,
amantrito nirjara vrnda samyuto rasotsavam tasya alamkarosi.

In his own abode, out of longing to behold the loveliness of his own rasa-play;,
invited, and joined by the host of the deathless ones, you adorn his festival of the rasa.

O friend of Sri Krsna! Out of the longing to taste the unearthly sweetness of the rdsa plays carried
on without ceasing in his own visible body in his abode of Vrndavan, you accept the invitation sent
by Sri Vrndavanachandra and come with the host of gods; and with your presence you make glorious

the rasa-festival of your most beloved SriKrsna. || 2 ||
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(3)
sampratam sadhu vesam tvam bhaktanam ista siddhidam,
yateh prachchhanna vesena charantam vraja dhiilisu.

Even now, in the dress of a holy man, giver to your devotees of their heart’s attainment,
in the hidden garb of an ascetic you walk in the dust of Braj.

0 all-pervading one! At this time, taking on the fair dress of a holy man who grants his devotees
their heart’s desire, and wandering in the hidden garb of a yogi in the most holy dust of Braj — your
devotees behold your form thus with their own eyes and are made glad. || 3 ||

(4)

nandangane purna kalavatirnam sisum manojiiam tarunendu vaktram,

stanandhayam gopa mudam vahantam drastum kapali nara vesa bhiksukah.

To see in Nanda’s courtyard him who has come down in the fullness of his parts —

an enchanting infant, his face like the young moon, at the breast, carrying the gladness of the

cowherds —
you, the skull-bearer, became a beggar in the dress of a man.

0 most beautiful one! In the courtyard of Sri Nanda Baba, Sri Krsna has come down with his
sixteen parts, in the form of an enchanting infant glorious with a face fair as the young moon, drinking
at the breast of mother Sri Yasoda and gladdening the cowherds. To behold him, you take on the
shape of a human beggar and, on the pretext of asking alms of mother Sri Yasoda, behold Sri Krsna,
the treasure of her life and the ornament of the three worlds, and are filled with the highest bliss.
Blessed, O Lord, is your supreme devotion! || 4 ||

(5)-(6)apair

kvachit sri radhika pada padmankam suvibhiisitam,
kvachich cha krsna padabja makaranda moda bhasvaram;
vraja sthalim gadhamanah vicharan vraja vithisu,
vrndavana charam guptam api pasyanti tavakah.

Here adorned with the marks of Sri Radhika’s lotus feet,

and there ablaze with the gladness of the honey of Krsna’s lotus feet —
plunging into that ground of Braj, wandering in the lanes of Braj:
though you walk hidden in Vrndavan, your own people see you.

O connoisseur of the wandering in Braj! Here that ground of Braj is adorned with the most holy
marks of Sri RadharanT’s lotus feet, and close beside it, there, its form is ablaze with the honey of
the lotus feet of Sr1 Krsnachandra, the root of bliss. Wandering in it, and moving drowned in bliss
through the lanes of Braj — though your form is hidden as you wander absorbed in Sri Vrndavan, the
supreme devotees behold even that, and are made glad.

All this is the fruit of your grace alone: that even a form which wanders looking, to worldly eyes,
like a dumb and senseless thing, the supreme devotees recognize in every condition and taste the
bliss of it, according to the words tumharihi krpa tumhahi raghunandana, janata bhakta bhakta ura
chandana — “by your grace alone, O Raghunandan, the devotee knows you, the sandal of the devotee’s
heart” || 5-6 |
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(7)
lilavatdrasya kathdsu magno rdasotsavam vraja vanesu niriksyamanah,
yamuna taranga jala sifichita sarva gatro ananda magna iva ptrna rato vibhasi.

Drowned in the tales of the descent of play, watching the rasa-festival in the groves of Braj,
your every limb wetted by the wave-water of the Yamuna3, you shine as one drowned in bliss
and

wholly given to it.

0 highest bliss! Bathing daily in the fair, wave-tossed and holy water of Sri Yamunaji, and drowned
night and day in the most sweet tales of Srl Krsnachandra, the descent of play, and watching in the
groves of Braj the rdasa-festival of Sri Krsna — though you take your delight in the Self alone, you

wander in the form of one drowned in the highest bliss. || 7 ||

(8)
vibhasi yatraiva cha tatra tatra rasotsavahladita chitta vrttih,
ananda lilamrta pana pusto ananda romarichita sarva gatrah.

Wherever you appear, there and there the movements of your mind are gladdened by the
rasa-festival;
nourished by drinking the nectar of the play of bliss, your every limb thrilling with bliss.

0 beholder of the three times! In the lovely lanes of the forest of Vrndavan, wherever you appear,
there and there you receive the highest gladness from watching the Lord’s eternal, bliss-filled rasa
plays. And bearing a form nourished to the utmost by drinking the most sweet divine nectar of those
bliss-filled rdsa plays, your every limb thrills through the overflow of bliss. In such a state, filled with

the helplessness of love, you taste the Lord’s plays, which are made of pure consciousness. || 8 ||

(9)
tavakas tvam vijananti antarangair na gopyase,
suputram chaiva Sisyam cha atma riipam vidur budhah.

Your own people know you; from the inward ones you are not hidden;
for the wise know a good son and a disciple to be one’s own very self.

O friend of the poor! Your most beloved devotees recognize even that most hidden dress of yours,
by your mercy alone; for being gracious to the inward devotees, you keep no play of yours hidden
from them.

In the world an obedient son and a most beloved disciple are counted as one’s own self. The Srutis
too plainly declare atma vai jayate putrah — “the son is the very form of the self” In the same way
the supreme disciple, being one’s own self, is entitled to the hidden secret. So too, in setting forth the
scriptures of mantra and tantra, you yourself gave the command deyam Sisyaya santdya visnu bhakti
rataya cha — that is, “even the most secret truth of the mantra should be given to a quieted disciple
who is given to devotion to Visnu.” It is for this reason that you are gracious to grant your devotees

the divine sight also, and so give them the vision of yourself and of your most beloved. || 9 ||
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(10)
kvachit kadambamra vanesu sakto mattair milindair muhur gita kirtih,

prachchhaya sitala talesu talebhyo lino vamsi sudhdpyadyita chitta vrttih.

Sometimes lingering in the groves of kadamba and mango, your fame sung again and again by
bees drunk on the honey;

hidden beneath the cool deep shade, the movements of your mind nourished by the nectar of
the

flute.

0 sky-clad one! Sometimes in the groves of kadamba and of mangoes your virtues are sung by
bees drunk with the tasting of honey; and hearing them you too become drunk with bliss, and losing
yourselfbeneath those trees with their dense shade, the movements of your mind come to the highest
satisfaction from hearing the most sweet sound of the flute blown by the Lord, the Supreme Person of
Play. And by the rising of all the marks of pure feeling, your state becomes one made of consciousness
and bliss. || 10 ||

(11)
kvachich cha vrndavana vithikdsu nana pramodair vraja gopa sarighaih,

gopanganabhir muhur anjitarigam holotsave dattam ati prasasyasi.

And sometimes in the lanes of Vrndavan, amid many delights, with the throngs of Braj’s
cowherds,

his limbs stained again and again by the cowherd women — at the festival of Holi you praise
what is given.

0 Mahesvara! Sometimes in the lanes of Vrndavan, beholding that dark loveliness — absorbed
within himself in the festival of Holi, his limbs stained again and again from playing Holi with the
throngs of Braj’s most high-spirited cowherds, given to laughter and frolic of every kind, and with
the most fortunate cowherd women — you are made glad. That is: gladdened by the beauty of Sr
Nanda’s son as he plays Holi in the lanes of Vrndavan with the cowherd women and the cowherds

and with Sr1 Priyaj1, you count even the bliss of Brahman a trifling thing beside this bliss. || 11 ||

(12)
kvachich cha nana druma jala mandite latd pratanair vihite sumandape,

rasotsavapyayita chitta vrttih sri krsna chandram suvilokya hrstah.

And sometimes in a fair pavilion adorned with a net of many trees and made of trailing creep-
ers,

the movements of his mind nourished by the rasa-festival — beholding Sri Krsnachandra, you
rejoice.

0 supreme Lord! Sometimes, tasting the beauty of Sri Vrndavanachandra — seated in a pavilion
made of many creepers and adorned with a net of many trees, karira and kadamba and the rest, his
mind satisfied with the divine and bliss-filled sport of the rasa — you come to the highest gladness.
12|
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(13)

anyatra gopan parityajya mayaya ekam charantam saha radhayd vane,

radha ‘dharasvadana chaificharikam chafichad drsam viksya muhuh prahrstah.

Elsewhere, having left the cowherds by his Maya, he walks alone in the wood with Radha,

a bee at the tasting of Radha’s lip, his glance quivering — beholding him, again and again you
rejoice.

0 you who play in the mountain caves of Kaila§! Somewhere you look upon the Lord’s mystery-
filled divine plays in this way: that by his yoga-Maya he leaves the company of the cowherd boys
and the cowherd women and, taking only Sri Radharani with him, comes out of longing for a solitary
wandering into a fair bower — longing like a bee to drink the nectar of the lip of Srimati Radhaji, that
most fortunate one wholly given to SriKrsna’s lotus feet, his creeper-like arms quivering through the
overflow of bliss. Beholding the divine sport of him who is “the very churner of the mind of the god
of love,” absorbed in that most secret and mysterious play, you yourself are drowned and go bathing
in an ocean of the highest bliss. || 13 ||

(14)
anyatra kuiije cha punah svapantyds tasyah paddmbhoja muni bhrriga sevitau,
svayam karabjaih parisevayantam krsnam vilokyaiva muhuh prasannah.

And elsewhere in a bower, as she sleeps, her lotus feet — served by the bee-like sages —
Krsna himself tends with his own lotus hands; and beholding it, again and again you are
made

glad.

And in another bower, beholding the beauty of Sri Yogesvar as he presses slowly and slowly with
his own lotus hands the tender leaf-like feet of his most beautiful beloved — the lotus feet of Sri
Radhaji, lying asleep, which the sages, like bees, for ever serve with devotion — you are again over-
whelmed in the highest delight.

Sri Bhagavan, taking the support of yoga-Maya, carries on different plays in different places at one
and the same time. And Sri Yogeévar Siddha Siddheévar, being himself the very form of Sankar, is also
the master of yoga-Maya; and so, taking many forms by his own yoga-Maya, he tastes the juice of the
play in different places all at once.

Blessed indeed! And it s for this that, according to the word niinam bhagavato maya jiianinam api
mohini, your Maya bewilders even men of knowledge. But in a play where the lord of Maya is himself
the lord of the rdsa, and the master of May3, Sri Samba Sadagiva, is the watcher — how should worldly
creatures be able to taste the sweetness of that divine rasa? These plays are far beyond even their
meditation.

Blessed, O Lord, are your divine plays! In them, though he is the lord of the whole universe and of
all creation, he is pressing the feet of his beloved, Sri Rajarajesvarl. This is love at its furthest reach,

of which it has been said, counting it your very own form:

prema hart ko riipa hai, tyé hari prema svartpa.

Love is the form of Hari, and Hari likewise is the very form of love.
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What end can worldly creatures find to these acts that are beyond the world? Only these words
are the support of worldly creatures:
rama dekhi suni charita tumhare,

jara mohahim, budha hohim sukhare.

O Ram, seeing and hearing of your deeds,
the dull are bewildered, and the wise are made happy.

And it is for this, O Siva, that taking on your own attentive form you cast off the hidden dress and,
in your real dress, appear at once as a beggar asking only for the sight — as the next verse sets down.
I 14|

(15)

nijam parityajya virakta ripam Sasanka vyaghrambara bhasma manditah,

nagendra hari cha kapala mali digambaro darsana matra bhiksukah.

Casting off your own form of one detached, adorned with the moon, the tiger’s hide and ash,
wearing the king of serpents for a necklace and a garland of skulls, sky-clad — a beggar ask-
ing

only for the sight.

O three-eyed one! Leaving your form of one detached, bearing the moon upon your brow, adorn-
ing your body with the tiger’s hide and with ash, wearing the necklace of the king of serpents, and
sky-clad with the skull-bowl in your hand, you are brought to your fruit by begging for the unceasing
sight of that beauty described above — the beloved of your life, the garland of SrT Radha’s heart.

O Lord! Let me too behold without ceasing this most sweet beauty of your Divine Pair. This one
alms alone, be gracious and grant me. || 15 ||

(16)
vankima vihari bhavane bhava netra ramye vankakrtim varka Sirodharadharam,

vankendu vad vanka visala netram viharinam pasyasi vanka netraih.

In the house of the Crooked Wanderer, lovely to Bhava's eyes —
his shape bent, his neck bent, his lip bent,

his wide eyes bent like the crescent moon —

you behold that Wanderer with your own bent glance.

0 Siva Sankar, adorned with the crescent moon! Sometimes, in the temple of Sri Banke Bihariji
Maharaj — bhava netra ramye, most beautiful to the eyes of Sri Sadasiva — you gaze and gaze with
your own sidelong glance at Sri Banke Bihariji Maharaj, who is true to his name in the very sight of
him: adorned with a bent figure, with a bent neck, a bent lip, and wide eyes set slantwise like the
crescent moon. And so you are made blessed. || 16 ||

(17)
tvam vapi tenaiva nirtksyamdnah paras para lokana jata kautukah,
smiterupange muhur tksyamano paras para ‘lokana jata sattvikah.

And you too are looked upon by him, the wonder rising from your beholding one another;
gazed at again and again from the smiling corners of the eyes, the marks of pure feeling rising
in you both from that mutual beholding.
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Atthat time, when you receive there the gladness of his sight, and his bent glance full of love meets
your own glance full of the sweetness of bliss — then, as you are gazed at again and again from the
corners of eyes full of a slight smile, in both of you there rises from that mutual beholding the whole
overflow of the marks of pure feeling: stillness, sweat, the standing of the hair, trembling and the rest.
And by this he is drowned in the highest bliss at the sight of you, and you, receiving the sight of him,
are utterly drowned in your own nature and brought to your fruit. || 17 ||

(18)

sattvodbhavo sattvamatih susattvo sattvasrito sattva rato ‘pi sattvah,

ananda bhiito ‘pi nijananda sindhau nanddtmajananda sukhe sumagnah.

Born of purity, your mind pure, of good purity, resting on purity, given to purity, purity
itself —

and though you are bliss itself, in your own ocean of bliss you are drowned in the happiness

of
the bliss of Nanda’s son.

0 you whose very figure is purity! Though you are risen out of purity, wholly steadfast in the
highest truth, the very form of truth itself, resting on the visible form of purity, given to purity at
every instant, and yourself the form of pure being — still you are drowned in the highest bliss of Sri
Nanda’s son, who is an ocean of the highest bliss. Victory to you, Sadasiva, whose holy body is the
very form of Sat-Chit-Anand! || 18 ||

(19)
kadapi govardhana dhamam agatah archam parair bhakta ganaih susevitam,
ptjotsavahlada yutam girindram padbhyam parikramya mudam bibharsi.

Sometimes, coming to the abode of Govardhan, and finding the image well served by the high-
est

hosts of devotees,

that king of mountains filled with the gladness of the festival of worship — you circle him on
foot and bear away joy.

0 Sarva! Sometimes you come to the abode of Sri Govardhan, and beholding Sri Giriraj — the
Lord’s own embodied form, praised and well served by hosts of devotees given to his worship, and
filled with the gladness of the great festival — you make the circuit of him with your own holy feet,
and at every step you are filled with the highest bliss and delight. || 19 ||

(20)
vrndavane susamtrptah siddhasrama niketanah,

siddha siddhesvarah patu sankarah siddhidah satam.

Well satisfied in Vrndavan, whose dwelling is Siddhasram —
may Siddha Siddhesévar, Sankar, the giver of attainment to the good, protect us.

May Sri Siddha Siddhesvar in the form of Sankar — the dweller in Sri Siddhasram, who grants
all the attainments to good men — being well satisfied in Vrndavan with all four of those supreme
principles, the Lord’s play, his abode, his form and his name, protect us worldly creatures. || 20 ||
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Here ends the Bouquet of the Examination of the Play in Sri Vrndavan.
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The Bouquet of the Examination of the Secret Play in the Grove of
Siddhasram

Eighth stabaka

(1)

vana trayananda sukhd ‘nubhutim hrda vahan yoga gatantaratma,

dtma svartipam Siva dhyatukamah siddhasrame tvam punar esi Sambho!

Bearing in your heart the felt happiness of the bliss of the three groves, your inward self gone
into yoga,

longing, O Siva, to meditate on the nature of the Self — you come again to Siddhasram, O
Sambhu.

Here begins the bouquet of blossoms named the Examination of the Secret Play in the Grove of
Siddhasram. In it is described the wandering in the grove of Siddhasram of Sri Siddha Siddhesvar
Samba Sadasiva, satisfied with the blissful wandering in the three groves; and some portion of his
mystery-filled divine plays is set down here for the comforting of the devotee’s heart.

0 Sambhu! Bearing in your heart the felt happiness of the Self won in the Groves of Delight and of
Bliss and in Vrndavan, and drowned once more in the samadhi of yoga out of the longing to meditate
on the nature of the Self, you come again to Siddhasram, the seat of the perfected, where your most
happy and holy asram is. || 1 ||

(2)
siddhasrame vasan santah yoga yukto jitendriyah,
bhaktanam anuraktanam yoga ksema ratah sada.

Dwelling at Siddhasram, quieted, joined in yoga, his senses conquered,
for ever given to the getting and keeping of the devotees who love him.

0 lord of sages! Taking on a quieted form and dwelling at Siddhasram, you win full victory over
the senses and are drowned in the samadhi of yoga; and there, out of the longing for the welfare of

your loving supreme devotees, you remain given to their getting and their keeping. || 2 ||

(3)

yoga ksemau vitanvanah sviyaya yoga mayaya,

siddhasrama vanoddes$e bhakta vrndaih susevitah.

Spreading out their getting and their keeping by your own yoga-Mays3,
in the forest country of Siddhasram, well served by hosts of devotees.
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In the forest country of this most holy Siddhasram you dwell, arranging by your own yoga-Maya
the getting and keeping of your devotees. The hosts of devotees take Sadasiva himself for a holy man,

and serve him and bow to him. || 3 ||

(4)

nijasritanam bharane posane cha sada ratah,

hrdam bhavam vijanan vai krida samsakta manasah.

For ever given to the feeding and sustaining of those who take shelter with him,
knowing the feeling of their hearts, his mind bent upon his play.

According to the promise of the Srimad Bhagavad Gita, ye yatha mam prapadyante, tams tathaiva
bhajamy aham — “in whatever way men come to my refuge, in that same way do I serve them” — Sri
Sadgurudevji Maharaj, making this feeling good, remains for ever given to the feeding and sustaining
of the devotees who have taken shelter at his feet. He knows at once the feelings of his devotees’
hearts; for what delay can there be for one who pervades every vessel, in knowing what is in a devo-
tee’s heart? || 4 ||

(5)

kailasasya girer guhdsu viharan rudraksa sambhrajito,

bhdryd bhartsita sri gumani bharane baddhdadaro bharakam;
chhitva godhiima ksetram sva kara kusumair bhakta santarpanaya,
dvavimsati manam aksayanna nivaham gehe tadiye adhah.

Wandering in the caves of Mount Kailas, glorious with the rudraksa,

you set your care on the feeding of Sri Gumani, whom his wife had scolded;

you cut his field of wheat with your own flower-like hands, to satisfy your devotee,
and set in his house an unspendable store of twenty-two man of grain.

0 ocean of compassion, purifier of the fallen, sustainer of the world! Wandering in the caves of
Mount Kailas, you are glorious with the necklace of rudraksa. You gave your generous care to the
feeding and keeping of the devotee Sri Gumani, who had been scolded by his wife; you cut his field
of grain, and gathered it with the tender leaves of your own hands; and to satisfy your devotee’s
household you filled the storeroom of his house with an unspendable store of twenty-two man of
grain, carrying the bundles yourself upon your head, load after load!

Blessed, O Lord, is your tenderness to your devotees! It was you who thatched the roof for the
devotee Dhanna, and you who set out the meal for Nars1. These habits of yours are very old. How far

can the tale of your greatness be told? || 5 ||

(6)

gumani bhaktasya prasada kamah kamams tadiyan manasa vichintitan,

sampuritum tvam Saranam svakiyam pradah subhasvattha tale susamsthitah.

Longing to show grace to the devotee Gumani, and to fulfil the desires he had framed in his
mind,

you gave him your own refuge, seated beneath the auspicious asvattha tree.
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0 Lord! To rain the nectar of grace upon your desireless devotee Sri Gumani Simh, and to fulfil
the fierce longing for devotion and for refuge in the Lord which he had framed in his mind, one day
you seated yourself in the shade of a fair pipal tree and gave him your refuge with your whole being.
el

(7)
godhiima chiirnartham asau mahatma gatah samipa sthita vari pesanim,
marge bhavantam sadayam vilokya ksanena yatah tava sannidhim prabho!

That great soul had gone to the nearby water-mill to grind his wheat;
and seeing you on the road, full of mercy, in one moment he came into your presence, O Lord.

0 Lord! Sri Yogiraj, supremely free, able both to punish and to favour! That Thakur named Sri
Gumani, of a most pure inward being, was going to the water-driven mill set at the edge of the village,
to have his wheat ground. On the road itself he received the sight of you, full of mercy and giver of the
highest bliss; and in a single moment, through that purity of soul born of the company of the good
which he had earned in a former birth, the mirror of his heart became utterly clean. And so in a single
moment he was able to receive the clear reflection of Sri Gurudev, blazing like the sun; and he offered

himself up with his whole being at your holy feet. || 7 ||

(8)
tatraiva te pada talam prapannah nivrtta tarsah ksata deha bandhanah,
grhastha jafijalam apdsya dhirah prachchhaya sitala tale charane nilinah.

There at your feet he threw himself down, his thirst quieted, the bonds of the body cut;
casting aside the tangle of the householder, that steadfast man was lost in your feet, in the
cool of the deep shade.

Beneath that very asvattha tree, casting off all thirst and the bonds and tangles of household life,
that steadfast man began to take his rest in the most happy shade of your holy feet — a shade utterly

cool with its fair shadow, and quieting every trouble and every sickness. || 8 ||

(9)
ksetre gatva tvaya natha! tasya ksetram vikartitam,
dvavimsati manonmanam anitam potake grhe.

Going to the field, O Lord, you cut his field for him,
and brought twenty-two man, weighed out, in bundles to his house.

0 God! How far shall I recount your virtues? You went to his field and cut all the grain, and tied up
twenty-two man of grain in bundles and carried it to his house. Blessed is that good name of yours
for remembering and protecting your devotees!

For it is your true promise: tesam nityabhiyuktanam yoga ksemam vahamy aham — “for those
ever-devoted ones who, casting off every appetite, remain always given to my worship alone, I myself
carry the getting and the keeping.” || 9 ||
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(10)
dhanyo ‘si raksa karane samartha! raksa karatvam tava loka visrutam,

godhiima kanakan bhavata suraksitan nadyavadhis tasya kutumbino ‘nvabhavan.

Blessed are you, able to protect; your protecting is famous through the world.
The grains of wheat you kept safe — his household has not come to the end of them to this
day.

0 Sankar, maker of blessing! Blessed is your power to protect your devotees. Your habit of pro-
tecting is fully famous in the world. That twenty-two man of grain, brought to Gumant’s house by
your unspendable lotus hands, his household has been eating to this very day.

Thousands of such wonders the dwellers near Sri Siddhasram have seen with their own eyes, and
they are drowned in bliss when they recount them upon their oath. Blessed, O Bhola Bhandari, is
your unearthly and divine power of giving refuge to your devotees and of keeping the households of
those who come to you! Itis for this that Gosvami Sri Tulsidasji brought himself to his fruit by writing

these words about you:

asutosa tuma avadhara dani,
mo para krpa kariya jana jant.

Swiftly pleased are you, and a giver beyond all measure;
be gracious to me, knowing me for your servant.

I 10 ]

(11)
grhe tadiye tava hasta nirmita lipis tu adyavadhi vidyate prabho!
vidher lipivaksara bhak susobhini nadyavadhih pathyata eva manavaih.

In his house the writing made by your hand is present to this day, O Lord;
fair with letters like the Creator’s own script — and to this day men have not read it.

0 Lord! In the house of the most fortunate devotee Sri Gumani some letters written by your lotus
hands are present even now. Those fair letters, though glorious with characters like the script the
Creator writes upon the brow, have to this day not been read, for all the efforts men have made.

A picture of the letters written by the lotus hand of Sri Sadgurudev is given here, for the sight of all.
11|

(12)

tvad damsam bhakta grhe suraksitam tamram manojfiam tava hasta bhiisanam,
utthapitum va punar eva dhatum samarthya hinah kali grasta sarah.

Your tongs, kept safe in the devotee’s house, of copper, lovely, the ornament of your hand —
men whose strength the Kali age has swallowed have not the power to lift them, still less to
hold them.

O treasury of compassion! The fair copper tongs that were the ornament of your hand are present
to this day in that fortunate devotee’s house, as a sweet remembrance. The men of this age, whose

146



THE BOUQUET OF THE EXAMINATION OF THE SECRET PLAY IN THE GROVE OF SIDDHASRAM

bodily strength has been destroyed by the Kali age, can neither easily lift them nor hold them; for be-
tween the strength of man five thousand years ago and that of this age there is a very great difference.
12 ]

(13)

tad damsakam bhakta grhe suraksitam sva darsanad eva vyathdam karoty apd,

tvadiya samsarga samanvitam tat tvadiya bhaktasya mano ‘valambanam.

Those tongs, kept safe in the devotee’s house, take away pain by the mere sight of them;
filled with the touch of you, they are the one support of your devotee’s mind.

Those copper tongs, having received the touch of your boon-giving hands, take away the pain of
living creatures by the mere sight of them. Being adorned with the most fortunate touch of you, they
are the one support of the mind of your supreme devotee and beloved disciple. || 13 ||

(14)
dhanyam gumdneh parivarakam tat gatva svayam yatra tvaya krta krpa,
kale tad annam bhavata subhaksitam tvadiya bhaktasya sukarmanah phalam.

Blessed is that household of Gumani, where you went yourself and showed your grace;
and from time to time you ate of his food — the fruit of your devotee’s good deeds.

Blessed are the household and the house of that supreme devotee of yours, Gumani, where you
came yourself and were gracious; and from time to time you received his food as your great blessed
offering. All this grace is the fruit of the good deeds of that supreme devotee of yours, both in his
former birth and in this. || 14 ||

(15)

phalam sumistam nahi vidyate ‘nyat dattam tvaya yan nija darsanena,

yogatmabhir yoga drsa na drsyas tvam tasya chaksvoh samagocharo ‘bhiih.

No sweeter fruit exists than that which you gave by the sight of yourself;

you who are not seen by yoga-souls with the eye of yoga became visible to his very eyes.

0 you who are rich in austerity! Than that fair fruit which you granted to his household by your
nectar-filled sight, no sweeter fruit is possible in the world. That form of yours which is unseen by
the greatest yogis even through the eye of yoga became the object of his own bodily eyes — and that
is no small piece of good fortune. || 15 ||

(16)-(17)a pair

mahanase paka krte subhola datte ‘hni charke tarunatva yadte,

gantum pravrtte tvayi sarada tatam gumani bhakto ‘pi sahaiva gantum;

mano dadhe deva! tvaya nukampitah padbhyam kiyad diiram anuvratas tvam,
tvam utthitah khe nija yoga mayaya gumani bhaktena sahaiva bhitalat.

When the cooking was done in the kitchen by good Bhola, and the day’s sun had come to its
strength,

and you set out for the bank of the Sarada, the devotee Gumani too set his mind on going with
you;

and being shown your compassion, O God, he followed you some distance on foot —

and then you rose into the sky by your own yoga-Maya, and with you, from the ground, the
devotee Gumani.
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0 mostmerciful one! To bring this kingamong devotees, Gumani, to his fruit, you performed many
plays filled with a splendour beyond the world. Of those divine plays, one is described here, to send
courage and steadiness flowing through the hearts of devotees.

One day a brahmin named Sri Bholadatt was busy cooking Sri Maharajji’s food. Because there was
some delay in the cooking, the sun had come to its strength; it had become about eleven o’clock. At
that time, when the cooking was finished, you gave the command from your own lips: “I shall bathe
in the Sarada Ganga and come at once.”

At that Sri Gumani too prayed with folded hands: “Maharaj! You are possessed of every capability
and will come back after bathing in the Ganga; but I am utterly poor. When the grace of Sri Ganga Mai
falls on me too, then I shall bathe.”

What delay could there be for the emperor of the world’s heart in understanding what was in his
lover’s heart? You gave the command at once: “Gumani? Come, let me have you bathe in the Sri Ganga
too.”

Setting the revered command upon his head, and counting it the supreme grace of his Lord,
Gumani also followed behind Sri Maharaj. When the two of them had come outside the aéram, at
a distance of some thirty or forty paces, then Sri Gurudev, of supreme capability, began to rise up un-
supported into the path of the sky by the highest sovereignty of his yoga; and Gumani too, receiving
the command, took the support of his holy feet and began to move along the path of the sky. || 16 -
17|

(18)

turnam ksanardhena tvayaiva sakam praptah sa bhakto ‘pi hi $arada tatam,

bhakta pratosaya tvaya mahavrata! sva yoga sampat kanika pradarsita.

Swiftly, in half a moment, that devotee too reached the bank of the Sarada along with you;
to content your devotee, O keeper of the great vow, you showed him one grain of the wealth
of

your yoga.

And very swiftly, in half a moment, he reached the bank of the Sarada, forty miles away, together
with Sr1 Siddha Siddhesévar Gurudev. O keeper of the great vow! To raise contentment in the hearts of
your devotees, you showed him a single grain of that mighty wealth of yoga which is yours. Blessed
is your greatness, and your tenderness to your devotees! || 18 ||

(19)
sndtva saradvati tire tvaya sardham masav api,

sampraptah ksana matrena haladvant tapovanam.

Having bathed on the bank of the Sarada, he too, along with you,
reached in a single moment the grove of austerity at Haldvani.

Having bathed his fill in the heavenly river Ganga, that supreme devotee also came back with you,
in a single moment, to the grove of austerity at Haldvani. || 19 ||
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(20)
Srutvd gumani vadanat vrttantam vismaya pradam,

bholadattadayo bhaktah sambhrantas chakita ‘bhavan.

Hearing from Gumant’'s mouth that wonder-giving account,
Bholadatt and the other devotees were confounded and amazed.

Hearing that astonishing account from the mouth of Sri Gumani, that vessel of supreme grace, the
other devotees — Bholadatt and the rest, who were present at the asram at that time — became
greatly distraught and struck with wonder.

Thousands of people are fully acquainted even now with the unearthliness of this wonder of Sri
Maharaj’s yoga. This is only a very ordinary glimpse that has been given. Your splendour is joined
with the sovereignty of Sadasiva himself, and so you are able kartum akartum anyathd kartum — to

do, to leave undone, and to do otherwise. || 20 ||

(21)

so ‘yam bhagyavatam srestho gumani nama thakurah,

tava samsarga samipyat krta krtyo gata vyathah.

That same Thakur named Gumani, best of the fortunate,

by the nearness of your company was brought to his fruit, and his pain was gone.

That same Thakur named Sri Gumani is the highest and best among the fortunate — who, by
serving you night and day, by your company and by taking refuge with you, destroyed the whole net
of his pain, and by your grace obtained in this life the state of one who has done what was to be done.
211l

(22)
haladvant vanoddese siddha pithe nijasrame,
lila krta tvaya natha! dhamni sve loka pavanih.

In the forest country of Haldvani, at the seat of the perfected, in your own asram,
you performed, O Lord, in your own abode, those plays that purify the world.

0 Sri Siddha Siddhesvar! In the forest country of austerity at Haldvani, in your own abode of
Siddhasram, the seat of the perfected, which lies in the foothills of Mount Kailas, you have performed
many plays that purify the world; and all of them are wholly beyond the reach of speech and mind. ||
22|

(23)

vangottha vipra mukrtartham nijatma tustyartham uhum paryatantam,

ksanena sandarsana madtrato ‘khilam prakasayad yoga vibhiiti siddhim.

To bring to his fruit a brahmin risen from Banga, who wandered far for the contenting of his
own soul,

in a moment, by the mere sight of you, you revealed the whole attainment of the splendour of
yoga.
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O friend of the afflicted! A learned man of the country of Banga — Bengal — was labouring by
the practices of yoga for the direct seeing of the Self, but had not been able to see success; and for
the contenting of his soul he went from one place to another, presenting himself in the service of
great men and praying in the spirit of a seeker. To him, in a single moment, by the sight of you, that
attainment which is born of the splendour of yoga came by your mere glance.

The full account of this happening is as follows. A Bengali scholar came into this country in the
rainy season. This gentleman had practised the exercises of yoga for many years; in the labour of
these practices his age had grown great, though his body was very robust and he did not appear old.
All the yoga practices his guru had taught him he had completed. After his guru had left the body,
he found no perfected great one to carry those practices further; and so, searching, he came into
this province. Coming here and asking, he learned that the Maharaj of Padampuri, the reverend Sri
Somvari Baba, had left the body, and that the Mahar3j of Sri Haidakhan — the reverend Sri Gurudev
— was at his asram of Chhedq, near the Bhatkot valley.

Because the road was very distant and hard, he took a man who knew the way and set out on foot
for Chhedil to have Sri Maharajji’s sight. On the road he had to face grievous hardship because of
the rain; and after four days of painful and difficult travelling he reached the asram. At that time Sri
Maharajji was seated with the visitors inside the thatched shelter. The moment this seeker took his
sight from ten paces away, his condition became wonderful. He stood still, struck motionless. From
his eyes an unceasing stream of tears flowed on; his throat was choked; he was overwhelmed with
feeling.

This state lasted about two hours; and in the meantime Sri Mahar4jji went off toward the forest.
When the scholar came back to himself, he told them that in search of yogis and great souls he had
travelled the whole of India, and had taken counsel about his own condition with countless yogis;
but nobody had been able to move him forward from the place where his cart had stuck. “Yet by the
mere sight of Sri Maharajji everything was made easy for me. Without my asking, he entered within
me and gave me the glimpse and the experience of all the further practices of yoga.”

Remembering thus the grace of that boundless Siddha Siddhe$var, he was overwhelmed with feel-

ing and went on making full prostrations in the dust of his holy feet. || 23 ||

(24)
badarikasrama kantdre satkrto visnund svayam,

rama karabja sampraptam bhuktavan pakva modanam.

In the forest of Badarikasram you were honoured by Visnu himself,
and ate the well-cooked rice that came from Rama’s lotus hands.

0 Lord Siva, Mandara of the jewels of yoga! In the forest of Badarikasram you were honoured
by Lord Visnu himself; you alone have become entitled to receive the great blessed offering of well-
cooked rice from the lotus hands of Sr1 Laksmijl.

The secret of this passage is as follows. Once SriSiddha Siddheévar Sadgurudev came to the forest
of Badarikasram for the sight of the Lord Nara-Narayana. He was wholly drowned in that sight. When
the blessed food of Sriji was distributed there, he did not take the great offering from the hands of the
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temple priests. Then the Rawal, the authority of that place, came himself bearing the great offering;
but the Maharaj did not accept it. And having received the gladness of the sight, Srimad Maharaj went
on into the forest — and then Sri Badarivan-vihari himself came, with Sri Padmalaya Padma, adorned
with the chhamchham ringing of anklets.

Sri Siddha Siddheévar was seated drowned in meditation in that holy wood; and when, drawn
by the chham, chham of the sounding anklets, he looked before him, he was made glad by receiving
the nectar-filled sight of the lord of Vaikuntha, the connoisseur of wandering in the Badar1 wood.
The Divine Pair gave the blessed offering with their own lotus hands to their most beloved Sri Sid-
dha Siddhesvar. Sri Mahar3j received that nectar-filled great offering, endowed with the Lord’s own
splendour, and brought his own being to its fruit. || 24 ||

(25)
ko ‘nyo vaibhava $ilo ‘sti samsare ‘smin mahamate!

paripakva kasayatvat sarva sampat samanvitah.

What other man of such splendour is there in this world, O great of mind?
Because your passions are wholly ripened away, you are joined with every wealth.

O great of mind! To what other great one in this world has such splendour come? By the churning
of the science of yoga and the practices of yoga, and because all the appetites of the heart have been
fulfilled, all the attainments stand before you at every instant. || 25 ||

(26)
rama karabja samparka odanopabhoga bhagyabhak,
dhanyo ‘smi muni $ardiila dhanyam tvam sSaranam vraje.

You who have the good fortune of eating rice touched by Rama’s lotus hands —
blessed am [, tiger among sages; to you, the blessed, [ come for refuge.

0 tiger among sages! O lord of sages, most fortunate in the eating of the rice received from the
lotus hands of Sri Laksmidevi, sovereign of the three gods! Today I am blessed. Thus have we come
to the refuge of you, the vessel of the Lord’s grace and worthy of the highest thanks. Be gracious to
us too, and bring us to our fruit. || 26 ||

(27)

dhanyo ‘smi tapasam Srestha! ksamdyam visnuna samabh,

daya sarvesu bhitesu tavaki nisprayojana.

Blessed am I, O best of the austere! In forbearance you are the equal of Visnu;
and your mercy toward all beings asks no reason at all.

0 best among the austere, Sri Siddha Siddhesvar! Blessed are you. In forbearance you are the
equal of Lord Visnu — (when the great sage Bhrgu struck him with his foot for no cause at all, not the
least anger came to Lord Visnu). Your causeless mercy toward all living beings astonishes the world.
27|
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(28)
satyasya te satya ratasya sambho! trikala satya vihita sulila,
lila vinodartha krtartha kamah kama praharta bhuvi tvam prayatah.

You are truth, O Sambhu, and given to truth; the fair plays you have made are true in all three
times.
Longing to bring the sport of your play to its fruit, O slayer of Kdma, you came upon the earth.

0 Sambhu! You are true in all three times, and you are unceasingly given to the form of Being

itself; and all the plays performed by you are true in all three times. O you who burned up the god
of love, scatterer of Kama'’s pride! Out of the longing to bring the sport of your play to its fruit, you

came down upon the earth in the form of Sri Siddha Siddhesvar. || 28 ||

(29)

Sraddham jananam hrdayad vinastam punas charitrais tava loka ramyaih,

sandhatu kamah kuruse mahatman vita sprho loka hite ‘nuraktah.

Longing to knit up again, with your world-delighting deeds, that faith which had perished
from

men'’s hearts,
you act, O great soul, free of all longing, devoted to the good of the world.

0 great soul! Out of the longing to wake once more, by your most lovely deeds, that faith which

had perished from the hearts of worldly creatures — though you are detached from every appetite,

you give yourself to the longing for the world’s good and perform your most enchanting plays. || 29

(30)

runi pradese tava sannidhane grisme sthitanam bahu darsakanam,

visvasa kdmena guhantardlat paniya pdtram svayam ahrtam karaih.

In the country of Runj, in your presence, in the heat, many onlookers were sitting;

and to give them faith, you brought out from within the cave, with your own hands, a vessel of

water.

Once at Runi-Dvarson many visitors were sitting with Sri Maharajji. They were the days of sum-

mer, and the water was some distance away. Then Sri Maharajji pointed out a hidden cave near that

place and said, “Inside this there is very cold and sweet water.” This was not known even to the oldest

and most aged dwellers of that place; because the mouth of the cave was exceedingly narrow, nobody
knew that there was water within. Though they tried, no man was able to enter it. Then, before the

eyes of them all, SrT Mahar4jji took a water-pot in his hand, entered that cave, and brought cold water

from within. || 30 ||

(31)

samsdarinam tvam bhava! vismayaih svaih vismapano vismaya vismayo ‘si,

surasa Sarirad api kim sustiksmam guhamukham yat tava duspravesam.

0 Bhava, with your own wonders you astonish worldly men — you are the wonder of Wonder

itself.
Was the cave’s mouth finer even than Surasa’s body, that entering it should be hard for you?
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0 Bhava! With your utterly astonishing plays you fill the world with wonder. And what great
matter is it to astonish the world? — rather you astonish the very god who presides over Wonder
itself. O God, was that cave’s mouth finer even than the body of Surasa, mother of serpents, that
entering it should have been hard for you? || 31 ||

(32)
tvam mdruteh riipa samasritah krte antah pravistah surasa mukhe Siva!
guha pravesam tava kim sudurlabham krtam tvaya yan manujam samipe.

You who took the form of the wind’s son, O Siva, and entered within Surasa’s mouth —
was entering a cave hard for you, that you did it before the eyes of men?

0 Siva! It was you who, in the Treta age, took the form of Sri Hanuman and entered the mouth of
Surasa. What hard matter was it for you to enter this cave, that you did it before the eyes of men?
Your power is above all the truths of yoga, and beyond the reach of speech and mind. || 32 ||

(33)

asid apurvam tava siddha pitham tatraiva taptam tapasad kalevaram,

Satabdikanam tritayam bhava tvaya ekdsane naiva ksanardha tulyam.

That was your seat of perfection in a former time, and there your body was heated with aus-
terity;

three hundred years, O Bhava, you passed on a single seat, and they were as half a moment.

On being asked about this cave, you told them that it had formerly been your seat of perfection;
that in this cave you had sat in samadhi on a single seat for three hundred years, and had passed them
as though they were half a moment. || 33 ||

(34)
kam kam avastham tava varnayami narakrte sankara! ya krta tvayaq,
narah sva chittam paritarpayanti tvadiya lila rasa varnanena.

Which of your states shall I describe, O Sankar in human shape, of all that you have done?
Men content their own minds by telling over the juice of your play.

0 Sadasiva, wearing the dress of a man! How far shall I describe the matchless plays you have
performed? Even now worldly men gladden their own minds by telling of the highest sweetness of
your plays. || 34 ||

(35)
asi tvam Sanikarah saksat Siva ripi sanatanabh,
bharane posane chaiva samhare cha sada ratah.

You are Sankar himself, eternal, wearing the form of Siva,
ever given to sustaining and nourishing, and to the drawing back of all.

O Mrtyuiijaya! You are Sankar himself, the eternal storehouse of the highest blessing, who by
your supremely divine power are given to the sustaining and nourishing of this world, and to its
withdrawal. || 35 ||
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(36)

udichi dik kantdre yajiidh svistd krtds tvayad,

svayam hota cha havyam cha svayam cha havya vahanah.

In the forests of the northern quarter you made sacrifices, well offered:
yourself the priest, yourself the oblation, and yourself the bearer of the oblation.

0 you who wear the moon at your crest! In the most holy forests of Uttarakhand you accomplished

great sacrifices, in which you yourself took the form of the priest who offers, and yourself the material

to be offered, and yourself the very fire of the sacrifice. || 36 ||

(37)
yajiesu te deva samagatah surah svarupavantas tava rupam iksitum,
hutasinam te kara samchyutam jalam nipiya trptah gata sadhvasa ‘bhavan.

To your sacrifices, O God, the gods came in their own forms to behold your form;
and drinking the water that fell from your hand into the fire, they were satisfied and their
fear was gone.

0 God! Whenever you performed a sacrifice according to the rite in the forest country of Ut-

tarakhand, then, at the chanting of the mantras, the gods who preside over those mantras came and

were made glad by beholding your form, so full of blessing and of the highest good.

0 most glorious one! Many a time the oblation of water given from your lotus hand took the form

of ghee, and from it the flames of the fire rose several cubits high; and drinking that water-turned-

ghee, charged with mantra, the gods came to the highest satisfaction and were made free of fear. ||

37

(38)

bahtiinam makha karyandm aharta vidhi pirvakam,

sivah Sankarakah sriman tvam asir bho trilochana!

The performer of many works of sacrifice, according to the rite —
Siva, Sankar, the glorious: that were you, O three-eyed one.

0 three-eyed one! You are Siva himself — the accomplisher of many great sacrifices according to

the rite, the worker of the highest blessing, adorned with beauty and with sovereignty. || 38 ||

(39)
tvam eva sakto nanu deva! loke paiichagni tapasah suyathdrtha riipam,
prakasitum naiva tvad anya ko ‘pi Sakto yathartham tapasah svaripam.

You alone, O God, were able in this world to show forth the true form of the austerity of the
five fires;

no other than you was able to show its true form.

0 God! In this world yours alone was the power to show forth the true form of the austerity of the

five fires. No other than you has been able to show forth the true form of this austerity. || 39 ||
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(40)

anye chaturndam jvalatam havirbhujam madhye sthitah pafichama sirya maninabh,
tvadiya riipam nayanaih sumangalam saksaj janair netra chasair nipitam.

Others stand in the midst of four blazing fires, counting the sun for the fifth;

but that most blessed form of yours men drank with the very cups of their eyes.

Other ascetics who have practised the austerity of the five fires until now have kept only this
method: they heated four fires of dhiini on the four sides of their body, and counting the sun for the
fifth fire, they performed the austerity keeping their eyes fixed unblinking upon the sun. That was
the form of the austerity of the five fires.

But O Sadasiva, your form as you gave yourself to the austerity of the five fires was utterly wonder-
ful; thousands of men and women drank it with their own eyes and received bliss. The description
of that blessed form is this — || 40 ||

(41)
hiranya kesam jvalanopamam prabho! saptaih sva jihvair jvalanena lidham,

subhdsvaram jyotimayam manojiiam chita sthitam vismayam adadhanam.

Gold-haired, like the fire itself, O Lord, licked by the fire with its seven tongues;
blazing, made of light, enchanting, seated upon the pyre, filling all with wonder.

Glorious with hair ablaze with a beauty like gold; brilliant as the fire-god himself; wrapped on
every side by the fierce flames of the fire with its seven tongues; utterly blazing, the very form of
light, most beautiful, seated upon the pyre of fire, and filling the eyes of the onlookers with complete
wonder — that most divine form of yours was bowed to by thousands of beholders in the country of
the northern road. || 41 ||

(42)

yais tvayi pitam nayandbhirdamam vismapanam jyotirmayam sudivyam,

rupam trilokasya susrstita karanam Sam karakam Sarikara rupa dharakam.

Blessed are they who drank in you that delight of the eyes, that wonder-working, light-filled,
most divine

form — the cause of the fair creating of the three worlds, the maker of blessing, bearing the
form of Sankar.

O figure of the highest blessing! Blessed are those men who beheld that fairest form of yours,
light-filled, most divine and a delight to the eyes, which astonishes the eyes of the world. That divine
form of yours was the one cause of the creating of the three worlds. For the world it is the maker of
blessing — that is, the worker of good — and the very form of Sankar. || 42 ||

(43)

katham vayam tvam manujam vidamah indranujam va vidhi rtipa dharinam,
yogesvaras tvam nija yoga mdya prabhava vyaktau bhuvalokam dgatah.

How shall we know you — as a man, or as Indra’s younger brother, or as one wearing
Brahma'’s

form?

You are the lord of yoga, come to this world of earth to make plain the power of your own
yoga-Maya.
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0 God of gods! In what way are we to take you — for a human king of yogis, for Visnu himself,
or for Brahma? You are Sri Samba Sadasiva himself, the Lord of yoga and of yogis, who out of mercy
toward creatures caught in the terrible Kali age comes to adorn and bring to its fruit this world of
earth, in order to show forth the power of his yoga-Maya. || 43 ||

(44)

sSanka na samprati mandg api badhate bhoh! sanka sasankita madiya hrdantarale,

kailasa kandara vihara rasardra chittah saksat Sivah siva ratah Siva sankaras tvam.

No doubt now troubles me in the least, nor the doubt that had shadowed the inward of my
heart:

your mind moist with the juice of wandering in Kaila$’s caves, you are Siva himself, given to
Siva — Siva Sankar.

0 Mahesévara! Many a time even Sri Brahmaj falls into doubt about recognizing that most blessed
divine form of yours. It is therefore only natural that doubt should sometimes arise in the human
mind, which he fashioned. But O Lord, now that the knowledge of your real and unearthly nature
has come, there is not the least doubt at this time about your being Sankar in visible shape. It is a
firm certainty: you, whose heart is made moist by wandering daily in the caves of Kailas, are beyond

doubt Sankar himself, Sadasiva, given to his own form as Siva. || 44 ||

(45)

“manasa phalegi” ti vadan mahesa!

tvam manase me sutaram ramasva;

umd sameto hrdaye vasan prabho!

ksamasva Sambho! mama vakya sathyam.

Saying “manasd phalegi,” O Mahesa —

take your delight fully in my mind;

dwelling in my heart together with Uma, O Lord,
forgive, O Sambhu, the impudence of my speech.

The nectar-flowing divine word of Sri Sadgurudevji Maharaj is this: “Babd, manasa phalegi” —
“Baba, it will bear fruit according to the mind.” Speaking that divine sentence, O Mahe$vara, be en-
throned and take your delight gladly in the temple of my mind, together with Uma3, your most fortu-
nate consort. And if in a dull-witted man like me there has been some impudence in describing your
most secret acts — you are an ocean of mercy and forgiveness; be gracious and forgive them. || 45 ||

(46)
Sivo ‘si Siva gata pranah Sivatma Siva riipa dhrk,
rama krsnau nara tanum drastum manava rtpa dhrk.

You are Siva, your life gone into Siva, your soul Siva’s, wearing Siva’s form;
and to behold Ram and Krsna in their human bodies you wore a human form.

0 God! You are Siva himself, and your life has gone into Siva. You are the very soul-essence of Sri
Sadasiva, and you are enthroned in the most beautiful form of Sri Siva himself. || 46 ||
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(47)
avatara vidhanam cha yuktam tava sadasiva!

avatirne bhuvam visnau sveste priyatame vibhau.

Your taking of a descent is fitting too, O Sadasiva,
when Visnu, your own beloved and all-pervading, came down upon the earth.

0 Sadasiva! Your taking a descent is only fitting; for when your most beloved, the all-pervading
Lord Visnu himself, took a descent and came to bring the earth to its fruit, then your coming too was

only fitting. || 47 ||

(48)
nara ripena avatirnau rama krsnau punah punabh,

drastum narakrtih saksat siddhesa! sarikara! krteh.

Ram and Krsna came down again and again in human form;
and to behold them you took human shape, O Siddhesa, O Sankar.

0 ender of desire! When Sri Ram and Sri Krsna came down in the fair form of men, then, to obtain
the bliss born of beholding the sweetness of their most divine forms, O Sankar, you too came in the
form of Sri Siddha Siddhe$var. || 48 ||

(49)

tvam saksach cha vesena yogisvara svartipa dhrk,

purnam rams$air mukham ptirndam krtartham yasi Sankara!

In your very dress you bear the form of the lord of yogis,

and with your full parts you bring the full earth to its fruit, O Sankar.

0 Sankar! In the dress of a man you take on the form of the very lord of yogis, and with your full

parts you bring to its fruit, by the touch of your holy feet, this earth rich in wealth and grain. || 49 ||

(50)
namah Sivdya santaya Siva tattvaya te namabh,
Siva sankalpa yuktaya siddhasrama nivasine.

Salutation to Siva, to the quieted one; salutation to you, the truth of Siva;
to him who is joined with the auspicious resolve, the dweller in Siddhasram.

0 quieted Sadasiva, dweller in Siddhasram! You alone are the truth of Siva in this world; and to
you, Sadasiva, ever joined with the good resolve for the welfare and blessing of the world, salutation
again and again. || 50 ||

(51)

dayam kuru dayalutvat daya dana paro bhava,
krpalos te krpam prapya tareyus tavakah janah.

Show mercy, out of your mercifulness; be given to the gift of mercy;
that your own people, winning the grace of you the gracious, may cross over.
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0 ocean of mercy! Because you are the foremost among the merciful, grant to me also the alms
of mercy; so that your devotees, the supreme vessels of your grace, having won the grace of one so

supremely gracious as you, may cross the ocean of the world with ease. || 51 ||

(52)

bhasmendu kharpara phanisa phana kiriti vvaghrambard jina vibhtsita sarva gatrah,
pasa trisula asi charma pindka panih pranesvaro ‘vatu sada bhava bhima kayah.

Ash and moon and skull-bowl, crowned with the hood of the lord of serpents,

his every limb adorned with the tiger’s hide and the deerskin;

in his hands noose and trident, sword and shield and Pinaka —

may the lord of life, Bhava of the fearful body, protect us always.

May that lord of life, Siva Sankar, the helmsman of the whole universe — who has kept the anoint-
ing of the ash of the pyre upon his fair body; upon whose brow the digit of the moon sits in the highest
loveliness; upon whose head is set the crown of the most lovely serpent’s hood; in whose hand the
skull-bowl is glorious; whose every limb is adorned with the tiger’s hide and the black antelope’s
skin; whose enchanting hands are arrayed with the most divine weapons, noose and trident and
sword and shield and Pinidka — may that Sri Sankar of the fearful body, ever given to the rescue of

the afflicted, protect the world always by his grace. || 52 ||

(53)
siva riipa guro nityam vasa hrdaye nirantaram,

tvaya vind ‘smin hrdaye naiva santih kathafichana.

O guru in the form of Siva, dwell for ever in my heart without a break;
for without you there is no peace in this heart by any means.

0 Sri Gurudev in the form of Sri Sadasiva! Be enthroned daily in my heart and adorn it. Without
your sight and your dwelling, the highest peace can never dwell in this heart. Therefore set your form

enthroned in it and make it a storehouse of the highest peace and bliss. || 53 ||

(54)

namo namas te ‘stu mahanubhava! namo namah $ankara miirti dharine,

namo namah tvam hrdayaravinde krtadhivasaya mahendra miirte.

Salutation, salutation to you, O greatly glorious one; salutation to him who bears the figure
of Sankar;

salutation, salutation to you who have made your dwelling in the lotus of the heart, O figure
of Mahendra.

0 greatly glorious Sri Siddhadhia Sadgurudev! I bow to you again and again. To you, wearing
the form of Sankar, whose nature is Siva, my salutation again and again. To you, Sri Sadgurudev,
enthroned in the lotus of my heart in the form of SrT Mahendra, salutation again and again. || 54 |
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(55)

Srivisno hrdaydravinda nihitam guptam manojiiam dhanam
tasyaivasu krpa kataksa sulabham praptam janair bhiitale;
labdhva bhiitala vasino nija hrdas tosavadhi grhyatam
daridryam duhkha sankatam yama bhayam adyapi kim sthasyati.

That hidden and enchanting treasure laid up in the lotus of Sri Visnu’s heart

has been made easy of winning by that same one’s swift glance of grace, and men on earth
have

gotit.

Having got it, O dwellers upon the earth, take of it to your heart’s full content:

will poverty, or the strait of sorrow, or the fear of Death stand any longer now?

That most secret and most enchanting heap of jewels — the mystery-filled acts of Sri Sankar, kept
safe in the lotus of Sri Visnu’s heart — has by the gracious glance of that same divine power been
made most easy of winning for the dwellers of this earth, in the form of this hymn.

That is: by the using of this unspendable treasure, poverty will be destroyed root and branch, and
the very name of sorrow cannot remain; and since my worshipful Lord is called Mrtyufijaya, the fear
of untimely death will also depart. Plunder this store! Plunder it!! Plunder it!!! — or else you
will have to go on wandering here and there through birth after birth. || 55 ||

(56)
siddha siddhesvaradhisa charitram paramadbhutam,

samsdra sadgare magna duhkhitanam plavam mahat.

The acts of the sovereign of the perfected and their lords are wholly wonderful:
a great raft for the sorrowful, sunk in the ocean of the world.

These acts of Sr1 Siddha Siddhesvar, Sr1 Sadgurudeyv, are utterly wonderful. For creatures sunk
and sorrowing in the ocean of the world, this is a most beautiful boat, kept safe and hidden, that
cleaves the sea of becoming. Seat yourselves in it and range the ocean of the world without fear, and
be overwhelmed with bliss in this life. || 56 ||

(57)

sri Sambhos charandravinda chalita sandeha grahanvita

Sraddha bhakti sukiila mandita jalair bhavamrtair vahini;

mirdhni sve vidhrtd mahendra girina siddhesa padarnkite

Sri Sambhos charitamrtaih suvimala ganga jagat pavant.

Flowing from the lotus feet of Sri Sambhu, with doubts for its crocodiles,

its banks adorned with faith and devotion, its waters the nectar of feeling;

borne upon his own head by the mountain Mahendra, marked with the feet of the lord of the
perfected —

a Ganga made wholly clear by the nectar of Sri Sambhu’s deeds, and purifying the world.

This heavenly Ganga, which is the form of Sri Siddha Siddhesévar, has come forth from the lotus
feet of Sri Sadasiva. The doubts natural to human nature are the crocodiles in it, and men of doubting
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minds and no faith become their prey. Faith and devotion are the fair banks of this Ganga, and the
flow of its most beautiful water, which is feeling, runs on without ceasing like nectar.

As Sri Bhagirathi is first borne by Lord Sri Sankar and thereafter borne by the Himalaya, so this
most holy Jahnavi has been borne upon his own head by ST Mahendradev, the unmoving mountain
marked with the holy feet. || 57 ||

(58)

yasyah darsana matrena puman pavanatam vrajet,

pathana sravanabhyam tu bhukti mukti pradayini.

By the mere sight of her a man goes to purity;

and by reading and hearing she gives both enjoyment and release.

There is one further distinction in this most holy Ganga: that by the mere sight of her a man
becomes utterly pure; and by reading and hearing her according to the rite, both things — enjoyment
and liberation — come at once into the hand. || 58 ||

(59)

Sivasya ndma matrena pdpa pufijam pranasyati,

kim punar darsanam sparsam pada vandana sevanaih.

By the mere name of Siva the heap of sins is destroyed —

how much more by his sight, his touch, and the worship and service of his feet.

By the mere uttering of the name of Sri Sadasiva, joined with every splendour, the whole heap of
sins is destroyed. What then can be said of his sight, his touch, of bowing at his feet and of serving
him! || 59 ||

(60)
hamho trinetra! madanantaka! mirtinatha! natho ‘si Sankara chardachara visva gopta,

ganga taranga bhara sobhita bhala malin! bhango taraniga mudito vasa mdnase ‘smin.

Ho, three-eyed one! Ender of desire! Lord of forms! You are the lord, O Sankar, the guardian
of

all that moves and does not move.

0 you whose brow is glorious with the flood of Ganga’s waves — glad with the wave of bhang,
dwell in this mind of mine.

0 three-eyed one! O ender of desire! O sole master of all sovereignty — you are the one protector
of the whole creation. O God, god of gods, whose brow is glorious with the auspicious wave-water
of Sri Gangaji! Be gracious, and made fully glad by the wave of bhdrng, be enthroned in this temple of
the mind and set it ablaze. || 60 ||

(61)
dhyanam chitra pate krtva dhyeya miirteh guroh sada,
susndtah sukrto gayan labhate sarva mangalan.

Meditating always upon the picture of the guru’s figure, the object of meditation,
he who has bathed well and does good, and sings, obtains every blessing.

160



THE BOUQUET OF THE EXAMINATION OF THE SECRET PLAY IN THE GROVE OF SIDDHASRAM

The man who, having bathed daily at dawn, meditates upon the picture of the enchanting figure
of Sri Sadgurudev — whose holy body is most beautiful and fit for meditation — and sings this hymn,
obtains in a single moment all the desires of his heart. || 61 ||

(62)

pathanat pathanad vapi sSravanat Sravanat tatha,

dinaih katipayair eva karasthah sarva siddhayah.

By reading, or by having it read; by hearing, or by having it heard —
in a few days all the attainments are in his hand.

By the daily reading of this divine hymn according to the rite, and by having it read; by hearing it,
or by having it heard — in a few days only, all the attainments come of themselves. || 62 ||

(63)
gajasva patti dhana dhanya sampadah, putra prapautra bharanadi sampadabh,

yasah kalatram vijayah pade pade stavasya pdthat ksana matrato bhavet.

Elephants, horses, servants, wealth and grain and every substance;
sons and grandsons and great-grandsons, ornaments and splendours;
fame, a faithful wife, victory at every step —

from the reading of this hymn, all these come in a single moment.

Elephants, horses, servants, wealth, grain and all substance; sons, grandsons and great-
grandsons; ornaments and splendours; fame, a wife faithful to her husband, victory at every
step — all this sovereignty is obtained in a single moment by the reading and the pondering of this
hymn. || 63 ||

(64)
manorathah ye suvichdritah janaih achintitas chapi phalanti sampadah,

sadasivasyapi pard dayd sphuret yatha naro varichhita siddha bhag bhavet.

The desires men have well considered, and the riches they never thought of, alike bear fruit;
so may the highest mercy of Sadasiva shine out, that a man become a sharer in the attainment
he

longed for.

The desires well considered by men are indeed fulfilled; but the wonder is that even those desires
and splendours which a man cannot so much as think of in his heart come to him at once. In a short
time a man becomes a vessel of the supreme grace of Sri Samba Sadasiva, by which he becomes wholly
able to obtain everything he longs for, and attainments beyond the reach even of his understanding
and mind. || 64 ||

(65)
yasya krpa kataksena bhasate bharati mukhe,
tasyaiva nama mudrayah arikam padyesu vidyate.

By whose glance of grace the goddess of speech shines upon the mouth —
the seal of that same one’s name is set in these verses.
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By the supreme grace of Sri Gurudev — blessed in his very name, greatly glorious, joined with all
wealth and attainment, Sadasiva in visible form — the goddess Sri Sarasvati dwells upon the tongue
of a worldly creature such as I. And the seal of the letters of that same greatly powerful and splendid
one’s name is enthroned in every verse. Therefore these verses, being stamped with his seal, are

possessed of every power, like a royal command. || 65 ||

(66)-(67)

haidakhdnastha samrajo sivasya susabhdjusa,
viprena visnudattena alavara nagara vasina;
tathaiva tosa kamena likhita tava Sasanat,
katuka madhura vapi stutis tvam suprasadayet.

By the brahmin Visnudatt, who attends the court of Siva, the emperor abiding at Haidakhan,
and who dwells in the city of Alwar,

and out of the longing to please you, this praise was written at your own command:
whether it be bitter or sweet, may it make you gracious.

0 SriSiddha Siddheévar Sadasiva, emperor abiding at Haidakhan! The brahmin poet of your court,
Visnudatt Misra — who in this birth am a dweller of the city of Alwar in Rajasthan — O God, out of
the longing to please you, and by your own revered command, has made this hymn of praise.

0 lord of the whole creation! Whether this praise be sour or sweet, my God, hear it and be pleased;
for this servant too is yours, and this praise is yours, and you yourself are the hearer. A thing in which
one’s own belonging enters appears most beautiful even if it be bad. Be wholly pleased, then, by the
hearing of this hymn: this is my one prayer. || 66 - 67 ||

(68)
tavaiva gitasya prabho tvam eva janasi tattvam surasam mahatvam,

aham tu te lekhana yantravad vibho! katham vijane tava riipam adbhutam.

Of your own song, O Lord, you alone know the truth, the sweetness and the greatness;

and [ am but your writing-machine, O all-pervading one — how should [ know that wonder-
ful form

of yours?

O Lord! The greatness, the distinction and the fair juice of your song of praise, you alone know
fully.

O boundless one! I am only like your writing-machine. As a man who types can write with his
typewriter whatever he pleases, just so whatever was your own wish, that alone you had written
through this human instrument.

Where in me is there strength enough to recognize your utterly wonderful and matchless form?
Whatever little I have been able to know is all your grace alone; on that alone is my trust and my
refuge. Otherwise [ am wholly helpless, weak and without understanding. || 68 ||
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(69)
kvaham manda matih ksudrah kva lokottarah gunah,

kenadyavadhi ganitah kim parthivah paramanavah.

Where am [, dull of wit and trifling, and where are virtues beyond the world?
Who to this day has counted the atoms of the earth?

0 ocean of compassion! Where am I — dull of understanding, utterly trifling, a heap of sins — and
where the singing of your unearthly, matchless and undying virtues? What strength have I to describe
your virtues and your acts in full? Has any mathematician to this day been able to make a true count of
the atoms of the earth? When the counting of the atoms of the material earth is altogether impossible,
then the counting of your unearthly and measureless divine virtues by a creature subject to death is
utterly impossible. || 69 ||

(70)
aho bhagyam maho bhagyam kiirmdchala vanaukasam,

yair nipito netra chasaih Sankarah siddha ripavan.

O the fortune, the great fortune of the forest-dwellers of Kiirmafchal,
who drank with the cups of their eyes Sankar in the form of the perfected one!

How far shall we tell the good fortune of the men and women dwelling in the country of Kumaf,
who tasted in full with the cups of their eyes the sweetness of the form of Sri Thakur, Siddha Siddhes-
var himself, and so made their birth fruitful! || 70 ||

(71)
charandarpita sarvasvo visno charana sevakah,
charncharikayatam visnuh Srimatam pada padmayobh.

He who has offered his whole substance at your feet, Visnu, the servant of your feet —
let this Visnu become a bee at the lotus feet of the glorious one.

This Visnudatt, servant at the feet of Sr1 Laksmanji Maharaj, has offered up at your holy feet his
body, his mind, his wealth, his whole substance. Now be gracious and make him a bee that tastes the
juice of your holy lotus feet, so that love for your lotus feet may go on taking a daily newness and

increasing. || 71 ||

(72)

Sankari Sankkara mano ‘hankari me damarti tarnikarato vasanaya,
jhankari me ‘bhayankari rave bharatu bhandarakam mama grhe;
bhanga taranga bhara bharam gato harasi duhkha bharam mad desam,
ganga taranga rati sangat tato utkata sangad bibhrtu mam.

0 Sankar, destroyer of doubt — bring this arrogant mind of mine under your sway with the
beat

of your damari;

let your ringing, fear-dispelling sound fill the storeroom in my house;

gone into the fullness of the wave of bharg, you take away the load of sorrow from my coun-
try;

and by your glad union with the waves of Ganga, sustain me.
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0 Sankar, wishing-tree of blessing! This mind of mine is exceedingly arrogant; bring it under your
sway with the consciousness-giving beat of your damarii, which carries a man across the ocean of
sound-Brahman. O giver of fearlessness! Let your sweet-sounding, ringing note fill the storeroom in
the houses of us worldly creatures with wealth and grain.

0 God! Full of the intoxication of the wave of bharyg, you are pleased in a single moment and take
away the load of sorrow from pitiable and afflicted creatures like me. O Nilakanth! Made glad by the
unceasing embrace of the most holy and cool waves of Sri Gangaji, be gracious to feed and sustain
me. || 72 ||

(73)

hamho yogindra rdja chatura ula gunanidhe jiiana vapi suhamsa!

vipro ‘ham hina dino bahu mani nikaraih ratna sandheya hinah;
Sabdarthyam tvat pradattam mani gana nichayam yad bhiitam mamakinam,
no tvam hara malam sva ruchi vilasitam arpaye tavakinam.

Ho, king of the lords of yogis, treasury of virtues, fair swan on the pool of knowledge!

[ am a brahmin, poor and abject, without heaps of gems or store of jewels to string;

but the mass of jewels that is word and meaning, which you yourself gave me and which be-
came

mine —

from these I offer you this garland, strung after my own liking, and it is yours.

0 matchless treasury of virtues, Sri Yogesvar! You are the most beautiful swan, made glad by
wandering night and day in that lake which is knowledge. To describe your unearthly, divine and
matchless songs of virtue is most hard for a man.

[ am a poor and abject brahmin. Whence should heaps of jewels and stores of precious gems come
to me? I am busy night and day only in the keeping of my household; costly gems and the rest are
wholly beyond my reach.

Yes — that unspendable store of gems and jewels which is the word, which you gave me by rain-
ing down your matchless grace, is my highest and most unearthly and divine wealth. And this fair
garland-creeper, lovingly strung from the mass of gems and jewels that is the word, sprung from that
store, and which [ have made and woven according to my own liking — because it was accomplished
by the power you gave, it is yours alone. This garland of yours I offer for the adorning of your own
heart: tvadiyam vastu govinda! tubhyam eva samarpaye — “your own thing, O Govinda, I offer to you
alone.” O God of gods, this thing of yours is offered with reverence into your own most holy service.
Wear it, and be gracious to make me glad. || 73 ||

(74)
Sri mahendrasya padabja sevanal labdha chaksusa,

sadguros tosa kamena svantah sukhabhilasaya;
stava rdjasya sampurtih Sivaratrau krta maya.

With eyes won by the service of Sri Mahendra’s lotus feet,
out of the longing to please the Sadguru and out of the desire for happiness within,
the completing of this king of hymns was made by me on Sivaratri.
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Having won a clear sight from serving the holy lotus feet of Sri Mahendra Svamiji Maharaj, and to
please Sri Siddha Siddheévar Sadgurudev and so content and bless my own soul, the completion of
this most beautiful hymn was made on the Sivaratri of Vikram Sarhvat 2013 [February 1957]. The
grace of Sr1 Sadgurudev was received on Magh Sukla Astami; and beginning from that blessed day,
the root hymn was fully composed by Phalgun Krsna Trayodasl. || 74 ||

(75)-(76)

chatura brahma ravam netrair mite vaikrama vatsare,

chaitre masi site pakse navamydam bhauma vasare;

sampurna trmila tika laksmanasya prasadatah,

sri sankara mude bhiiyat yavach chandrarka medini.

In the Vikram year measured by “four, Brahma3, sound, eyes,”

in the month of Chaitra, in the bright fortnight, on the ninth day, on a Tuesday,

the Urmila commentary was completed by the grace of Laksmana:

may it be for the gladness of Sri Sankar as long as moon and sun and earth endure.

By the rule ankanam vamato gatih — “the figures run from the right” — this gives Sarmvat 2014.
On Chaitra Sukla Navami, a Tuesday — that is, on the most holy festival of Sri Ram Navami — this
commentary named Sri Urmila was completed by the grace of Sri Lakhanlal. May it go on gladdening
the Lord Chandrasekhar, god of gods, Mahadey, SriSadasiva Bhola Bhandari, as long as moon and sun
and earth remain in the world. || 75 - 76 ||

Here ends the Bouquet of the Examination of the Secret Play in the Grove of Siddhasram.
May it be an offering to Sri Sadasiva.

May it be auspicious.

Publisher: M. K. Vora, Vora & Co. Publishers Private Limited, 3 Round Building, Kalbadevi Road,
Bombay 2. Printer: Manilal T. Shah, Lipika Press, Kurla Road, Andheri.

165



	The Dedication
	Preface
	A Humble Submission
	Śrī Munīndra Sūkta
	The Ārtī Song
	The Life
	The Bouquet of the Examination of Essence
	The Bouquet of the Examination of the Divine Form
	The Bouquet of the Examination of the Mystery
	The Bouquet of the Examination of the Rescue of Those Who Take Refuge
	The Bouquet of the Examination of the Play in the Grove of Delight
	The Bouquet of the Examination of the Play in the Grove of Bliss
	The Bouquet of the Examination of the Play in Vṛndāvan
	The Bouquet of the Examination of the Secret Play in the Grove of Siddhāśram

